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Appendix to the Prophecies Relating to the Entire Theocracy
The Promise Given To Baruch (chap45)

While in the fourth year of Jehoiakim, according to Jeremiah 36, Jeremiah was dictating to his true friend and servant, Baruch, the revelations hitherto received, the latter appears to have been quite overpowered by a feeling of deep sorrow and anguish. Then Jeremiah receives a commission to address to him some words of consolation. This brief address doubtless formed the conclusion of the whole, of the original writing of which an account is given in Jeremiah 36. For it is incredible that Baruch was overcome with grief, when he had written the prophecies against the heathen, so far as these were extant in the fourth year of Jehoiakim, in their original position after Jeremiah 25. and before Jeremiah 27. (comp. rems, on Jeremiah 25:12-14 and the Introd. to chh46–51.); these being of relatively consolatory import to the Israelites (comp. especially Jeremiah 49:1 sqq.). But when he could survey at a glance the entirety of the threatening words pronounced against the theocracy, this may have been the moment when he broke out into the utterance recorded in Jeremiah 45:3. The word בְּכָתְנוֹ, Jeremiah 45:1, is not opposed to this. For it is not necessary to take the prefix in the sense of “whilst.” It merely expresses that Baruch received the revelation at a time when he was at work as an amanuensis, neither before nor after; but does not determine whether he received it at the beginning, in the midst, or at the end of this time. Even when the prophet had dictated to him his last words his work was not done: he had still to look over and revise what he had written. It is therefore not credible, that the great main work was interrupted by this personal communication. The present chapter is thus an appendix to the entire collection of Jeremiah’s prophecies. Its position at the close corresponds to the dignity and importance of Baruch, who as the faithful friend and amanuensis of the prophet was closely connected with the book as a whole, while Ebed-melech, for whom a similar word of promise is found in Jeremiah 39:15-18, came into contact with Jeremiah only at a single epoch. The revelation concerning him was therefore inserted at the corresponding place in the narrative.

Jeremiah 45:1-5
1The word that Jeremiah the prophet spake unto Baruch the son of Neriah, when he had written [was writing] these words in a book at the mouth of Jeremiah, in the fourth year of Jehoiakim the son of Josiah, king of Judah, saying,2, 3Thus saith the Lord [Jehovah], the God of Israel, unto thee,[FN1] O Baruch: Thou didst say, Woe is me now! for the Lord hath added grief to my sorrow; I fainted4[am weary][FN2] in my sighing, and I find no rest Thus shalt thou say unto him, The Lord saith thus: Behold, that which I have built will I break down, and that 5 which I have planted I will pluck up, even this whole land.[FN3] And seekest thou great things for thyself? seek them not: for, behold, I will bring evil upon all flesh, saith the Lord; but thy life will I give unto thee for a prey in all places whither thou goest.

EXEGETICAL AND CRITICAL
In the fourth year of Jehoiakim, when Baruch, the son of Neriah, was writing out the prophecies of Jeremiah at his dictation ( Jeremiah 45:1-2), the proclamation is made to him, in answer to his expression of sorrow ( Jeremiah 45:3): that the Lord is intending to desolate the whole land ( Jeremiah 45:4), but Hebrews,, Baruch, without laying claim to greater things, should accept, as a reward of distinguished grace, that whithersoever he might be cast, he should everywhere escape with his life ( Jeremiah 45:5).

Jeremiah 45:1-3. The word … find no rest. After Baruch (comp. rems. on Jeremiah 32:12) had finished writing what was dictated to him, Jeremiah receives the command to address a prophecy to him, concerning only his own person.—Baruch was evidently powerfully affected by the total impression made by the prophecies upon him (comp. rems. on Jeremiah 36:1; Jeremiah 36:16). In addition to the sorrow, which he must have felt with every other Israelite, at the present disturbed condition of his native land, was the anxiety for the future, which had been awakened by the minatory predictions he had heard.—Grief Comp. Jeremiah 8:18; Jeremiah 20:18; Jeremiah 31:13.—I faint. The same thought as in Lamentations 5:5.

Jeremiah 45:4-5. Thus shalt them … thou goest. Two things are involved in these words: 1. Although the theocracy is the Lord’s creation, it is yet His fixed determination to destroy His work. With respect to the expression, comp. Jeremiah 1:10; Jeremiah 18:7; Jeremiah 18:9; Jeremiah 31:28.—Even this whole land. If we compare Jeremiah 25:15-26, we shall perceive that this determination to destroy is to be understood in a twofold degree, and accordingly ארץ is to be taken in the double sense of land and earth. The whole earth and the existence of all nations upon it is the Lord’s work, but the Lord will cause His judgment to issue on all this, His work. But Israel’s land and people is especially His sanctuary, the first fruits of His increase ( Jeremiah 2:3), His precious inheritance ( Jeremiah 3:19; Ezekiel 20:6; Ezekiel 20:15), and of course Baruch’s sorrow relates above all to the ruin threatening his own, the chosen nation. It is thus declared by the words, “this whole land,” that it is not a partial visitation, but a total devastation of the country, which is impending.—2. If now the whole (comp. Jeremiah 12:12; Jeremiah 25:31) is under sentence of total destruction, no single individual can claim a high degree of positive earthly prosperity. Even the best must be content, if only mere earthly existence, bare life, is guaranteed him. This is done herewith respect to Baruch. Thus a measure is given of the degree and extent of the calamity relating to the whole. Comp. Jeremiah 21:9; Jeremiah 38:2; Jeremiah 38:17.

DOCTRINAL AND ETHICAL
1. Baruch did not act as secretary for hire but for love. He esteemed it an honor and a happiness, that by his skill he could serve the Lord, to whom he owed it. Therefore a glorious reward is imparted to him unsought, so that his name and remembrance are immortalized in the sacred record by an oracle addressed specially to him. This honor is to be esteemed still higher than the assurance, that this wretched mortal life should not be taken by violence before its time.

2. On Jeremiah 45:3. “Non Stoicos nos esse convenit, qui ἀπάθειανcommendare atque asserere soliti, qualis etiam fuit Münzerus ejusque progenies Anabaptistæ.” Förster.

3On Jeremiah 45:4. Compare the remarks on Jeremiah 7:4. There is no delusion more ruinous than to suppose that the Lord cannot destroy His own work again. The destruction will certainly only come upon the bad. But it is the bad on the earth, among the chosen people, in the church and on the throne, who imagine themselves to be secure, in spite of their badness, by the fact of the divine appointment or choice, whereby they make God the servant of sin. God has created the earth. He will destroy it by fire. But a new earth and a new heaven will proceed from the conflagration. He has thrown down the holy city and temple and scattered the people of Israel. But the ’Ισραῆλ κατὰ πνεῦμα still lives and will one day permeate the ’Ισραὴλ κατὰ σάρκα with new life again ( Romans 11.). The Christian Church in the East has been devastated by Islam, and what guarantee then have Rome, Geneva and Wittenberg that it will not be with them as with Jerusalem? Princes too are not to understand the divine right of legitimacy as that God can appoint princes but cannot depose them. Yet even if all present Christian churches were to be destroyed and all thrones overthrown, neither the Church of the Lord would cease to be nor the magistracy, which is ordained of God ( Matthew 16.; Romans 13.).

4. On Jeremiah 45:5. “Felices frustra nobis promittimus annos semper enim curæ tristitiæque premunt.” Quotation by Förster.

5. On Jeremiah 45:5. Endeavor not after high things. Is it then not a great thing in this world, laden as it is with a curse ( Genesis 3:17-19), if one has sustenance and clothing? ( 1 Timothy 6:8). And is it not the greatest thing of all, if one knows that his soul is saved in heaven, even if he must take the place there, with which the prodigal son would have been content in his father’s house? ( Luke 15.).

HOMILETICAL AND PRACTICAL
1. On Jeremiah 45:2-5. A word of consolation and exhortation for all the tried children of God1. Let no one be surprised at the heat, which he encounters, as though something strange had happened to him2. Let every one be satisfied with the one thing needful: (a) for his body, (b) for his spirit.

2. On Jeremiah 45:4. God’s own institutions. We must distinguish in these: 1. the temporary form (not secured against decay and outward ruin); 2. the everlasting kernel (this is indestructible and bears in itself the guarantee of eternal duration and ever more glorious development).

Footnotes:
FN#1 - Jeremiah 45:2.—On עַל in עָלֶיךָ comp. rems. on Jeremiah 10:1.

FN#2 - Jeremiah 45:3.—The verb יָגַע found besides in Jeremiah only in Jeremiah 51:58.

FN#3 - Jeremiah 45:4.—As to the construction here, many are of opinion that the article is wanting before הִיא, as ex. gr. Genesis 32:23. But we should then have זֹאת. Others would take אֵת in the emasculated sense, in which it “approaches to” לְ=in respect to, as to (Ewald, § 277, d). But in the connection of this passage אֵת appears plainly as the sign of the accusative, governed by the preceding transitive verb. I therefore think that הִיא is used here simply with an emphatic significance, which we may express by inserting the word “even:” even the whole land, even this! Comp. Numbers 18:23; Isaiah 7:14. This is also the case with הוּא after a personal pronoun: אָנֹכִי אָנֹבִי הוּא, Isaiah 43:25; Jeremiah 49:12, etc.
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III. SECOND MAIN DIVISION

The Prophecies Against Foreign Nations
(Chapp46–51)

The prophets of Israel could not avoid bringing the heathen nations also within the sphere of their predictions. They were compelled to this, partly even from their theocratic and particularistic point of view, in so far as the interests of the theocracy were essentially affected by the standing or falling of their heathen neighbors, and partly in a general view, as they represented the idea of the all-embracing divine love and providence. Hence we find declarations concerning heathen nations in most of the prophetic books. We find these prophecies relating to heathen nations, comprising larger groups, in Isaiah, chh13–23, in Ezekiel chh25–32, and here also in Jeremiah 46-51.

The main trunk of these prophecies is formed by a Sepher, which according to its principal part, owes its origin to the period immediately before the battle of Carchemish (comp. rems. on Jeremiah 46:2). As Amos makes his way through a cycle of seven nations to his main goal, the kingdom of Israel ( Jeremiah 1:3 to Jeremiah 2:5), and as Ezekiel predicts a judgment on seven nations, so our Sepher also contains declarations against seven nations: Egypt, Philistia, Moab, Ammon, Edom, Damascus, and Elam. This arrangement is evidently intentional; proceeding from Egypt the prophet advances to the Philistines; from these he springs across to their eastern neighbors and concludes with Elam, as representing the distant East and North. It is evident that these seven utterances form the main trunk of the Sepher against the nations, from two circumstances. First, that in none of them is Nebuchadnezzar or the Chaldeans mentioned. This is the certain and constantly observed sign of composition before the battle of Carchemish. Secondly, that five of them (or six, comp. infra, rems. on Jeremiah 49:34-39) have a similar commencement, viz. לְמוֹאָב, לְמִצְרַיִם, etc. This grammatical form is closely connected with the common superscription, The word of Jehovah which came to Jeremiah against the nations, Jeremiah 46:1. The prefix לְ, viz. expresses the comprehension of the following special prophecies under this general title (comp. Naegelsb. Gr., § 112, 5, b). On this point, however, two things are to be remarked. 1. The prophecy against the Philistines ( Jeremiah 47.) bears a superscription according to a different formula, and provided with a special date. We shall show, on Jeremiah 47:1, that this prophecy is older than the six others of the Sepher against the Nations, that it is indeed the oldest of all the prophecies of Jeremiah against heathen nations. It was therefore already extant, when the Sepher was formed, and was therefore included in it, Just as it was. 2. The prophecy against Elam ( Jeremiah 49:34-38) likewise bears a title differing both in form and purport, by which the utterance is assigned to the fourth year of Zedekiah. With this superscription the case is quite peculiar. In the LXX, viz. Jeremiah 25. continues after Jeremiah 46:13 : ‛̀Α ἐπροφήτευσεν ’Ιερεμίας ἐπὶ τὰ ἐθνη τὰ Αἰλάμ. Hereupon follows the prophecy which we read in the Hebrew text Jeremiah 49:35-38. At the close of this, however, we find the words: ’Εν ἀρχῇ βασιλεύοντος Σεδεκίου βασιλέως ἐγένετο ὁ λόγος οὖτος περὶ Αἰλάμ. The prophecy against Elam in the LXX. thus has a superscription and a postscript, which is unexampled in Jeremiah. Now, however, the double circumstance comes in, that in the LXX. the superscription of Jeremiah 27. is wanting, the same which in the Hebrew text contains the evidently and admittedly false name Jehoiakim, and that in the Hebrew text the prophecy against Elam is in Jeremiah 49:34 assigned to the fourth year of Zedekiah, though Nebuchadnezzar and the Chaldeans are not mentioned, as they usually are in prophecies subsequent to the battle of Carchemish. From this state of the case I draw the following conclusions: 1. The prophecy against Elam must originally have had the superscription לְעֵילָם, in conformity to the superscriptions of the prophecies against Egypt I, Moab, Ammon, Edom and Damascus. For only thus is the abrupt τὰ Αἰλάμ in the superscription of the prophecy in the LXX. explicable. The article τὰ proceeds from the circumstance that they connected Αἰλάμ grammatically with τὰ ἔθνη, to which neither grammar nor criticism give any justification, for they arbitrarily separated נִבָּא יר׳ עַל־הַגּוֹיִם, Jeremiah 25:13, from the previous context, and made it the superscription, then arbitrarily placed לְעֵילָם as if in apposition to הַגּוֹיִם, and finally, with equal arbitrariness, transposed the whole prophecy hither, for it stood originally in another place. From the postscript, viz. we see that 2. the prophecy must originally have stood, as it still does in the Hebrew text, at the close of the Sepher against the nations, but immediately before Jeremiah 27, this postscript being evidently no other than the first verse of Jeremiah 27. (modified according to circumstances), which is entirely wanting in the LXX, and in the Hebrew contains the wrong name of a king. How did this prophecy come by a postscript, since no other prophecy in Jeremiah has such an one? Whence came it that Jeremiah 27:1 is entirely wanting in the LXX.? To say nothing of the circumstance, that the date ἐν ἀρχῇ βασιλεύοντος Σεδεκίου in the prophecy against Elam is as incorrect as Jeremiah 27:1 is undoubtedly alone correct (comp. rems. on Jeremiah 27:1 and Jeremiah 49:34). But how now does verse 1 of Jeremiah 27. come to be the postscript, in the Hebrew the superscription to the prophecy against Elam? Evidently the prophecies against the nations must once have had their place after Jeremiah 25. and before Jeremiah 27:1. They were, however, taken away from this place, and Jeremiah 27:1 went with them, whether it was that it was really taken for the postscript of the prophecy, or by an unintentional error. If this view is correct it is thus determined that the Sepher against the nations then concluded with the prophecy against Elam. Whether the subsequently added prophecies against Egypt II, against the Arabians and against Babylon were then incorporated in the Sepher cannot be ascertained. Where, however, did the Sepher begin, or rather on what portion of our book did it follow? Chapter 25. cannot have preceded it, for it is quite out of the question, that it can ever have had place between chh26. and27. Since that detached verse ( Jeremiah 27:1) is found at the close, or at the beginning of the prophecy against Elam, and not at the close of the passage Jeremiah 25:15-38, it necessarily follows that this passage did not follow, but preceded the Sepher against the nations. Thus the Sepher cannot have been attached to Jeremiah 25:14; Jeremiah 25:13 or12. It can, therefore, have had its place only between Jeremiah 27:1 and Jeremiah 25:38. Both the present form of the text in the LXX, and the purport of Jeremiah 25:13 b, show that it must have been placed in the immediate neighborhood of this verse. For what reason? The verses 12, 13,14 of Jeremiah 25, are directed against Babylon. They treat of the ruin of Babylon with an emphasis and a detail, which do not correspond at all to the historical fact to which Jeremiah 25. owes its origin. The first half of Jeremiah 25:13 decidedly presupposes the prophecy against Babylon, pertaining to the fourth year of Zedekiah (comp. Jeremiah 51:59). From this it follows, that the Sepher against the nations can have been transposed from its original place between Jeremiah 25:38 and Jeremiah 27:1 to that before Jeremiah 25:15, only with the prophecy against Babylon, therefore after its becoming known. We shall not err if we suppose that the words in Jeremiah 25:11, “and these nations shall serve the king of Babylon seventy years,” gave occasion both to the more extended portrayal of the visitation of Babylon only implicitly, intimated as we have it in the verses Jeremiah 25:12-14, and also the transposition hither of the Sepher against the nations now extended by the prophecy against Babylon. The LXX. version flowed from a recension affording this form of the text. For omitting Jeremiah 46:14, it is connected with Jeremiah 46:13, and then gives, though in a different order from the Masoretic text, the prophecies against the nations and as a comprehensive conclusion follows the passage Jeremiah 25:15-38 in Jeremiah 32. From Jeremiah 33. onward the remaining chapters follow in the same order as in the Masoretic text, only that a chapter is not devoted to the prophecy for Baruch, this appearing in the LXX. merely as the conclusion of Jeremiah 51. Another diaskenast (who it was it would be impossible to determine) now found it more to the purpose to separate the prophecies against the nations from the passages relating to the theocracy. And thus they were then, without making any alteration in Jeremiah 25:12-14, transposed to the place, where we now find them in the Masoretic text.—The prophecy against Babylon was, however, the only addition to the original Sepher against the nations. Two new portions were inserted at appropriate places between the original ones, viz.: 1, a second prophecy against Egypt ( Jeremiah 46:13-26) which expressly mentions the name Nebuchadnezzar, Jeremiah 46:13-26; Jeremiah 2. a prophecy against the northern Arabian kingdom ( Jeremiah 49:28-33), in which at any rate Nebuchadnezzar’s name is mentioned in Jeremiah 46:28-28. The insertion of the second prophecy against Egypt after the first, and that against the Arabians after that against Damascus, and before that against Elam, cannot be regarded as other than appropriate.
1. The Superscription

Jeremiah 46:1
1The word of the Lord [Jehovah] which came to Jeremiah the prophet against the Gentiles [The Nations].

This superscription extends over the whole of the prophecies here brought together and forming a סֵפֶר. It thus forms the heading to chh46–51, and introduces the second main division of the Book. The form is the same as in Jeremiah 14:1; Jeremiah 47:1; Jeremiah 49:34. On the grammar, comp. rems. on Jeremiah 14:1
2. The First Prophecy Against Egypt

Jeremiah 46:2-12
2Against [concerning] Egypt, against the army of Pharaoh-necho king of Egypt, which was by the river Euphrates in Carchemish, which Nebuchadrezzar king of Babylon smote in the fourth year of Jehoiakim the son of Josiah king of Judah.

3 Prepare ye the buckler and the shield,

And move ye on to the battle.

4 Harness the horses, and mount ye horsemen,

And stand forth with your helmets,

Furbish[FN1] the spears, put on coats of mail.[FN2]
5 Why, (as) I see, are they dismayed—retreat?

And their heroes are dashed to pieces;

They flee in haste, and turn not again?[FN3]
Fear round about![FN4] saith Jehovah.

6 Let not the swift flee away;[FN5]
Nor let the mighty escape!

Northwards, by the margin of the river Euphrates, they totter, they fall.

7 Who is he who riseth up like the Nile,

His waters roll along like the streams?[FN6]
8 Egypt riseth up like the Nile,

His waters roll along like the streams;

And he said, I will up, cover the land,

Destroy[FN7] the city and them that dwell therein.

9 Mount ye[FN8] the horses, and rage, ye chariots;

And let the mighty warriors go forth:

Cush and Phut, who handle the shield,

And Lydians, that handle and tread the bow.[FN9]
10 And that day is a day of vengeance for the Lord, Jehovah Zebaoth,

That he may avenge himself on his enemies;

And the sword shall devour[FN10] and be satiate,[FN11]
And be drunken with their blood:

For a slain offering has the Lord, Jehovah Zebaoth,

In the land of the North by the river Euphrates.

11 Go up towards Gilead and fetch balm, Virgin daughter of Egypt![FN12]
In vain takest thou many medicines;

There is no plaster[FN13] for thee.

12 Nations hear of thy shame,

And with thy crying the earth is filled,

For one warrior threw down another,

They are both of them fallen together[FN14]
EXEGETICAL AND CRITICAL
After the double, viz., general and special title ( Jeremiah 46:1-2), two pictures are presented before us. The first ( Jeremiah 46:3-6) is the more general and indefinite; warriors are admonished to equip themselves for battle ( Jeremiah 46:3-4). Then, however, directly follows a description of the defeat and terrible flight, with a statement as to the place of the battle ( Jeremiah 46:5-6). In the second picture not only is Egypt mentioned as the army addressed by the prophet, but it is also portrayed in colors taken from specially Egyptian relations. That we have, moreover, two pictures before us, is seen from the circumstance, that in Jeremiah 46:7-12 the whole course of the struggle from beginning to end is described in its main features: the prophet sees the Egyptian host approaching like the overflow of the Nile ( Jeremiah 46:7-8); he then summons horses, chariots and all warriors (among them the neighboring nations, forming part of the host), to the fight ( Jeremiah 46:9). But the fight does not end well for Egypt: it is a day of the vengeance of Jehovah on Egypt, a sacrificial feast, in which Egypt is the slaughtered victim ( Jeremiah 46:10). The consequences of the lost battle are so fatal to Egypt, that it cannot recover, and the report of its overthrow fills the world ( Jeremiah 46:11-12).—Does this passage contain a prophecy of the battle, or does it presuppose the battle as already fought? I think the former. For according to Jeremiah 46:10 (וְאָֽבְלָה וגו׳), the battle is evidently still future. But the prophet felt himself moved to this prophecy, not during the advance of the Egyptian host from its country, but when it had already taken up a position on the Euphrates and the decisive conflict was there to be expected. This follows clearly from Jeremiah 46:2 in connection with Jeremiah 46:6 b, and Jeremiah 46:10 b, as will be further seen in the exposition of these passages. The prophetic and poetical prediction of the approaching battle comes into the foreground, but this does not exclude brief significant hints with respect to the consequences of the battle for the whole future of Egypt.

Jeremiah 46:2. Against Egypt … of Judah. למצדים, comp. Jeremiah 23:9; Jeremiah 48:1; Jeremiah 49:1; Jeremiah 49:7; Jeremiah 49:23; Jeremiah 49:28. The prefix לְ restricts the general idea expressed in the main superscription to a special part. Comp. Jeremiah 19:13; Ezekiel 44:9; Leviticus 12:6-7. Pharaoh-necho (נְכֹה, 2 Kings 23:29-35) was the sixth king of the twenty-sixth dynasty. He reigned after his father, the great Psammetichus, from B. C, 610–595. Comp. Duncker, I, S. 817, 925; Herzog, R-Enc. X, S. 257.—He came from Egypt by sea, landed to the north of Carmel in the bay of Acco, and defeated Josiah at Megiddo (608). Jehoiakim was his creature (comp. 2 Kings 23:34). He was thus at the time de facto ruler of Judah. After the battle at Megiddo, it must have been easy for him to subjugate Phœnicia and Syria, for who was there to offer him any resistance? The power of the Assyrians, Medes and Babylonians, was concentrated in and around Nineveh. Nineveh fell B. C, 606. Now first did the Babylonian army advance under the leadership of Nebuchadnezzar. It met the Egyptians at Carchemish. The city was situated at the confluence of the Chaboras [Chebar or Khaboor], and the Euphrates, on a peninsula formed by the two rivers. Here was the principal passage across the Euphrates (comp. Niebuhr, S. 205, 369; Herzog, Real-Enc. VII, S. 379), and here as “the extreme line of defence of his new province” (Niebuhr, S. 369), Necho took up his position. He must have lain here for some time, whether because the siege of the city occupied much time, or because it was a part of his plan not to advance further, but here in a favorable position to await the enemy. Observe in the text the double relative sentence which was, etc., and which Nebuchadnezzar, etc. It is doubtless not by accident that by the first of the two, the first mentioned stay of Necho at Carchemish is especially set forth. If the chief emphasis lay on the battle, that first sentence would have been quite superfluous. It would have been enough to say: “which Nebuchadnezzar smote by the Euphrates in Carchemish.” From the emphasis on the stay by the Euphrates it is clear to me that this, and not the battle, was the occasion of the prophecy. When Jeremiah learned that the Egyptian army had taken up a position at Carchemish, he recognized at once the importance of the situation. He knew, that now a collision between the southern and northern empires was inevitable, that there on the Euphrates the destinies of the world would be decided for the proximate future. Egypt on the Euphrates! This was the fatal juncture which summoned him to prophetic utterance. Observe, also, that in the prophecy itself he does not yet mention Nebuchadnezzar (he names him, as I have frequently shown, only after the battle), but he twice mentions in a significant manner the position on the Euphrates ( Jeremiah 46:6 and Jeremiah 46:7); an evident proof that it was this, which led him to speak. He foresees that it would eventuate in a battle. And with equal definiteness, he sees what the result will be ( Jeremiah 46:5-6; Jeremiah 46:10 sqq.). The entire superscription ( Jeremiah 46:2) was added subsequently by the prophet on the writing of the prophecy. In the first relative sentence he indicates the occasion, in the second he declares that the fulfilment followed very speedily in the fourth year of Jehoiakim (B. C605–4) The date refers primarily to “smote,” but it does not follow that the prophecy may not have been made the same year, or sooner. The particulars here are not to be determined, but it is possible that the news of the establishment of the Egyptians on the Euphrates, did not reach Jerusalem before the fourth year of Jehoiakim. Niebuhr is of opinion that the battle had already taken place in the third year of Jehoiakim (Ass. u. Bab, S. 50, 86, 370), and that hence the date here refers to the composition of the poem, not to the historical event of the battle. The chronological relations are not to be investigated here, but exegetically it seems to me as impossible to put a point after smote (Niebuhr, S. 86, Anm.), as to refer in the fourth year to the word, etc., Jeremiah 46:1, as Graf proposes. Apart from their being so far removed from each other, Jeremiah 46:1 is a general title referring to all the following chapters, including Jeremiah 51. The construction too, would then be obscure and forced. We should then have to take לְמִצְרַיִם as a more particular definition: with respect to Egypt, however, in the fourth year; which would give the sense that only this prophecy was uttered against Egypt, in the fourth year of Jehoiakim, which is incorrect.

Jeremiah 46:3-6. Prepare ye … the fall. The first battle-picture commences with the call to the warriors to prepare buckler and shield (the Egyptian monuments show two kinds of shields, a larger [צִנָּה] and a smaller. Comp. Neumann, II, S. 383), to harness the horses (to the chariots) and to mount. פָּרָשִׁים designates the horses for riding in distinction from carriage-horses in 2 Samuel 1:6; 1 Kings 5:6; Joel 2:4; Ezekiel 27:14. This usage being established, and the parallelism favoring the meaning “equi,” I believe that הַפָּדָשִׁים is to be translated not in the vocative, but as in the text: and mount ye riders. Of the other expressions in Jeremiah 46:4, the first, after horses and riders, must refer to the footmen, the rest, as in Jeremiah 46:3, to all species of arms.—In the second act of the first picture, the prophet sees the army defeated: Why, I see, are they dismayed? Comp. Jeremiah 30:6. As הֵמָּה (they) is the nominative and רָאָה requires the accusative after it in a still higher degree than הִנֵּה, our passage cannot, as Graf supposes, be explained by Ezekiel 37:19 coll. Genesis 6:17, but I see must be taken as a parenthetical sentence.—The description closes significantly with two perfects, the prophet sees the tottering and falling as accomplished facts. Comp. Jeremiah 46:12.

Jeremiah 46:7-12. Who is he … fallen together. The second battle picture is more in detail, more concrete, and as it were painted with specifically Egyptian colors. The prophet sees the Egyptian army approaching like the overflowing Nile. The immediate preparations for the battle are described in Jeremiah 46:9, as in Jeremiah 46:4, only still more concretely. Cavalry, chariots and footmen are equally distinguished. I am therefore of opinion that we must render עלוּ ו׳ here as in Jeremiah 46:4 “mount the horses.”—The chariots are to rage (comp. Nahum 2:5), the mighty warriors to go forth on foot. Egypt’s neighboring nations accompany the expedition, and the Ethiopians and Lybians are described as shield-bearers, and therefore masters of close combat (cominus), the Lybians (comp. Genesis 10:13 coll22; Isaiah 66:19; Ezekiel 27:10) as archers. The three nations stand together, as here, as Egyptian auxiliaries in Ezekiel 30:5 coll. Nahum 3:9. On Lydiansלוּד, comp. Arnold in Herzog, Real-Enc., 8, S. 510.

All these preparations, however, do not ensure the victory, it being ordained that the day of battle shall be a day of vengeance for Jehovah, and a bloody sacrificial festival. Egypt both in ancient and more recent times has injured the theocracy, and now stands opposed to the chosen instrument of the Lord, Nebuchadnezzar, and mast therefore be subdued.—Day of vengeance. Comp. Jeremiah 51:6; Isaiah 34:8; Isaiah 61:2; Isaiah 63:4.—Sacrifice. A slain offering, where the original meaning of the verb (comp. Numbers 22:40; 1 Kings 1:19) comes into the foreground, but the word must not be taken in its literal signification. Comp. Isaiah 34:6; Zephaniah 1:7. In the last two verses the consequences of the lost battle are described. Egypt is ironically called upon to fetch balm from Gilead (comp. rems. on Jeremiah 8:22). But the blow was fatal. Therefore remedies are of no avail, to however great extent applied. The fearful defeat cannot of course remain hidden. The nations must learn the shame of Egypt, since the cry of the stricken ones fills the world ( Jeremiah 14:2 coll. Isaiah 42:11). Jeremiah 46:12 b contains a step backwards, an additional statement of reason. This is occasioned by the evident endeavor to close the second picture in correspondence to the first.

EXEGETICAL AND CRITICAL
It is acknowledged that these words stand in the original and suitable connection in Jeremiah 30, as well as that they are not necessary to Jeremiah 46, and would not be missed if they were omitted. Still it may be said that every injury befalling the enemies of the theocracy is a corroboration of the latter, and that it cannot be unsuitable also to express in words this mutual relation founded in the nature of the case, the two going constantly hand in hand in chh50, 51. (Comp. Jeremiah 50:4-6; Jeremiah 50:17-19; Jeremiah 50:28; Jeremiah 50:33; Jeremiah 51:5-6; Jeremiah 51:10; Jeremiah 51:35; Jeremiah 51:45; Jeremiah 51:50). But the overthrow of the Babylonian kingdom by Cyrus bore the deliverance of Judah immediately in its womb. This can be said of the conquest of Egypt no more than of that of the other small nations against which chh47–49 are directed. Hence in these three chapters there is no trace of that mutual relation. Why then just here? And how does it agree with the fact that elsewhere in Egypt Jeremiah pronounces only the severest threatenings against the Israelites (chh42–44)? There is much then that is opposed to the genuineness of the passage, while on the other hand it is easy to suppose that a later seer saw fit to oppose this light to the former shadow. Moreover, as we have said, the words are not absolutely unsuitable here, and we cannot therefore deny the possibility, that Jeremiah, who, as is well known, is very fond of quoting himself, himself felt the need of causing the light of Israel to shine brightly on the dark background of their ancient enemy, Egypt.

DOCTRINAL AND ETHICAL
1. Förster states four reasons why the prophets had to proclaim judgment on the heathen nations also. The first is διδασκαλικός: it is to be known that the prosperity of the heathen is not lasting, but that heathendom has no basis of true prosperity. The second reason is παρηγορικός: the pious are not to fear that the heathen will get the upper hand and suppress the church. The third is ἐπανορθωτικός: God’s people are to guard against forming alliances with the heathen and trusting in their help. The fourth is ἐλεγκτικός: a conclusion is to be drawn a minori ad majus: if God does not spare the heathen who are deprived of His light, how much less will He spare His people, if they despise the light of His word.

2. “Jeremiah’s God is also the Lord of all the heathen and makes their destinies. They find it so according to their words and especially their posture towards the chosen people Israel. They haste to their destruction, for one nation only is eternal; this, however, is the nation which has been passed through a thousand sieves and in comparison with others is no nation. That which is in Israel, as in other nations, passes away, and only that which it has above other nations remains eternal. Jeremiah prophesies most against Egypt, Moab and Babylon, in which the wealth, the jealous, scoffing manner of the mean world, and the cavalier spirit of great states is rebuked. … He who rightly understands this sees here not sermons addressed to generations long since passed away, but to the natural humanity streaming through this world, as it is continually presented with new names and yet always with the same carnal impulses and based on the same unreason. To him, who thus understands Jeremiah, he is again alive, and the Jewish legend is fulfilled, that Jeremiah must come again before the Messianic kingdom can bloom up again in glory. Yea, let Jeremiah rise truly for thee to mourn, and Christ, with the hosannas of His eternal hosts of disciples, will not longer be hidden from thee, and in Him thou wilt have all things.” Diedrich.

3. On Jeremiah 46:6. “The race is not to the swift. Ecclesiastes 9:11. Therefore let not the strong man glory in his strength. Jeremiah 9:22. Also are horses and chariots and such like things of no avail: for to those who have not God on their side, all is lost.” Cramer.

4. On Jeremiah 46:10. “God may long delay His reckoning. This Pharaoh-necho had killed the pious Josiah, conquered his son Jehoahaz and laid the land of Judah under tribute. But guilt rusts not, however old, and though God comes slowly He comes surely.” Cramer.

5. On Jeremiah 46:10. “Although the ungodly go free for a long time and rejoice with timbrel and harp and are glad with pipes and spend their days in wealth ( Job 21:12), yet he lets them go free like sheep for the slaughter, and spares them for the day of slaughter ( Jeremiah 12:3).” Cramer.

6. On Jeremiah 46:25. “Bonum confidere in Domino et non in principibus ( Psalm 146). When their help is most needed they lie down and die.” Förster.

7. On Jeremiah 46:27-28. “When God turns things upside down and takes care that neither root nor branch remains, His little flock must be preserved. The punishments which redound to the destruction of the ungodly redound to the amelioration of the godly. For from these He takes the eternal punishment, and the temporal must also redound to their advantage, but the ungodly drink it to the dregs.” Cramer.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 46:1-12. The power of God in contrast to human power1. Human power confides in its strength; (a) in a qualitative ( Jeremiah 46:3-4; Jeremiah 46:7); (b) in a quantitative respect ( Jeremiah 46:8). 2. The divine power strikes it down, whereby (a) arrogance is chastised ( Jeremiah 46:5-6; Jeremiah 46:11); (b) the righteousness of God is satisfied ( Jeremiah 46:10).

Footnotes:
FN#1 - Jeremiah 46:4.—מרק. Comp. Leviticus 6:21; 2 Chronicles 4:16. The meaning is to clean, polish by rubbing.

FN#2 - Jeremiah 46:4.—סריוֹן only here and in Jeremiah 51:3, for שִׁרְיוֹן.

FN#3 - Jeremiah 46:5.—יכתו. Comp. Micah 1:7 : Job 4:20; Olsh, § 261.—מנום נסו. Comp. Leviticus 26:36; Naegelsb. Gr., § 93, d. Anm.—הפנו Hiph. in direct causative signification—make a turn. Comp. Jeremiah 46:21; Jeremiah 47:3; Jeremiah 49:24; Naegelsb. Gr, § 18, 3.

FN#4 - Jeremiah 46:5.—מגור מסביב. Comp. Jeremiah 6:25; Jeremiah 20:3; Jeremiah 20:10; Jeremiah 49:29.

FN#5 - Jeremiah 46:6.—אל־ינום. If it were not the unabbreviated form, the words might be taken as the divine command. As it is אל must be taken in the feebler sense לֹא. Comp. 2 Kings 6:27; Psalm 34:6; Psalm 41:3; Job 5:22, etc.

FN#6 - Jeremiah 46:7.—יְאוֹר, a word of Egyptian origin, signifies as an appellative “ditch, canal,” Isaiah 33:21; Job 28:10, as a proper name the Nile only, Amos 8:8; Amos 9:5; Isaiah 19:8; Isaiah 23:10, etc.—נְהָרוֹת is also an Egyptian reminiscence, in so far as it is used of the arms or canals of the Nile, Exodus 7:19; Exodus 8:1; Ezekiel 32:2; Ezekiel 32:14.

FN#7 - Jeremiah 46:8.—אבידה, comp. Gesen, § 68, 2, Anm. 1; Olsh, § 257 b.—עיר ו׳. Comp. Jeremiah 8:16; Jeremiah 47:2.

FN#8 - Jeremiah 46:9.—הָרֶכֶב, vocative. Comp. Naegelsb. Gr., § 71, 5, Anm. 4.

FN#9 - Jeremiah 46:9.—On תֹּפְשֵׂי דֹּרְכֵי קֶשֶׁת. Comp. נִשְׁקֵי רוֹמֵי קֶשָׁת, Psalm 78:9; Naegelsb. Gr., § 63, 4, e.

FN#10 - Jeremiah 46:10.—ואכלה וגו׳. As was remarked on Jeremiah 46:1, these perfects with the Van conversive can be taken in a future sense only. Nothing in the context transposes us into the past. All previous verbs relate to the future, and if the day were to be designated as past this would have to be done either disertis verbis, or by וַתֹּאכַל. Except on a false interpretation of Jeremiah 46:2, we obtain the impression from Jeremiah 46:7-9 that it is the future which is being described, and if the day ( Jeremiah 46:10) is recognized as future, the following verbs can only be so rendered. Comp. Naegelsb. Gr., § 84, o.

FN#11 - Jeremiah 46:10.—ושׂבעה וגו׳. Comp. Isaiah 34:5 sqq.

FN#12 - Jeremiah 46:11.—On בְּתוּלַת בַּת מ׳. Comp. Naegelsb. Gr., § 64, 4.

FN#13 - Jeremiah 46:11.—תעלה. Comp. Jeremiah 30:13. The word occurs only in these two passages in Jeremiah, and in these only with the meaning of “something laid on, bandage, plaster.”

FN#14 - Jeremiah 46:12.—גבור בגבור. The prefix בְּ is to be taken in its proper, instrumental signification: One stumbles by another, because one throws another over the heap. Comp. Leviticus 26:37.

Verses 13-26
3. The Second Prophecy Against Egypt

Jeremiah 46:13-26
With an Appendix, Jeremiah 46:27-28
13 The word that the Lord [Jehovah] spake to Jeremiah the prophet, how [concerning the coming of] Nebuchadnezzar, king of Babylon, should come and [to] smite the land of Egypt.

14 Proclaim ye it in Egypt and publish it in Migdol,

Publish it also in Noph and Tahpanhes.

Say ye, Stand fast[FN15] and prepare thyself;[FN16]
For the sword hath devoured thy neighbors.

15 Wherefore is thy bull[FN17] dragged away?

He stood not, for Jehovah thrust him away

16 He causeth many to totter;

One also falleth upon another:

And they say, Up! let us return to our own people,

And to the land of our birth, from the murderous sword.

17 There they cry:[FN18] Pharaoh, king of Egypt, is lost;[FN19]
He hath lost the time through neglect!

18 As truly as I live, saith the king,

Jehovah Zebaoth is his Name;

As Tabor among the mountains,

And as Carmel by the sea, shall he come.

Make thyself preparations [apparatus] for journeying,

Thou inhabitant, daughter of Egypt;

19 For Noph shall become a wilderness,

And destroyed without an inhabitant.

20 A finely formed heifer is Egypt;

A gad-fly[FN20] from the north is coming, is coming.[FN21]
21 Her hirelings also in her midst are like fatted calves

For they also turn and flee away together.

They stand not, for the day of their destruction is come upon them,—

The time of their visitation.

22 Her sound[FN22] goeth like the sound of serpents;

For with power they advance,

And are come to her with axes as hewers of wood.

23 They have cut down her forest, saith Jehovah.

For it is not to be searched;

For they are many, more than the locusts,

And of them there is no number.

24 The daughter of Egypt has been put to shame,

Delivered into the hand of a people from the North.

25 Saith Jehovah Zebaoth, the God of Israel,

Behold, I visit the Amon of No,

And Pharaoh and Egypt, and its gods and its kings,

And Pharaoh and those that trust in him.

26 And I give them into the hand of those that seek their lives,

And into the hand of Nebuchadnezzar, the king of Babylon,

And into the hand of his servants:

And afterwards it shall be inhabited[FN23]
As in the days of old, saith Jehovah.

EXEGETICAL AND CRITICAL
This prophecy cannot be regarded as an immediate contemporaneous continuation of the previous one1. The title announces it as an independent passage. There is not the slightest ground for regarding this as a later addition, for it contains nothing which Jeremiah could not himself have written2. In Jeremiah 46:26 Nebuchadnezzar is mentioned by name. Jeremiah never does this before the battle of Carchemish. As now we must assign the passage Jeremiah 46:1-12 to the period immediately before that battle, it follows that the present passage must have originated at a later period3. If the superscription in Jeremiah 46:13 expresses nothing with regard to the time of composition, but only states the main purport of the passage, it is yet clear that a prophecy concerning the coming of Nebuchadnezzar more probably originated at a time in which Jeremiah demonstrably expected this coming than at a time of which we have no trace that the prophet cherished this expectation. The prophet does not express the definite expectation that Nebuchadnezzar will come to Egypt, before Jeremiah 43:8-13. Previously, indeed, we have a general declaration, that Egypt will succumb to him ( Jeremiah 15:19; Jeremiah 46:11-12). but none purporting that he will himself enter the country. It is therefore much more probable that this passage is contemporaneous with Jeremiah 43:8-13 than that it belongs to the time of Jeremiah 46:8-12. The reason, which Graf urges against this hypothesis, that Jeremiah there prophesies the conquest of Moab, Edom, Ammon, etc., in consequence of the battle of Carchemish, but with respect to Egypt, had contented himself with a song of triumph over its defeat, is not of weight; for evidently Egypt is the most important of all the countries, against which chh46–49 contain prophecies. It is hence no matter of surprise, if we have two prophecies against it, of which the first ( Jeremiah 46:3-12) treats of the defeat and destruction of Egypt in general ( Jeremiah 46:11-12), the second specially of the latter.

This prophecy, like the preceding one, evidently consists of two halves. In the first the Egyptian cities are summoned to equip themselves against the approaching enemy ( Jeremiah 46:14); then the thought is expressed, that all, which is great in Egypt, Apis ( Jeremiah 46:15) the foreign auxiliaries ( Jeremiah 46:16), Pharaoh ( Jeremiah 46:17) must bow before the greatness of the Chaldean prince, who approaches like Tabor among the mountains and Carmel in the sea, in order to carry away the Egyptians into captivity ( Jeremiah 46:18-19). In the second half the quantitative conception seems to prevail. Egypt is a fair, fat cow, but a gad-fly from the North brings destruction to it ( Jeremiah 46:20). Their mercenaries also, who are here compared to fatted calves, flee ( Jeremiah 46:21). Egypt is further compared to a forest, in which stand innumerable trees. Yet there is only a hissing like a snako in a thicket, while the enemies proceed to cut down the trees ( Jeremiah 46:22-23). Finally it is proclaimed in blunt words, without a figure, that Egypt with its gods, its kings, and all who trust in them, must be given into the hand of Nebuchadnezzar, but that a time will come, in which Egypt will be inhabited as quietly and undisturbed as of old ( Jeremiah 46:24-26). The two halves are distinguished thus: 1. The Egyptian power is described from its intensive and qualitative, in the second from its intensive or quantitative side2. The first half closes with the prospect of exile, the second with a consolatory outlook into a distant but happy future.

Jeremiah 46:13. The word … Egypt. The superscription is of the larger kind, but in the form which occurs besides only in Jeremiah 45:1 and Jeremiah 50:1. It is indubitable that such a superscription introduces a specifically new passage. The only question Isaiah, Who composed this, the prophet himself or a later writer, who had no right to do it? No reasons can be urged against its composition by the prophet, either general or special. The form לָבוֹא, both alone and with a second infinitive depending on it, is very common in Jeremiah; it is found more frequently in him than in any other book of the Old Testament. (Comp. Jeremiah 36:5; Jeremiah 40:4; Jeremiah 41:17; Jeremiah 42:15; Jeremiah 42:17; Jeremiah 42:22; Jeremiah 44:12; Jeremiah 48:16). לְalso after a verb. dicendi is Jeremian. Comp. Jeremiah 28:8-9.

Jeremiah 46:14. Proclaim … thy neighbors. Egypt is alarmed, before all the boundary-cities. On Migdol, Noph and Tahpanhes, comp. rems. on Jeremiah 2:16; Jeremiah 44:1.—Immediate preparations are necessary, since the surrounding countries, the neighbors, have already been devastated by the hostile sword. Comp. Jeremiah 21:14; Jeremiah 48:17; Jeremiah 48:39; Jeremiah 49:5.

Jeremiah 46:15-19. Wherefore … without an inhabitant. The three heads of Egypt are Apis, the army consisting of foreigners, and the king. The overthrow of this triad is here described. With respect to the form it is noteworthy that the transition is made with the same turn from the summons to prepare and the description of the defeat as in Jeremiah 46:5.—The Apis, which had hitherto in divine majesty enjoyed most undisturbed existence in his temple, is now dragged away like a common ox to the slaughter, and can make no resistance, for it is Jehovah who thrusts him on, as it were, from behind. Numbers 35:20; Ezekiel 34:21. It is Jehovah, likewise, who causes great defeat among those upon whom the power of Egypt in war depended. Since the time of Psammetichus foreign mercenaries (עֶרֶב25:20; Ezekiel 30:5) composed the main strength of the Egyptian forces. (Comp. Duncker, I, S. 922); but they are unable to resist the enemy whom God sends against them. They therefore flee to their homes.—Falleth upon another. Comp. Jeremiah 29:9; Jeremiah 29:26.—Murderous sword. Comp. rems. on Jeremiah 25:38.—The king himself finally, whom the Egyptians adored as an incarnation of the deity (comp. Duncker, I, S. 150, “The Egyptians went further in their exaltation of their rulers than any other nation, even according divine worship to their despots”) becomes an object of ridicule.—Lost the time. These words signify that he has allowed the time to pass by. What time? The gracious respite appointed by Jehovah? Not impossibly. The prophet then places the confession in the mouth of the Egyptians, that they have not followed the advice given them in Jeremiah 25:15 coll. Jeremiah 27:8. In contrast to this humiliation of the Egyptian king the prophet exalts (verse18) the greatness of the true king, the King of all kings, the Lord of hosts, Jehovah, and that of His chosen servant and instrument ( Jeremiah 25:9; Jeremiah 27:6), the king of Babylon. Jehovah, who is called king also in Jeremiah 48:15; Jeremiah 51:57, swears solemnly by Himself ( Jeremiah 22:5; Jeremiah 22:24; Jeremiah 44:26), that Hebrews, who is not indeed here mentioned by name, but is plainly recognized from the connection, viz. the king of Babylon, will on his expedition to the other kings be as Tabor to the mountains rising to the north of it (comp. Raumer, Pal. S. 37) and will present himself as Carmel seen from the sea, for this “looks like a watch-tower westward over the Mediterranean” (Raumer, S. 45). In such circumstances should it fare better with Egypt than with Judah? No, the former also cannot escape captivity. He is therefore called upon to prepare himself for this. —כְּלֵי גוֹלָה (comp. Ezekiel 12:3 sqq.) are a very necessary equipment, such as exiles are allowed to take with them. As the capital of Judah was not spared, so the capital of Egypt, Memphis, shall be destroyed (comp. Jeremiah 2:15).

Jeremiah 46:20-23. A finely formed heifer … no number. In a new double picture Egypt’s destruction is here portrayed. These pictures refer, as already remarked, more to the extent and quantity of the Egyptian forces, the first setting forth their volume, the second their numerical strength. Accordingly Egypt is first compared to a state-cow, which is of course to be regarded as well kept. We are involuntarily reminded of Pharaoh’s fat kine in Genesis 41:18. עֶגְלָה is moreover a young cow, but one which has attained its full vigor, for it may be three years old ( Jeremiah 48:34; Isaiah 15:5; Genesis 15:9), give milk ( Isaiah 7:21-22), be already trained ( Hosea 10:11), draw the plough ( Judges 14:18), but also may still rejoice in the untamed wildness of its life ( Jeremiah 31:18).—This cow is to be attacked by a gad-fly coming from the north, from whence Jeremiah is accustomed to see the Chaldeans coming (comp. Jeremiah 1:14, etc). [Blayney and Wordsworth find here a probable allusion to the legend of Io, who was transformed into a heifer, and driven by a gad-fly into Egypt, where she was worshipped as Isis. Comp Virg. Georg., III, 147; Ovid, Metam. Lib., I.—S. R. A.]

The double is coming portrays the vehemence of the assault. Comp. Ezekiel 7:6; Psalm 96:13. The same fulness and breadth are seen in the well-kept mercenaries as in Egypt itself. (Comp. Herod, II:158; Duncker, I, S. 922). They are fatted calves, and consequently lazy, as is seen in their fleeing instead of fighting.—Turn. Comp. rems. on Jeremiah 46:5.—Day of destruction. Comp. Deuteronomy 32:35; Jeremiah 18:17.—Time of visitation. Comp. Jeremiah 10:15; Jeremiah 50:27.—In a second picture it is described how the forces of the Egyptians, though so great in number, are overcome. Egypt is in this behalf compared to a forest, which serves for the abode of a serpent. The serpent has retired into a thicket. It is only heard to hiss. Thus the ancient power of Egypt, which led Ezekiel to compare it to a crocodile ( Jeremiah 29:3; Jeremiah 32:2), as come to an end. It is only a serpent hissing with impotent rage in a thicket. It no longer attacks nor bites, for it is afraid. There is also reason for this. For the enemies rush upon it with power (בְּחַיִל, comp. Zechariah 4:6); they come upon it with axes (comp. Jeremiah 49:9) as hewers of wood. Whether this figure is occasioned by the circumstance that the Persians, Massagetes, and Scythians made use of battle-axes, as Graf supposes, or whether it has no connection with this, must be left undecided.

Jeremiah 46:23. With their axes the enemies hew down the forest, i.e. they kill the warriors, destroy the fortifications and supplies. This forest is not to be otherwise come at, for it is unsearchable, impenetrable. A thin forest may be taken possession of by going through it, but a thick, impenetrable one must be cut down tree by tree. The enemies can do this, for they are more numerous than the locusts.—Not to be searched(יֵהָקֵר) I would not refer to the enemies, 1. on account of the sing number; 2. because then the same thought would be expressed three times.—In the following context the thought of Egypt’s subjugation is expressed without a figure.

Jeremiah 46:24-26. The daughter … saith Jehovah.—Put to shame. Comp. Jeremiah 2:26; Jeremiah 6:15; Jeremiah 48:1; Jeremiah 50:2, etc.—The God of Israel, who is more powerful than the gods of the Egyptians, declares that He will visit the Amon of No (the highest deity of the Egyptians, comp. Herzog, R-Enc. I, S. 286, which had its seat in Thebes, hence called נאֹ אנוֹן, Nahum 3:8; comp. 1b. X, S. 392), Pharaoh and the land itself, and further all the other kings (i.e. those entitled to be so) and gods, and finally Pharaoh and the entire mass of those who trust in him as a god. (Comp. remsּ on Jeremiah 46:17). The style is here very broad and verbose, in order to express the completeness of the destruction. All these shall fall into the hands of those who seek their life (comp. rems, on Jeremiah 44:30), and be given into the hand of Nebuchadnezzar and his servants.—And afterwards, etc. If we compare on the one hand Jeremiah 46:19, and on the other passages like Jeremiah 48:47; Jeremiah 49:6; Jeremiah 49:39, it appears in the highest degree probable, that here at the close a favorable prospect, is to be opened up to the Egyptians. In the days of old, ancient Thebes, of which no one knows when it was built, was peaceful, unassailed and prosperous. A remembrancer of this condition can be understood only as a word of blessed promise.

EXEGETICAL AND CRITICAL
It is acknowledged that these words stand in the original and suitable connection in Jeremiah 30, as well as that they are not necessary to Jeremiah 46, and would not be missed if they were omitted. Still it may be said that every injury befalling the enemies of the theocracy is a corroboration of the latter, and that it cannot be unsuitable also to express in words this mutual relation founded in the nature of the case, the two going constantly hand in hand in chh50, 51. (Comp. Jeremiah 50:4-6; Jeremiah 50:17-19; Jeremiah 50:28; Jeremiah 50:33; Jeremiah 51:5-6; Jeremiah 51:10; Jeremiah 51:35; Jeremiah 51:45; Jeremiah 51:50). But the overthrow of the Babylonian kingdom by Cyrus bore the deliverance of Judah immediately in its womb. This can be said of the conquest of Egypt no more than of that of the other small nations against which chh47–49 are directed. Hence in these three chapters there is no trace of that mutual relation. Why then just here? And how does it agree with the fact that elsewhere in Egypt Jeremiah pronounces only the severest threatenings against the Israelites (chh42–44)? There is much then that is opposed to the genuineness of the passage, while on the other hand it is easy to suppose that a later seer saw fit to oppose this light to the former shadow. Moreover, as we have said, the words are not absolutely unsuitable here, and we cannot therefore deny the possibility, that Jeremiah, who, as is well known, is very fond of quoting himself, himself felt the need of causing the light of Israel to shine brightly on the dark background of their ancient enemy, Egypt.

DOCTRINAL AND ETHICAL
1. Förster states four reasons why the prophets had to proclaim judgment on the heathen nations also. The first is διδασκαλικός: it is to be known that the prosperity of the heathen is not lasting, but that heathendom has no basis of true prosperity. The second reason is παρηγορικός: the pious are not to fear that the heathen will get the upper hand and suppress the church. The third is ἐπανορθωτικός: God’s people are to guard against forming alliances with the heathen and trusting in their help. The fourth is ἐλεγκτικός: a conclusion is to be drawn a minori ad majus: if God does not spare the heathen who are deprived of His light, how much less will He spare His people, if they despise the light of His word.

2. “Jeremiah’s God is also the Lord of all the heathen and makes their destinies. They find it so according to their words and especially their posture towards the chosen people Israel. They haste to their destruction, for one nation only is eternal; this, however, is the nation which has been passed through a thousand sieves and in comparison with others is no nation. That which is in Israel, as in other nations, passes away, and only that which it has above other nations remains eternal. Jeremiah prophesies most against Egypt, Moab and Babylon, in which the wealth, the jealous, scoffing manner of the mean world, and the cavalier spirit of great states is rebuked. … He who rightly understands this sees here not sermons addressed to generations long since passed away, but to the natural humanity streaming through this world, as it is continually presented with new names and yet always with the same carnal impulses and based on the same unreason. To him, who thus understands Jeremiah, he is again alive, and the Jewish legend is fulfilled, that Jeremiah must come again before the Messianic kingdom can bloom up again in glory. Yea, let Jeremiah rise truly for thee to mourn, and Christ, with the hosannas of His eternal hosts of disciples, will not longer be hidden from thee, and in Him thou wilt have all things.” Diedrich.

3. On Jeremiah 46:6. “The race is not to the swift. Ecclesiastes 9:11. Therefore let not the strong man glory in his strength. Jeremiah 9:22. Also are horses and chariots and such like things of no avail: for to those who have not God on their side, all is lost.” Cramer.

4. On Jeremiah 46:10. “God may long delay His reckoning. This Pharaoh-necho had killed the pious Josiah, conquered his son Jehoahaz and laid the land of Judah under tribute. But guilt rusts not, however old, and though God comes slowly He comes surely.” Cramer.

5. On Jeremiah 46:10. “Although the ungodly go free for a long time and rejoice with timbrel and harp and are glad with pipes and spend their days in wealth ( Job 21:12), yet he lets them go free like sheep for the slaughter, and spares them for the day of slaughter ( Jeremiah 12:3).” Cramer.

6. On Jeremiah 46:25. “Bonum confidere in Domino et non in principibus ( Psalm 146). When their help is most needed they lie down and die.” Förster.

7. On Jeremiah 46:27-28. “When God turns things upside down and takes care that neither root nor branch remains, His little flock must be preserved. The punishments which redound to the destruction of the ungodly redound to the amelioration of the godly. For from these He takes the eternal punishment, and the temporal must also redound to their advantage, but the ungodly drink it to the dregs.” Cramer.

Footnotes:
FN#15 - Jeremiah 46:14.—התיצב comp. Jeremiah 46:4.

FN#16 - Jeremiah 46:14.—והכן לך. Comp. Ezekiel 38:7. It is a direct causative Hiphil: make preparation, equipment for thyself. Naegelsb. Gr., § 69, 1,. Anm. 2.

FN#17 - Jeremiah 46:15.—Jeremiah uses the plural אַבִּירִים elsewhere only in the meaning of “strong horses” ( Jeremiah 8:16; Jeremiah 47:3; Jeremiah 50:11). But neither this meaning nor that of “strong men, heroes” גִבּוֹרִים suits the connection. For apart from נִסְחַף (besides here in Proverbs 28:3 only) which as a foregoing predicate may certainly stand in the singular, the singulars עָמַד and הֲדָפֹוֹ show that אַבִּירֶיךָ is to be taken as singular. Then, however, nothing is more natural than, with the LXX, to think of the Apis. This is the LXX. translation: διατί ἐ̓φυγεν από σου ὁ Ἅπις; ὁ μόσχος ὁ ἐκλεκτός σου οὐκ ἐ̓μεινεν. אֶבִֹּר both in the singular and plural is frequently used for bulls: Isaiah 34:7; Psalm 22:13; Psalm 50:13; Psalm 68:31. But who but Apis is the bull of Egypt? The plural suffix has been explained as an abnormal pausal pronunciation (comp. תִּהְלָּתֶיךָ Psalm 9:15; שִׂנְאָתֶיךָ Ezekiel 35:11—בֵינֶיךָ [ Genesis 16:5; 1 Kings 15:19] which Graf adduces, does not belong here), comp. Olsh, § 39, c, Anm.; § 131, k, but this is unnecessary. אַבִּיר (observe that Jehovah also is called אַבִּיר יִשְׂרַאֵל or אי יְַעַקב, Isaiah 1:24; Isaiah 49:26, etc.) stands in the plural as a name of God, according to the analogy of קְדשִׁים,תְּרַפִים,בַּעַל,אָדוֹן, which again themselves follow the analogy of אֱלֹחַים. Comp. Naegelsb. Gr., § 61, 2, Anm.; Olsh, § 122, g; Gesen, § 108, 2, Anm, b.

FN#18 - Jeremiah 46:17.—קראו שׁם. LXX, Vulg, Syr, and after them many modern commentators read these words קַרְאוּ שֵׁם (comp. Jeremiah 20:3; Isaiah 8:3; 20:7), but, as it appears to me, unnecessarily. The nominative of קָרְאוּ is not the auxiliaries, and שָׁם need not be referred to their home. It may very well be referred to the place where Apis was maltreated, and the warriors were killed, thus generally to the place of the previously described defeat. It might even be referred to the time, for שָׁם has also a temporal signification. Comp. Psalm 14:5; Psalm 53:6; Job 35:12; Hosea 2:17; Jeremiah 1:9. The subject of קָרְאוּ may be an indefinite number:—they call. Comp. Jeremiah 3:16-17; Naegelsb. Gr., § 101, 2, a.

FN#19 - Jeremiah 46:17.—The meaning of שָׁאוֹן is strepitus, tumultus ( Isaiah 5:14; Isaiah 13:14; Jeremiah 25:31; Jeremiah 48:45; Jeremiah 51:55, etc.). With the idea of tumult and confusion is connected that of destruction and ruin (comp. בּוֹר שָׁאוֹן, Psalm 40:3). The word would then be used as abstr. pro concreto: Pharaoh is ruin, i.e., ruined, (Comp. Naegelsb. Gr., § 59, 1) and there is no need to read שָׁאוּז with Maurer. We know not why the prophet chose this particular word, but there is probably an allusion in it to some Egyptian word unknown to us. Why Pharaoh is ruined the prophet proceeds to tell us. מוֹעֵד is the appointed season ( Genesis 1:14; Genesis 17:21; Genesis 21:2, etc.) עָבַר of passing over a time is quite usual (comp. ex. gr., Jeremiah 8:20; Job 30:15).

FN#20 - Blayney translates “breeze” though he admits the radical meaning and the Arabic analogies: Noyes has “destruction” as the A. V, Neumann, Fuerst, etc.—S. R. A.]

FN#21 - Jeremiah 46:20.—The reading בָּא בָהּ in the LXX, Chald, Syr, Arab, and many codd. of Kennicott and De Rossi is only a weak correction.

FN#22 - Jeremiah 46:22.—I do not approve of the reading קוֹלָם followed by the ancient translators and by Hitzig. קוֹלָם refers to Egypt. The feminine suffix (comp. שְׂכִירֶיהָ בְקִרְבָּהּ ver21) is to be referred, if not to עֶנְלָה, yet to בַּת מִצְרַיִם ( Jeremiah 46:19). The construction of the sentence is as Jeremiah 1:9; Nahum 2:5. Comp. Naegelsb. Gr, § 65, 3, Ann. There Isaiah, it is true, no passage in which הָלַךְ is used expressly of the voice; but why may not the voice be described as- going? לְשׁוֹנָם תִּהֲלַךְ Psalm 73:9 is at least related. If we take יֵלֵךְ as a relative sentence (like a serpent, which goes) the expression is very feeble, and the meaning “creeps,” which Graf substitutes, either declares nothing, or must have an artificial meaning to it.

FN#23 - Jeremiah 46:26.—שָׁכַן is used here in the neutral sense, as in Isaiah 13:20; Jeremiah 17:6; Jeremiah 17:25; Jeremiah 30:18; Jeremiah 1:13.

Verse 27-28
Appendix to the Prophecies against Egypt; a Consolatory Declaration to Israel
Jeremiah 46:27-28
27 But fear thou not, my servant Jacob,

And be thou not dismayed, O Israel;

For behold, I will save thee from afar

And thy seed from the land of their captivity,

And Jacob shall return and be at rest,

And quiet, and none shall make him afraid.

28 Fear thou not, my servant Jacob,

Saith Jehovah, for I am with thee.

For I will make a full end of the nations,

Whither I have dispersed thee:

But I will not make a full end of thee,

I will correct thee in measure and not leave thee unpunished.

EXEGETICAL AND CRITICAL
It is acknowledged that these words stand in the original and suitable connection in Jeremiah 30, as well as that they are not necessary to Jeremiah 46, and would not be missed if they were omitted. Still it may be said that every injury befalling the enemies of the theocracy is a corroboration of the latter, and that it cannot be unsuitable also to express in words this mutual relation founded in the nature of the case, the two going constantly hand in hand in chh50, 51. (Comp. Jeremiah 50:4-6; Jeremiah 50:17-19; Jeremiah 50:28; Jeremiah 50:33; Jeremiah 51:5-6; Jeremiah 51:10; Jeremiah 51:35; Jeremiah 51:45; Jeremiah 51:50). But the overthrow of the Babylonian kingdom by Cyrus bore the deliverance of Judah immediately in its womb. This can be said of the conquest of Egypt no more than of that of the other small nations against which chh47–49 are directed. Hence in these three chapters there is no trace of that mutual relation. Why then just here? And how does it agree with the fact that elsewhere in Egypt Jeremiah pronounces only the severest threatenings against the Israelites (chh42–44)? There is much then that is opposed to the genuineness of the passage, while on the other hand it is easy to suppose that a later seer saw fit to oppose this light to the former shadow. Moreover, as we have said, the words are not absolutely unsuitable here, and we cannot therefore deny the possibility, that Jeremiah, who, as is well known, is very fond of quoting himself, himself felt the need of causing the light of Israel to shine brightly on the dark background of their ancient enemy, Egypt.

DOCTRINAL AND ETHICAL
1. Förster states four reasons why the prophets had to proclaim judgment on the heathen nations also. The first is διδασκαλικός: it is to be known that the prosperity of the heathen is not lasting, but that heathendom has no basis of true prosperity. The second reason is παρηγορικός: the pious are not to fear that the heathen will get the upper hand and suppress the church. The third is ἐπανορθωτικός: God’s people are to guard against forming alliances with the heathen and trusting in their help. The fourth is ἐλεγκτικός: a conclusion is to be drawn a minori ad majus: if God does not spare the heathen who are deprived of His light, how much less will He spare His people, if they despise the light of His word.

2. “Jeremiah’s God is also the Lord of all the heathen and makes their destinies. They find it so according to their words and especially their posture towards the chosen people Israel. They haste to their destruction, for one nation only is eternal; this, however, is the nation which has been passed through a thousand sieves and in comparison with others is no nation. That which is in Israel, as in other nations, passes away, and only that which it has above other nations remains eternal. Jeremiah prophesies most against Egypt, Moab and Babylon, in which the wealth, the jealous, scoffing manner of the mean world, and the cavalier spirit of great states is rebuked. … He who rightly understands this sees here not sermons addressed to generations long since passed away, but to the natural humanity streaming through this world, as it is continually presented with new names and yet always with the same carnal impulses and based on the same unreason. To him, who thus understands Jeremiah, he is again alive, and the Jewish legend is fulfilled, that Jeremiah must come again before the Messianic kingdom can bloom up again in glory. Yea, let Jeremiah rise truly for thee to mourn, and Christ, with the hosannas of His eternal hosts of disciples, will not longer be hidden from thee, and in Him thou wilt have all things.” Diedrich.

3. On Jeremiah 46:6. “The race is not to the swift. Ecclesiastes 9:11. Therefore let not the strong man glory in his strength. Jeremiah 9:22. Also are horses and chariots and such like things of no avail: for to those who have not God on their side, all is lost.” Cramer.

4. On Jeremiah 46:10. “God may long delay His reckoning. This Pharaoh-necho had killed the pious Josiah, conquered his son Jehoahaz and laid the land of Judah under tribute. But guilt rusts not, however old, and though God comes slowly He comes surely.” Cramer.

5. On Jeremiah 46:10. “Although the ungodly go free for a long time and rejoice with timbrel and harp and are glad with pipes and spend their days in wealth ( Job 21:12), yet he lets them go free like sheep for the slaughter, and spares them for the day of slaughter ( Jeremiah 12:3).” Cramer.

6. On Jeremiah 46:25. “Bonum confidere in Domino et non in principibus ( Psalm 146). When their help is most needed they lie down and die.” Förster.

7. On Jeremiah 46:27-28. “When God turns things upside down and takes care that neither root nor branch remains, His little flock must be preserved. The punishments which redound to the destruction of the ungodly redound to the amelioration of the godly. For from these He takes the eternal punishment, and the temporal must also redound to their advantage, but the ungodly drink it to the dregs.” Cramer.
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Verses 1-7
4. Prophecy Against The Philistines

Chap47

1 The word of Jehovah, which came to Jeremiah, the prophet, against the Philistines, before Pharaoh had smitten Gaza.

2 Thus saith Jehovah:

Behold, waters rise out of the North,

And become an overflowing torrent,

And overflow the land and whatever is therein,

The city and those that dwell therein;

And the men shall cry aloud,[FN1]
And all the inhabitants of the country shall howl,

3 Before the thundering hoof-beat[FN2] of his horses,[FN3]
Before the rattling of his chariots,[FN4] the rumbling of his wheels.

Fathers, for feebleness[FN5] of hands, turn not for their children,

4 Because of the day that cometh to extirpate[FN6] all the Philistines,

To exterminate from Tyre and Sidon every escaped one that might help;

For Jehovah extirpates the Philistines,

The remnant of the coasts of Caphtor.

5 Baldness is come upon Gaza,

Ashkelon is struck dumb,[FN7] the remnant of their valley.

How long wilt thou still wound thyself by cutting?

6 Alas! sword of Jehovah, how long ere thou wilt rest?

Back[FN8] into thy sheath, rest and be still!

7 How canst thou rest? Jehovah has given it a charge

Against Ashkelon and against the sea-shore—

Thither[FN9] has he appointed it.

EXEGETICAL AND CRITICAL
From the North the prophet sees the hostile hosts approaching like great water-floods against the Philistines. Terror will seize these to such a degree, that fathers will not once look round after their children. Then will the Philistines be extirpated even to the last remnant, and the last helper be taken from the Phœnicians ( Jeremiah 47:2-4). Gaza and Ashkelon will fall, for the consideration that the sword of the Lord has already had enough bloody work, and will now stand still before the last of these cities, does not hold good ( Jeremiah 47:5-7).

Jeremiah 47:1. The word … smitten Gaza. According to history Jeremiah lived to see one, and possibly two conquests of Gaza by Pharaoh, for Herodotus relates (II, 159): Σύροισι πεζῇ ὁ Νεκὼς συμβαλὼν ἐν Μαγδόῳ ἐνίκσε· μετὰ δὲ τὴν μάχην καδυτην πόλιν τῆς Συρίης ἐον͂σαν μεγάλην εῖλε. Thus after the battle of Megiddo (for this is admitted to be Μάγδολος) Pharaoh-necho conquered Gaza. That Κάδυτις is Gaza (according to the Egyptian Katatu; comp. Duncker. I, S. 342, 818) is now generally acknowledged. Comp. M. Niebuhr, Ass. u. Bab, S. 369; Arnold in Herzog, R-Enc. IV, S. 672; Grafad h. loc., S. 523; Duncker, etc.—Possibly Gaza had also been conquered by Psammetichus. He took Ashdod, according to Herodotus (II, 157), after a twenty years’ siege. Duncker is correctly of opinion “that the siege of Ashdod could not well be undertaken, before Gaza and Ashkelon had been captured” (S. 816, Anm.). Jeremiah must have survived the capture of Ashdod, for he speaks in Jeremiah 25:20 of the remnant of Ashdod. This must also have occurred in the second decennium of his prophetic labors, since Psammetichus cannot have commenced his expeditions against the Philistines before B. C, 640 (comp. Duncker, S. 816). If then Jeremiah did witness a conquest of Gaza in consequence of the undertaking against Ashdod, it was yet an event of relatively small importance. Gaza appears by no means to have been destroyed, for in the same passage, where Jeremiah speaks of the remnant of Ashdod ( Jeremiah 25:20), he speaks of Ashkelon, Gaza and Ekron, as cities still intact. It is inconceivable that this capture of Gaza, which if it took place, was of secondary importance, could be the occasion of this prophecy, since the words “before Pharaoh smote Gaza,” can be understood only of a celebrated, well-known conquest of Gaza. Any other must have required a more particular designation. Add to this, that when Jeremiah prophesies the visitation of Philistia, and mentions the cities to be destroyed by name, he could not have left Ashdod unmentioned, if the great and celebrated siege of this city was then in progress. From his not mentioning it, we may with safety conclude that the capture of this city was already a fact in the past. From all which it follows that the superscription must refer to the capture of Gaza by Pharaoh-necho, which, Herodotus says, took place after the battle of Magdolos or Megiddo. Two points are now to be observed:—

1. This capture took place before the fourth year of Jehoiakim, the battle of Megiddo occurring in B. C, 608 (comp. Duncker, S. 817). It is perfectly intelligible that Necho, who, as we have seen above, landed with his army in the bay of Acco, sought to keep his retreat open by subjugating the large fortified cities of Philistia, especially Gaza, the key of the road to Egypt. He would have been lost after the battle of Carchemish, if he had not taken these precautionary measures. Accordingly the present prophecy belongs not to those which Jeremiah published in the year604, after the battle of Carchemish, but is older. It agrees with this, that in this chapter the Chaldeans and Nebuchadnezzar are not mentioned, but an enemy from the north is spoken of generally.

2. If now the waters rising from the north ( Jeremiah 47:2) are the Chaldeans, as according to Jeremiah’s constant usage they must be, this superscription has not the sense that it asserts the fulfilment of the prophecy by the conquest of Gaza which soon followed on the part of Necho, but on the contrary it is to declare, that Jeremiah prophesied destruction to the Philistines by an enemy from the north, at a time when conquest by an enemy from the south was impending. It might indeed be alleged that Jeremiah understood by the “waters from the north” the Egyptians, because they were then making their attack on Philistia from the north. This, however, was only an accidental circumstance which Jeremiah would certainly have designated as such. It was natural that at a time when the Egyptian forces, after the battle of Megiddo, were turned against Philistia, Jeremiah should find occasion for a prophecy against this country, but that at this time he should designate its destruction as the work of a northern enemy, corresponds perfectly to the character of that prophet who buys land which is in possession of the enemy ( Jeremiah 32), and proclaims to the Jews in Tahpanhes, that the throne of the Chaldean king will stand before the gates of the royal palace ( Jeremiah 43) I do not think that the capture of Gaza was made by the army of the Egyptians returning defeated from Carchemish. I lay no great weight on Herodotus’ placing it immediately after the battle of Magdolos, yet it is in itself improbable that Necho could have deferred the capture of “the key to Egypt” so long, or have accomplished it with his defeated army.

Jeremiah 47:2-4. Thus saith … coasts of Caphtor. The figure of an overflowing stream is frequently used of armies. Comp. ex. gr., Isaiah 8:7; Jeremiah 46:7.—From the north. Comp. Jeremiah 1:13-17.—And overflow. Comp. Jeremiah 8:16.—The city, etc. Comp. Jeremiah 46:8.—On turn not. Comp. Jeremiah 46:5. The exhaustion caused by the terror of that day will hinder even parents from going to the help of their children. A similar expression, but in a different sense, is found in Malachi 3:24; Luke 1:17.—The prediction of Jeremiah 47:4 was soon afterwards fulfilled. The Phœnicians in the distress caused by the Chaldeans which followed the destruction of Jerusalem, must have grievously missed the aid of their Philistine neighbors.—The remnant, etc. Comp. Amos 9:7; Genesis 10:14; Deuteronomy 2:23; Ezekiel 25:16; Zephaniah 2:5. It is certain that a part of the Philistines originated from Caphtor, but not whether by Caphtor we are to understand Creta or the coast of the Egyptian delta (so Starke, Gaza, S. 76). Comp. Herz.R-Enc., the articles “Philistia,” “Creta,” and “Caphtor.”

Jeremiah 47:5-7. Baldness … appointed it. While in the previous context the catastrophe is designated as still future, it appears here in great part to have occurred. The prophet in spirit sees the country already in the hands of the enemy. Gaza, the strong southern fortification, the key of the country Isaiah, as it were, a head shaven bare (comp. Jeremiah 2:16); Ashkelon, the seaport, the mouth of the stream of traffic, is a mouth struck dumb. It is not yet, indeed, destroyed like Gaza, but its gates are closed. No one any more goes in or out, for the enemy is before them:—Remnant of their valley. In the topography of Philistia a hilly country (in the east), and a low country may be distinguished. Comp. Vaihinger’s art, Philistia in Herz. R-Enc. XI, S. 553. Although the proper name of this low land is שְׁפֵּלָה, it is yet possible that עֵמֶק also may be put for it (comp. 1 Samuel 31:7). It must further be admitted that Ashkelon and Gaza are not inappropriately termed the remnant of the valley, for they were the strongest cities: the enemy coming from the north through Judea, has beset the hill region (אֲשׁדוֹת, Joshua 10:40; Joshua 12:8. Comp. Vaihinger, ut sup.): in the low country Gaza and Ashkelon resist the longest; when these are fallen, the last remnant of the low lands, consequently the whole land, is in the power of the enemy.—Their and the following sentence how long, etc., refer to the whole Philistia. These self-woundings were a heathen custom in conjunction with earnest supplication of their deities (comp. 1 Kings 18:28; Herz.R-Enc., Art. Baal). The prophet then represents the Philistines here as humbling themselves. They perceive that it is the God of Israel, who is bringing this judgment upon them (comp 1 Samuel5), they therefore appeal to Him after their manner for grace. The prophet tells them, however, that this can no longer help them, the judgment having already begun with the facts intimated in Jeremiah 47:5, a. This explanation appears satisfactory. I cannot, therefore, conclude to read with Gesenius (Thes. s. v., עֵמֶק), Hitzig and Graf after the LXX, עֲנָקִם (Anakim), much as this reading has in its favor, affording, as it does, a suitable supplementation to “remnant of the coasts of Caphtor,” Jeremiah 47:4, and an appropriate allusion to Gath, the chief residence of the last of these giants ( 1 Samuel 17:4; 1 Chronicles 20:5-8). Alterations of the reading are to be permitted only in cases of extreme necessity. The words of Jeremiah 47:6 contain the import of the supplications accompanying the self-woundings. There seems to me to be an intimation that these were the words of the Philistines in the expression of Jehovah (לַיהוָֹה), for though not bad Hebrew, it has a foreign sound and makes the impression that the speakers attribute the sword raging against them only unwillingly and hesitatingly to Jehovah. In Jeremiah 6:25; Jeremiah 12:12, the construction is different.—In Jeremiah 47:7 the prophet, answers the petition of Jeremiah 47:6. In the first clause attaching himself closely to the question, a change of person is thus occasioned, as so often in Jeremiah. Comp. Jeremiah 5:14; Jeremiah 12:13; Jeremiah 17:13; Jeremiah 21:12 (Chethibh), Jeremiah 36:29-30; Jeremiah 46:3; Jeremiah 46:9.—The seashore is used in Ezekiel 25:16 also of Philistia, but it is not impossible that, as Graf supposes, it may refer also to the Phenicians of Jeremiah 47:4. It also intimates that the enemy will advance from the East. Comp. Jeremiah 23:19-20; Jeremiah 48:10; Isaiah 55:10.

DOCTRINAL AND ETHICAL
Among all the neighboring nations the Philistines were those who showed enmity to the Israelites longest and with most success. For from the times of Shamgar ( Judges 3:31) down to Hezekiah ( 2 Kings 18:8), they were both hostile (comp. אֵיבַת עוֹלָם, Ezekiel 25:15), and dangerous neighbors. Even Israel’s great heroic and victorious period, the time of Samuel, Saul and David, did not result in rendering these opponents perfectly innoxious (comp. 1 Kings 15:27; 1 Kings 16:15; 2 Chronicles 21:16-17; 2 Chronicles 28:18). Ezekiel even mentions them among those who delighted with malicious joy in the fall of Jerusalem. Since now it is perfectly natural that the theocratic prophecy should include the Philistines and reckon the destruction of these old enemies among the bright points in Israel’s future (comp. Isaiah 11:14; Isaiah 14:28-29 : Obadiah 1:19; Amos 1:6; Zephaniah 2:4; Ezekiel 25:15), our prophecy is probably the earliest of Jeremiah’s predictions against foreign nations. As, however, Jeremiah in Jeremiah 47:6 predicts a humbling of the Philistines, so Zechariah their complete conversion to the Lord and their reception into Israel ( Jeremiah 9:7).

HOMILETICAL AND PRACTICAL
1. On Jeremiah 47:1. The inviolable majesty of the divine word has nothing to fear from an apparent momentary violation. Jeremiah predicts too the Philistines’ destruction by an enemy from the north, at the moment when an enemy from the south was about successfully to assail them.

2. On Jeremiah 47:3. A noble picture of extreme despair! Comp. Isaiah 49:15. Yet it has occurred that women have killed and eaten their children: 2 Kings 6:28-29. Comp. Deuteronomy 28:53-57; Lamentations 2:20; Lamentations 4:10.

3. On Jeremiah 47:6. “The terribly pathetic discourse which the prophet here holds with God’s sword, should remind us; 1, that no calamity comes, but by the Lord’s will; 2, that it goes no further than God will; 3, that it will not cease before God will.” Cramer.

Footnotes:
FN#1 - Jeremiah 47:2.—In regard to the construction, there are only two principal verbs from2 b to4 a:—וְזָעֲקוּ and הִפּנוּ. Evidently whatever comes before the latter depends on the former, and what follows on the latter.

FN#2 - Jeremiah 47:3.—שְׁעָטָה ἅπ. λεγ. From analogies like לוּץ and בוּם,לָעַז and קוּם,בָּעָט and קָעַם (Samar.), בּוּל and בָּעַל (comp. Fuerst, H- W- B, s. v. בּוּל) there can be no doubt that the radix is identical with שׁוּט, which appears to me, according to שׁוָט, flagellum, שָׁטִים ( Ezekiel 27:8, remiges, remigare—remis percutere), שָׁטִים (strike out, discurrere), to have the radical signification of “beating.”

FN#3 - Jeremiah 47:3.—אביריז. Comp. rems. on Jeremiah 46:15.

FN#4 - Jeremiah 47:3.—רעשׁ לרכבו The construction with לִ seems to proceed here from a striving after change. Otherwise in Jeremiah 47:6. Comp. Naegelsb. Gr., § 67, 2.

FN#5 - Jeremiah 47:3.—רִפיון is ἅπ. λεγ.

FN#6 - Jeremiah 47:4.—להכרית. Comp. Jeremiah 44:7. We should expect כּל עזֵֹר שָׂריד. But the radical meaning of שריד is not reliquus, but elapsus. Hence the meaning of the expression is not “every helper remaining,” but “every escaped one that might help,” i.e. even the weakest, separated, ineffective helper.

FN#7 - Jeremiah 47:5.—If we should take נדְמְתָה in the sense of “being destroyed,” the prophet must have suddenly dropped his figure. I therefore take דָּמָה, with Graf, in its original meaning=דָּמַם (comp. Psalm 49:13), and regard this being made dumb as a lower grade, or preliminary, of destruction, for Philistia still supplicates and according to Jeremiah 47:7 b the enemy has still to take Ashkelon and the sea-coast.

FN#8 - Jeremiah 47:6.—האספּי, put up thyself. Comp. Ezekiel 21:35.

FN#9 - Jeremiah 47:7.—The emphatic repetition of the object by שָׁם is the reverse of the anticipatory construction, which occurs more frequently in Jeremiah. Comp. Jeremiah 9:14; Jeremiah 11:15; Jeremiah 41:3; Jeremiah 51:56, etc.
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Verses 1-47
5. Prophecy Against Moab (chap48)

Although Israel had received the command by Moses, not to oppress or make war on the Moabites ( Deuteronomy 2:9), the Moabites on their part acted in a most hostile manner towards Israel, and according to Balaam’s counsel ( Numbers 31:17), did them greater injury by seducing them to idolatry, than they could have done with weapons of war. In consequence of the command given by Moses, the Israelites took possession of none, of the country of the Moabites, but the Arnon, which had formed the boundary line between the Moabites and Ammonites ( Numbers 21:13; Judges 11:18), now formed that between Moab and Reuben ( Deuteronomy 2:36; Joshua 13:9). From this time the history of the relations between Israel and Moab falls into two periods. The first extends from the occupation of the transjordanic country to the subjugation of the Moabites by David ( 2 Samuel 8:2). During this period many struggles took place between the two nations with varying success ( Judges 3:12 sqq.; Judges 3:28 sqq.; 1 Samuel 14:47). The second period embraces the subjection of the Moabites under David and his successors (after the division under the kings of Israel) to their revolt after the death of Ahab ( 2 Kings 1:1; 2 Kings 3:4-5). The third period again is one of hostility with varying success ( 2 Kings 3:6-27; 2 Kings 13:20), but closes with the occupation of the region to the north of the Arnon by the Moabites in consequence of the deportation of the East-jordanic Israelites by Tiglath Pileser ( 2 Kings 15:29; 1 Chronicles 5:6; 1 Chronicles 5:26). The fourth period embraces their entire subsequent history. In this the only account we have of wars between the two nations Isaiah, that Moabitish troops were sent against Jehoiakim after his revolt from the Chaldeans ( 2 Kings 24:2). Under Zedekiah we see the Moabites in league with Israel against the common enemy, the Chaldeans ( Jeremiah 27:1-3), of which Josephus (Ant. X, 9,7) that records that Nebuchadnezzar in the fifth year after the destruction of Jerusalem subjugated the Ammonites and Moabites. In this fourth period fall the other prophecies against Moab, with the exception of the brief oracle, Amos 2:1-3, viz, those of Isaiah ( Isaiah 15. and16. coll. Isaiah 25) Zephaniah ( Zephaniah 2:8-11), Jeremiah ( Jeremiah 48.), Ezekiel ( Ezekiel 25:8-11).

No-proof is needed that Jeremiah had occasion to direct a prophecy against this old hereditary foe. The account in 2 Kings 24:2 shows that even specially at that time the disposition of the Moabites was hostile to Judah; for this prophecy certainly belongs to the time of Jehoiakim and before the fourth year, the Chaldeans and Nebuchadnezzar not being mentioned. The form of the superscription favors its contemporaneousness with the first prophecy against Egypt ( Jeremiah 46:1-2). Comp. rems. on that passage. —Jeremiah’s object in this prophecy was evidently to reanimate, as it were, the former declarations of similar purport, and comprise them together for the sake of a powerful total effect. From ver29 onwards, there is a constant, more or less free, use of older utterances. Of special importance appeared to our prophet the prophecy of Isaiah, itself reproducing an older oracle ( Isaiah 16:13). He makes very extensive use of it, particularly of Jeremiah 48:29-38. Amos also (comp. בְּנֵי־שָׁאוֹן, Jeremiah 48:45, and הַקְרִיוֹת, Jeremiah 48:24; Jeremiah 48:41, with Amos 2:2). Zephaniah (comp. הִגְדִּיל, Jeremiah 48:26; Jeremiah 48:42, with Zephaniah 2:8; Zephaniah 2:10) and even older utterances of the Pentateuch (comp. Jeremiah 48:45-46 with Numbers 21:28-29; Numbers 25:17) have not been left unemployed. Thus the prophecy has not only become very long, but many unevennesses have been produced by the introduction of foreign matters. Movers and Hitzig have thus been misled to assume various interpolations. Graf, however, has satisfactorily rebutted these attacks on the integrity of our text. As regards the structure of the discourse, it consists, according to the peculiarity of Jeremiah’s style, in pictures of various extent, of which we number eleven. The first five are predominantly occupied with the description of the punitive Judgment breaking in upon Moab ( Jeremiah 48:1-25), while the four following ( Jeremiah 48:26-42) have the reasons of this judgment for their subject. The last two pictures ( Jeremiah 48:43-44, and Jeremiah 48:45-46) are related to the two main divisions as supplements, in so far as they contain nothing new, but draw only on two older sources, viz.: 1, a drastic passage by Isaiah, which moreover has nothing to do with Moab; 2, some declarations of the book of Numbers referring to Moab. The last verse is a consolatory glance forming a conclusion to the whole.

1. The Description of the Punitive Judgment ( Jeremiah 48:1-25)

1. The Devastation Proceeding from City to City
( Jeremiah 48:1-5.)

1 Against Moab.

Thus saith Jehovah Zebaoth, the God of Israel:

Woe unto Nebo, for it is laid waste!

Confounded and taken is Kiriathaim!

Confounded and broken to pieces is the citadel [Misgab].

2 The glory of Moab is departed.

In Heshbon they have spun evil against her.

“Up! and let us cut her off from being a nation!”[FN1]
Thou also, O Madmen, art made mad [feeble]:[FN2]
Behind thee cometh the sword.

3 Hark! Crying from Choronaim—

Desolation and great ruin.

4 Broken in pieces is Moab!

They cry aloud towards Zoar.[FN3]
5 For the ascent of Luhith is ascended with weeping, with weeping.[FN4]
For on the descent of Choronaim are heard the oppressors[FN5] of the cry of woe.

EXEGETICAL AND CRITICAL
The prophet proclaims destruction to Moab by, as it were, sketching a great picture, in which we not only perceive the abomination of desolation embracing and, as it were, enveloping the whole country, but also distinguish particular points marked by glaring colors. In the enumeration of the cities there is a general progress from north to south.

Against Moab. The superscription leans for support on Jeremiah 46:2. Comp. the introduction to chh46–51.

Jeremiah 48:1. Thus saith … citadel. That the mountain Nebo is not meant, is seen from the verb, both in its sense and form (fem.). The city of Nebo (comp. Jeremiah 48:22; Numbers 32:3; Numbers 32:38) was situated, according to the Onomasticon of Jerome, eight Roman miles south of Heshbon, while Mt. Nebo was six miles west of this city. Comp. Raumer, Paläst, S. 265.—Kiriathaim (comp. Jeremiah 48:23; Genesis 14:5; Numbers 32:37; Joshua 13:19; Ezekiel 25:9) is one of the oldest cities of the East-Jordanic district. Burkhardt (Travels in Syria, II, S. 626) found ruins of a place called Et-Taim, half an hour west of Medaba, which, however, does not well harmonize with the statement of Jerome, who places Καριάθα (Koroiatha, Kiriathaim), ten Roman miles west of Medaba. Comp. Raumer, S. 263, 4 et pass.; Herz.R-Enc., VII, S. 710.

The citadel [Misgab]. It is very probable from the context that a definite locality is meant, for otherwise either the citadel of the last mentioned city must be intended, or the citadels of Moab generally. In both cases, however, we should expect the word to have a suffix. Hence the chief fortress of the Moabites, Kir-Moab, or Kir-heres (comp. Jeremiah 48:31; Jeremiah 48:36; Isaiah 15:1; Isaiah 16:7; Isaiah 16:11; 2 Kings 3:25) has been correctly understood. No appeal can be made in behalf of this view to Isaiah 25:12, since it is extremely questionable whether a definite locality is there intended. Comp. Drechsler on Isaiah 25:12. On Kir-Moab, comp. Herz.R-Enc. VII:, S. 558 sqq.

Jeremiah 48:2. The glory … the sword. From Jeremiah 48:29-30, we see that the Moabites were inclined to proud self-praise, but we cannot here take the word translated glory in the subjective sense, as the whole strophe has for its subject the destruction of real objects. It Isaiah, therefore, here as in Deuteronomy 26:19; Jeremiah 13:11; Jeremiah 51:4, the subject of their glory.—The name of the city Heshbon gives occasion for a play upon words. We translate “spun” after the example of Meier. Heshbon was then in the possession of the Ammonites ( Jeremiah 49:3). On arriving at the boundary the enemy projects his plan of attack. Comp. rems on Jeremiah 48:45. After the deportation of the East-Jordanic tribes by Tiglath-Pileser ( 2 Kings 15:29; 1 Chronicles 5:26), the Moabites appear to have taken possession of their territory. Hence Isaiah ( Jeremiah 15:4; Jeremiah 16:8-9) mentions Heshbon among the Moabitish cities. The Ammonites must have come subsequently into possession of the city. Comp. Graf, S. 554; Von Raumer, S. 202,289, 270.—A place called Madmen, in Moab, is not expressly mentioned elsewhere, but there seems to be a trace of it in the figure of the dung pit ( Isaiah 25:10), to the choice of which Isaiah may have been occasioned by the existence of such a place, as Joseph Kimchi supposed. Besides a מַדְמֵנָהֹ is mentioned in Benjamin, Isaiah 10:31; a מַדְמַנָּה in Judah, Joshua 15:31; a דִּמְנָה in Zebulon, Joshua 21:35. Hence מַרְמֵן here also is not to be taken as an appellative, as some modern commentators would do, following the LXX, Vulg. and Syr, but as a proper noun.

Jeremiah 48:3-5. Hark … cry of woe. From Choronaim (comp. Isaiah 15:5) a loud cry is heard, and at (he same time the noise of the city falling into ruins. Comp. Jeremiah 4:6; Jeremiah 6:1; Jeremiah 50:22; Isaiah 59:7; Isaiah 60:18.—Graf has made it very probable that by Moab in Jeremiah 48:14 is to be understood, not the country, but the city ( Numbers 21:28; Isaiah 15:1; Numbers 22:36). The mention of several cities in connection, and the feminine gender of the verb (comp, however, the masculine in Jeremiah 48:11) favor this. I refer also to Numbers 21:15, where עָר alone seems to be given as the name of the city.—The first hemistich of Jeremiah 48:5 is taken almost verbatim from Isaiah 15:5, there being a difference only in the last words. As we have Luhith in Isaiah, without any difference in reading, we ore justified in following the Keri, which has the same here. From the other reading (לוּחוֹת= tables, boards) a suitable sense can be wrung only with difficulty. “Est usque hodie vicus inter Areopolin (i.e, Ar-Moab) et Zoarum nomins Luitha,” says Jerome in the Onomasticon. By For the declaration of the preceding verse, that the inhabitants of Ar-Moab cry towards Zoar, is explained, viz., the ascent of Luhith, which is on the road designated, they are seen to ascend weeping.—In the second half of the verse we find a much altered copy of the second half of the verse in Isaiah 15:5. Instead of “in the way of Horonaim” it is in Jeremiah, “in the descent of Horonaim.” The present form of the text appears to me to betray an effort after greater distinctness and closer correspondence to the topography. Hence the ascent of Luhith is opposed to the descent of Horonaim. He who would go from Ar-Moab to Zoar, would have to go down a declivity at Horonaim, and ascend an elevation at Luhith. Similarly Vitringa on Isaiah 15:5, only that he makes Luhith come first after Ar-Moab and Horonaim afterward, which, however, evidently contradicts the connection. In Isaiah it reads “they raise a cry of destruction,” and here it might be objected, how could those who go up by Luhith weep, because they raise a cry at Horonaim? When the ascent of Luhith is taking place, the descent of Horonaim lying in the rear is vacant. Or are the people of Horonaim supposed to have remained behind, when the stream of fugitives passed through from Ar-Moab? How could this stream raise a cry at Horonaim while ascending Luhith? They might, however, he anxious when they heard the oppressors behind them at Horonaim. I therefore think that צָרֵי, which has given the commentators so much trouble, and produced so many curiosities of exegesis, is quite correct. צָר is the oppressor; for צוּר is premere, urgere aliquem hostili modo. The genitive is to be taken in that wider and freer sense, which the construct state so frequently has. The oppressors of the cry of woe are those who cause the cry by their oppressions.

Footnotes:
FN#1 - Jeremiah 48:2.—מִגוֹי. Comp. Naegelsb. Gr., § 106, 6.

FN#2 - Jeremiah 48:2.—Whether תִּדֹּמִּי is Kal or Niphal, is doubtful. Both are possible. The Niphal meaning would correspond best to the connection. Comp. Olsh, § 243 d, with Ewald, § 140 b.

FN#3 - Jeremiah 48:3.—I concur with Graf in reading צוֹעֲרָה, following the LXX, instead of צְעוֹרֶיה. In Isaiah 15:5, which passage the prophet had in view here, the fugitives of Moab flee עַד צֹעַר, and in Jeremiah 48:34 of this chapter, צֹעַר is mentioned with Choronaim. The reading ציערה which appears also to have led the LXX. astray, so that they write Ζογόρα instead of Σηγώρ, as they elsewhere leader צֹעַר ( Genesis 14:2; Genesis 19:22 sqq.; Isaiah 15:5) seems to have arisen in a similar manner with יאושׁיהו,שׁומע, etc. Comp. rems. on Jeremiah 17:23. The analogy of Jeremiah 14:3 finally produced the alteration into צְעוֹרֶיהָ.

FN#4 - Jeremiah 48:5.—יַעֲלֶה is a paronomasia with קַעֲלהֵ; grammatically it is the third person singular impersonal. Comp. Naegelsb. Gr., § 101, 2 b. Instead of the second בְּכִי, we have בוֹ in the passage in Isaiah. It is natural to suppose that here בְּכִי arose from a blending of the following כִּי with the preceding בְּ, in consequence of indistinct or defective writing of the vowel. Delitzsch also (Jes, S. 207) attributes the reading to a mistake. It is not, however, to be denied that Jeremiah may possibly have written בְּכי. Then it would be more advisable to take the second as an emphatic rhetorical repetition of the first with omission of the preposition (comp. Naegelsb. Gr., § 112, 8), than to give it the part of the subject. For, when we compare cases like עַיִן בְּעַיִן,שָׁנָה בְשָׁנָה, we must not forget that here the immediate juxtaposition of the two assonant words is essential.

FN#5 - Jeremiah 48:5.—Comp. צוְר with accus, and following עַל as a designation of the term. ad quem; Judges 9:31; Isaiah 29:3, and on the construct state, as a substitute for the preposition, Naegelsb. Gr., § 64, 5 c. In accordance with the exegesis of this passage, as given below, we are neither to take צָרִים as an abstraction=angustiæ, nor with Hitzig to read צְרֵי (צֵרֵא), and regard this as the literal name, and connect it as a gloss with צְרִי, meaning the same nor with Graf to take צְרִי (which does not once occur in old Hebrew) is connection with = cry of murder.

2. Summons to flight, which yet will not secure safety
Jeremiah 48:6-10
6 Flee, save your lives!

But they shall be[FN6] like a forsaken one[FN7] in the wilderness.

7 For on account of thy confidence in thy bungling work[FN8]
And in thy treasures shalt thou also be taken,

And Chemosh shall go into captivity,

His priests and his princes together,[FN9]
8 And the spoiler shall come upon every city,

And the city shall not be delivered;

The valley also shall perish,

And the plains shall be devastated—as[FN10] Jehovah hath spoken.

9 Give wings[FN11] unto Moab, for it will flee forth.

But its cities shall be desolation

Without any to dwell therein.

10 Cursed be he who doeth Jehovah’s work remissly,

And cursed be he who keepeth back his sword from blood.

EXEGETICAL AND CRITICAL
This strophe portrays the destruction threatening Moab by summoning the people to flight, but at the same time distinctly declaring that this would not avail. This summons is made in a double gradation: 1. Moab is simply called upon to flee ( Jeremiah 48:6 a), but it is directly remarked; that Moab would only barely escape and then be recaptured ( Jeremiah 48:6 b–7a), and that in consequence the entire people, idols, priests and princes at their head, would be carried into captivity, while all remaining immovable property would be destroyed ( Jeremiah 48:7 b, 8). 2. The means of flight are offered to Moab in a figure (9a) but, as the second half of the verse briefly intimates, the end will yet be the same, namely, devastation ( Jeremiah 48:9 b). It cannot also possibly be otherwise, for the Lord makes known His fixed resolution to destroy Moab, by threatening remissness or forbearance in the work of destruction with His curse ( Jeremiah 48:10).

Jeremiah 48:6-8. Flee … hath spoken. The call to flee is evidently intended ironically, for the announcement directly follows that the condition of the fugitives will be an extremely wretched one, that they will indeed be again taken.—Like a forsaken one,—like Aroer. Three Aroers are known; in Judah ( 1 Samuel 30:26), in Gad ( Numbers 32:34; Joshua 13:25; Judges 11:33, 2 Samuel 24:5), and in Reuben ( Deuteronomy 2:36; Deuteronomy 3:12; Deuteronomy 4:18; Joshua 12:2; Joshua 13:9; Judges 11:26). The first cannot possibly be meant. How one of the two others, whether that on the Arnon, or that further to the north, in the vicinity of Rabbath-Ammon, can be called “Aroer in the wilderness,” it is difficult to perceive. For if even on the basis of Isaiah 17:2, the city be supposed to be then destroyed, it is yet strange that a destroyed city should be designated as situated “in the wilderness,” since this expression by no means involves the idea of destruction. Hence I have adopted the alternate reading proposed, which is favored by what follows. Neither a city, nor a tree, nor ruins, can See and be taken, but this may easily happen to one nudatus et desertus in the wilderness. The causal sentence, Jeremiah 48:7, has then the sense: thy flight will no longer procure thee protection, as one forsaken in the desert, finds out, for thou also (like other nations) wilt be taken. And this will be the punishment of Moab for having founded its happiness on false supports.—Chemoah (the Chethibh כִּמִישׁ is perfectly unique) was the national god of the Moabites and Ammonites ( 1 Kings 11:7; 2 Kings 23:13; Judges 11:24). Moab Isaiah, therefore, called the people of Chemosh ( Jeremiah 48:46; Numbers 21:29); accordingly here, also, his princes are called princes of Chemosh. The idol goes into captivity when his image is carried away. Comp. Jeremiah 49:8; Amos 1:15; Hosea 10:5-6. The passage Amos 1:15 seems to have been in the prophet’s mind here, as in Jeremiah 49:3.

Jeremiah 48:8 describes the destruction of the immovable property; cities, valleys (all river-valleys in antithesis to elevated plains and mountains), and plains (מִישׁוֹר the plateau of Rabbath-Ammon, south as far as the Arnon. Comp. Deuteronomy 3:10; Deuteronomy 4:43; Joshua 13:9; Joshua 13:16-17; Joshua 13:21; Joshua 20:8; Raumer, Pal. S. 71ff.)

Jeremiah 48:9. Give wings … therein. In comparison with Jeremiah 48:6 there is evidently a progress here; there it is a mere call to Fight, here the call is to at ford Moab the only still imaginable means for this, viz., wings. The one call is as ironical as the other. There is a strengthening of the irony in the word “for,” which designates the fleeing away as the object not of the speaker, but of Moab. Comp. Isaiah 16:2.—The second half of the verse corresponds as a brief synopsis to all that has been mentioned from Jeremiah 48:6 b to Jeremiah 48:8, as the result of the first summons ( Jeremiah 48:6 a). The expression is as in Jeremiah 46:19; Jeremiah 49:17; Jeremiah 51:43; Jeremiah 4:9, etc.
Jeremiah 48:10. Cursed … from blood. These words are the foil to the foregoing description. On this background the irony appears in its full strength. From these words we perceive what was the true meaning of the summons to flight, and how much more bitter the severity is rendered by these contrasting announcements ( Jeremiah 48:6 b– Jeremiah 48:8; Jeremiah 48:9 b). Moab’s destruction is designated as the work of the Lord, because this is no more than the execution of a decree of judgment pronounced by Him. Comp. Jeremiah 25:31; Jeremiah 46:10; Jeremiah 51:6.—Remissly. Comp. Proverbs 10:4; Proverbs 12:27.

Footnotes:
FN#6 - Jeremiah 48:6.—ותהינה. If the condition to be expected as a consequence of the flight were to be designated, וְהָיוּ or ותהינה would be grammatically more correct. Hence I take וְהָיוּ in the adversative sense, and the Imperf. as a simple announcement. The plural of the third person refers to the ideal plural contained in the collective נַפְשְׁכֶם.

FN#7 - Jeremiah 48:6.—It has been with reason supposed that כְּעַרְעַר is to be read instead of כְּעֲרוֹעֵר, according to the analogy of Jeremiah 17:6 The opinion that the strange word was also the name of a city, and indeed of the well known Aroer, may easily have given occasion to the raiding of the text. The ancient translations vacillate: the LXX. translate ὄνος ἄγριος (עָרוֹר). Vulg.: myrica (virgultum humile et spinosum); Syrus: truncus arboris, stips. All these renderings lack proper etymological foundation, Gesenius (Commentary on Isaiah 7:2), and in his Thesaurus (S. 10, 74), fixes the meaning of rudera, ruinæ, on עֲרועֵר itself, but for this also there is no etymological basis.

FN#8 - Jeremiah 48:7.—The meaning of מַ‍ֽעַשִׂים is doubtful—bulwark, bungling work (idol images), property—the latter according to passages like Exodus 23:16; 1 Samuel 25:2. But in these passages מַעֲשֶׁה denotes only the pursuit of agriculture and its products. An emphasis on this appears to be superfluous with אוֹצָרוֹת. Since immediately afterwards the disgraceful carrying away of the principal idol of Moab is expressly mentioned, the mention of these manufactured idols as vain supports is more suitable to the connection ( Jeremiah 50:16; Jeremiah 10:3; Jeremiah 10:9; Jeremiah 25:6-7. Comp. Jeremiah 49:4).

FN#9 - Jeremiah 48:7.—יחד (Chethibh) does not occur elsewhere in Jeremiah. In the parallel passages, also, we find יַחְדָּי.

FN#10 - Jeremiah 48:8.—אשׁר אמר י׳. This אֲשְׁר, whether we take it as=as, because, or which, is quite contrary to the usage of Jeremiah, since he always inserts אמֹר י׳ alone ( Jeremiah 6:15; Jeremiah 30:3; Jeremiah 33:11; Jeremiah 33:13; Jeremiah 49:2; Jeremiah 49:18). J. D. Michaelis supposes it is ortum ex repetitione finalium literarum præcedentis, מישׁר. It is also wanting, according to him, in Cod72.

FN#11 - Jeremiah 48:9.—ציץ from the radical meaning micare, promicare, has also the meanings of “forehead plate” (of the high-priest, Exodus 28:36-38), “flower,” and “wing,” in which last it occurs here. In Chaldee it is used for ala, Psalm 139:9; for fin Leviticus 11:9. Comp. Buxtorf’s Lox. Chald., p1907. The choice both of this word and the following נָצא, seems to have been occasioned by an effort at paronomasia. For נָצָא also (properly נצה. Comp. נ֥וֹצָה, wing; Ezekiel 17:3; Ezekiel 17:7; Job 39:13—the א for the sake of uniformity with תֵּצֵא. Comp. Naegelsb. Gr. § 93 d, Anm.), is ἅπαξ λεγόμενον.

3. The Transfusion
Jeremiah 48:11-13
11 Moab hath been at ease from his youth,

And he lay still on his lees,

And was not drawn off from one vessel to another,[FN12]
Neither hath he gone into exile:

Therefore hath his taste remained in him,

And his fragrance hath not changed.

12 Therefore behold, the days are coming, saith Jehovah,

That I will send unto him tilters, who shall tilt him up

And empty his vessels and dash his dishes in pieces.[FN13]
13 And Moab shall be put to shame by Chemosh,

As the house of Israel was put to shame by Bethel, their confidence.

EXEGETICAL AND CRITICAL
In a very palpable figure the prophet compares Moab with wine, which has never been drawn off into another cask and has therefore retained its taste and scent unchanged ( Jeremiah 48:11). The Lord will transfuse Moab and cause his old cask to be broken in pieces ( Jeremiah 48:12), and then, like Israel, he will be put to shame by his idols.

Jeremiah 48:11-13. Moab … their confidence. Since the Moabites took the land from the original inhabitants, the Emims ( Deuteronomy 2:10), they had generally remained in quiet possession of it. They had never been carried into captivity, as had been the case with Israel in their stay in Egypt and the deportation of the ten tribes. That this is the meaning of the figure is expressly declared in Jeremiah 48:11, by the words neither hath he gone into exile. It seems to me doubtful whether Jeremiah has reference to Isaiah 25:6; at any rate, on account of the difference in the main thoughts, the reference can be only cursory and verbal. Essentially the same thought, however, is expressed in the same words in Zephaniah 1:12, whence it is probable that Jeremiah had this passage in mind. Four points are distinguished: 1. As a basis the fact that Moab has never been transfused2. The primary consequence that its taste and odor have remained. So far as this refers to the outward status rerum, a great degree of national prosperity is thus designated. In so far, however, as the words refer to the inward habitus, or to their relation to God and connected with this to His people, they express a sense unfavorable to Moab. They declare that Moab has never been thoroughly purified, never been freed from its enmity to the Lord and His people3. As a secondary consequence, it is mentioned, that a time of visitation is impending on Moab, since it cannot possibly be privileged against such a season. The instruments of the visitation are designated, in accordance with the figure in Jeremiah 48:11, as coopers, who are to tilt up the old casks, empty and then break them in pieces4. As the final result it is mentioned that Moab will be put to shame by Chemosh as Israel by Bethel. The long undisturbed quiet was physically considered a benefit to Moab, but spiritually a gracious opportunity which it did not make use of. Hence Moab must become wise, like Israel, by loss and suffering (comp. 1 Kings 12:28-33).

Footnotes:
FN#12 - Jeremiah 48:11.—On אֵל for עַל comp. rems. on Jeremiah 10:1.

FN#13 - Jeremiah 48:12.—עָעָה, inclinare, only here and Jeremiah 2:20 in Jeremiah. In צֹעִים, the object is Moab, or the wine representing it; since it is to be mentioned what is made empty there must be another object to יָרִיקיּ and as נֵבֶל, (originally a leathern bottle, and then cadus, urceus; comp. Jeremiah 13:12; Lamentations 4:2; Isaiah 30:14) offered itself as a paronomasia [alliteration] to נִכִּץ, it is given as the third object, though really the object remains the same. In order to render the alliteration we have translated, after Luther, [Blayney, Noyes, Wordsworth] “tilters” and “tilted;” [Cowles: emptyers; and the former after Meier, render “dash” and “dishes.”—S. R. A.]

4. THE VANITY OF HUMAN GLORY
Jeremiah 48:14-17
14 How can ye say, we are heroes

And strong men for the war?

15 Desolated is Moab and his cities go up,[FN14]
And his best young men go down to the slaughter,

Saith the King, Jehovah Zebaoth is his name.

16 Moab’s destruction is near approaching,

And his calamity hastens on apace.[FN15]
17 Bemoan him, all his neighbors,

All ye, who know his name,

Say, how is the mighty stem broken,

The splendid rod!

EXEGETICAL AND CRITICAL
All human glory is turned to shame, whether one glorify himself, as, according to Jeremiah 48:14, Moab had done, to which the destruction of all his warlike power stands in strong contrast ( Jeremiah 48:15), or good friends and neighbors praise us. These may soon and easily find occasion ( Jeremiah 48:16) to turn their song of praise into a lamentation.

Jeremiah 48:14-15. How can … his name. In opposition to Moab’s boastful glorying in his warlike strength, desolation is announced in general and destruction according to a just Nemesis of the main objects of his glorying: the fortified cities, which seemed to rest immovably on their foundations, must fly away in smoke; the strong youths, who aimed high, must go down to slaughter.—Go down, etc. Comp. Isaiah 34:6-7; Jeremiah 50:27; Jeremiah 51:40.—Saith, etc. Comp. Jeremiah 46:18; Jeremiah 51:57.

Jeremiah 48:16-17. Moab’s destruction … splendid rod. So near and certain is the destruction of Moab that his neighbors and friends are called upon to bemoan the overthrow of this power so highly extolled hitherto by themselves.—Bemoan him. Comp. Jeremiah 15:6; Jeremiah 16:5; Jeremiah 22:10.—Neighbors (comp. Jeremiah 46:14; Jeremiah 48:39; Jeremiah 49:5), literally those round about him, therefore most intimately acquainted with him, ye who know his name, being the more distant acquaintances. (Comp. the related expressions in Psalm 87:4; Job 19:13; Job 42:11; Psalm 56:14; Psalm 88:9, 19).—The mighty stem. Comp. Psalm 110:2; Ezekiel 19:12; Ezekiel 19:14.

Footnotes:
FN#14 - Jeremiah 48:15.—The singular עָלָה is certainly surprising, but the alteration of the text to שֹׁדֵד (the spoiler of Moab and his cities goes up) [as J. D. Mich, Ewald, Graf, Blayney], seems to me unnecessary. I believe that Jeremiah had in view the passage in Judges 20:40 (וְהִנֵּה עָלָה כְלִיל־הָעִיר הַשָּׁמַיְמָה), and that thus the sing. masc. is explained, which moreover in the principle of the ideal number (the entirety of the cities regarded as a unit. Comp. Naegelsb. Gr., § 105, 4 a) has a grammatical support.

FN#15 - Jeremiah 48:16—Comp. Isaiah 13:22; Isaiah 54:1; Naegelsb. Gr., § 95, 3 b.

6. MESSAGE TO THE FUGITIVES ON THE ARNON
Jeremiah 48:18-25
18 Come down from thy glory and seat thyself in the thirsty,[FN16]
Thou inhabitant daughter of Dibon![FN17]
For the spoiler of Moab is advancing against thee,

He destroyeth thy strongholds.

19 Place thyself by the wayside and look out,

Thou inhabitress of Aroer;

Ask of the fugitive and her who is escaped![FN18]
Say, What hath been done?[FN19]
20 “Moab is confounded, for she is broken down.[FN20]
Howl and cry![FN21]
Proclaim it on the Arnon, that Moab is destroyed;

21 And judgment has come on the land of the plain,

On Holon and on Jahazah, and on Mephaath,

22 And on Dibon, Nebo and Beth-diblathaim,

23 And on Kiriathaim, Beth-gamul and Beth-meon,

24 And on Kerioth and Bozrah,

And on all the cities of the land of Moab, far or near.

25 The horn of Moab is broken off,

And his arm is shattered”—saith Jehovah.

EXEGETICAL AND CRITICAL
An animated picture! First some concrete forms of cities are directly addressed: Dibon is to go down, Aroer to question the fugitives ( Jeremiah 48:18-19). The answer of the latter is sad enough. Arrived on the Arnon, where Aroer is situated, and thus on the borders of the mishor, they proclaim that it is at an end with Moab, for all the cities of the northern half of the country are taken ( Jeremiah 48:20-24). From this it follows as the total result, that the power of Moab is broken ( Jeremiah 48:25).

Jeremiah 48:18. Come down … thy strongholds. Isaiah 47:1 was here in the prophet’s mind, “Come down and sit in the dust, O virgin daughter of Babylon.”—On Dibon, which, as we conclude from thy strongholds, was a fortified city and was situate a league north of the Arnon, comp. Numbers 32:3; Numbers 32:34; Joshua 13:9; Joshua 13:17; Isaiah 5:2; Raumer, Pal. S. 261.

Jeremiah 48:19. Place thyself … done. To the inhabitants of Aroer, the southern boundary city of the מִישׁוֹר (comp. rems. on Jeremiah 48:8) the sad summons is addressed to go out into the street, to spy out (comp. Nahum 2:2) and then to make inquiries from the approaching train of the fugitives.

Jeremiah 48:20-25. Moab … saith Jehovah. These verses contain the answer of the escaped.—Judgment. The choice of the expression is occasioned by the mishor, plain, which signifies not merely plain, but æquitas, justitia. Comp. Psalm 29:11; Psalm 45:7; Psalm 67:5. Judgment is thus to come upon the land, whose name also signifies “land of righteousness.” The cities mentioned afterwards are all in the Mishor. Holon (different from another in Judah, Joshua 15:51) is mentioned here only. Jahaza (Comp. Isaiah 15:4; Numbers 21:23; Joshua 13:18; Judges 11:20) lay, according to Eusebius and Jerome, in the vicinity of Medaba. Comp. Raumer, S. 263.—Mephaath is elsewhere called מֵיפַעַת ( Joshua 13:18) or מֵיפַעַת ( Joshua 21:37; 1 Chronicles 6:64). According to the passages cited from the book of Joshua it belongs to the tribe of Reuben and to the Mishor.—Dibon. Comp. rems on Jeremiah 48:18.—Nebo. Comp. rems. on Jeremiah 48:1.—Beth-diblathaim is not mentioned elsewhere in the Old Testament. Its position is clear from the statement of Jerome, that Jahaza was situated between Medaba and Diblathaim. (Vid. Onomasticon s. v. Jaffa).—Kiriathaim. Comp. rems. on Jeremiah 48:1.—Beth-gamul occurs here only. If Porter is correct in recognizing Bozrah, Kerioth and Beth-gamul in the present ruined cities of the Hauran, Bosra, Kureiyeh and El Jemal, we have here three cities not in Moab, but separated from it by the entire territory of the Ammonites. Comp. Raumer, Pal. S. 251, 2. This hypothesis Isaiah, however, improbable, since real Moabitish cities can be shown for Bozrah and Kerioth. See below.—Beth-meon was named in full Beth-baal-meon ( Joshua 13:17); elsewhere Baal-meon ( Numbers 32:38), and is designated among the other places as belonging to the Mishor and to the tribe of Reuben. Comp. Raumer, S. 259,264.—Kerioth. Comp. Jeremiah 48:41 and Amos 2:2. Seetzen found a place on Mt. Attarus (comp. עֲטָרֹת, Numbers 32:34-35) called El-Karriât, which he decidedly regards as Kerioth not Kiriathaim. Comp. Raumer, S. 251, 2.—Bozrah. There is a Bozrah mentioned as in Edom (comp. rems. on Jeremiah 49:13) and one as in the Hauran, but the latter not in the Bible. It was the Bostra of the Romans, the birthplace of Philippus Arabs. Immense ruins still testify to the importance of the city. Comp. Raumer, S. 244. Since, however, a place בֶּצֶר in the Mishor is expressly mentioned ( Deuteronomy 4:43; Joshua 20:8; Joshua 21:36), and since the LXX. always render this name by Bόσορ, we do not hesitate to recognize בָּצְרָה in this בֶּצֶר.—And on all the cities, etc. From the context it can only be the cities to the north of Aroer which are meant, for according to Jeremiah 48:19 sqq, the fugitives announce to the people of Aroer that both the cities further to the north, and also those more to the south in the vicinity of Aroer were already taken. From this it follows that the whole northern half of the country was in the hands of the enemy, and consequently Moab’s horn and arm (the biblical types of dominion and strength, comp. Psalm 75:5, 11, 1 Samuel 2:31; Psalm 10:15) are broken.

[On the Moabitic stone recently discovered, which confirms many of the names here mentioned, see Bibliotheca Sacra, Oct1870. Andover.—S. R. A.]

II. The Reasons of the Punitive Judgment ( Jeremiah 48:26-42.)

1. Moab’s Pride and his Punishment in General
Jeremiah 48:26-30
26 Make ye him drunken, for against Jehovah hath he magnified himself!

And Moab may wallow[FN22] in his vomit,

And he also may become a derision!

27 Or[FN23] was not Israel a derision[FN24] unto thee,

When he was found[FN25] among the thieves?

Yea, for at each of thy words concerning him thou shookest thyself.

28 Leave the cities and dwell in the rock, ye inhabitants of Moab,

And be as the dove that maketh her nest on the walls of the yawning ravine.

29 We have heard the arrogance of Moab, the very arrogant,[FN26]
His loftiness, and his arrogance and his pride and the haughtiness of his heart

30 I know, saith Jehovah, his insolence

And the nothingness of his boastings; nothing have they effected.[FN27]
EXEGETICAL AND CRITICAL
To Jeremiah 48:42 the prophet describes specially the judgment of God on the criminal arrogance of Moab, which he manifested particularly towards Israel and Israel’s God. First, generally, ( Jeremiah 48:26-30) the disgraceful fate of a drunken Prayer of Manasseh, who falls into his own vomit ( Jeremiah 48:26), is announced as a just punishment for the scorn, with which they always treated Israel when chastised by his God ( Jeremiah 48:27), and further, the fate of the dove driven into the fearful clefts of the rock ( Jeremiah 48:28) as a punishment for his insolent and false arrogance ( Jeremiah 48:29-30).

Jeremiah 48:26-27. Make ye him … shookest thyself. A Prayer of Manasseh, who is beastly intoxicated, falls into his own vomit, and how does he provoke to its full extent the derisive laughter of the beholder! So shall it be to Moab for his boasting against Jehovah. This making drunk reminds us of the figure of the cup of wrath ( Jeremiah 15:15 coll. Jeremiah 13:13). As there, those who make drunk are those whom the Lord has appointed His agents in executing the punishment.—Magnified himself Comp. Jeremiah 48:42. The expression seems to be taken from Zephaniah 2:8; Zephaniah 2:10, an older prophecy against Moab. Comp. also Joel 2:20.—The objection on the part of Moab that this is too severe a punishment is met with the intimation that Moab had done the same to the Israelites.—When he was found, etc. This is usually also taken as a question. But was not Israel really often caught in thievery and punished for it? Jeremiah expressly affirms this in Jeremiah 2:26. What reason would Moab otherwise have had for scorning Israel? I therefore regard אִם as a particle of time=when, as often as ( Numbers 21:9; Genesis 38:9). It is then thus admitted that Israel had been more than once caught in criminal conduct and punished, but observe that it is said among thieves. In this there is an allusion to the fact that Israel was only seduced by others, and that the principal thieves, to which Moab belonged, were his heathen neighbors.—Yea, for, etc. This is the answer to the question. We supply Yea.—מִדֵּי=pro sufficientia, pro ratione ( Isaiah 66:23; Zechariah 14:16), comp. Jeremiah 31:20. From the latter passage we see also that (בּוֹ) him is to be referred to thy words.—Shookest thyself. This may be shaking of the head (comp. Jeremiah 18:16) or shrugging of the shoulders, but equally in either case is it an expression of scorn.

Jeremiah 48:28. Leave … yawning ravine. The preceding figure was adapted to humble Moab’s national pride, the present relates to his warlike pride. They boasted greatly of their valor in war ( Jeremiah 48:14), and doubtless also of their excellent fortifications (comp. Jeremiah 48:18). They are now told that they will be driven from their bulwarks and into the rocky mountains, there like a wild pigeon to pass a troubled, ever threatened existence.—On the walls. The word is found besides only in Isaiah 7:20, where it undoubtedly signifies beyond. עֵבֶר, however, signifies not merely the side beyond, but the side generally. (Comp. Jeremiah 49:32; 1 Kings 5:4; Exodus 32:15). On the doves in Palestine comp. Herzog, Real-Enc., XV. S. 425.

Jeremiah 48:29-30. We have heard … effected. These two verses are no more than a reproduction, extended by a few additions, of Isaiah 16:6 in accord with Zephaniah 2:10. In this quotation the prophet expresses the thought, which is expected as a foundation to Jeremiah 48:26-28, viz., an answer to the question, whence comes on the one band Moab’s scorn towards Jehovah and His people, on the other, the particularly severe punishment of the same? Answer: to the pride of Moab corresponds both his scorn against Israel and the chastisement, which he receives on the part of Jehovah. Hence the prophet labors by an accumulation of terms to describe the arrogance of the Moabites as surpassing all bounds.

Footnotes:
FN#16 - Jeremiah 48:18.—Judging from the parallel passage ( Isaiah 47:1) we must read with the Keri וּשֻׁבִי. צָמָא everywhere else signifies thirst. “To seat one’s self in the thirst,” however, sounds very strange. We must then either punctuate צָמַא, or regard צָמָא as a collateral form of צָמֵא (comp. לָבֵן with לָבֶן, Genesis 49:12; חָלֵב with חָלָב, Exodus 23:19). In Latin also sitientia is used for regiones aridæ. Comp. Plin. Hist, N. X. 73; XII:28; XXV:11.

FN#17 - Jeremiah 48:18.—ישׁבת בת־דיבון. This form of expression is found besides here only in Jeremiah 46:19. The construction is as in בְתוּלַת בַּת צִיּוֹן, Isaiah 37:22. Comp. Naegelsb. Gr., § 64, 4.

FN#18 - Jeremiah 48:19.—נס ונמלטהֹ. The different gender is to express the variety. On the irregular accentuation of נִמְלָטָה comp. Olsh, S. 253,363.

FN#19 - Jeremiah 48:19.—On נִהְיָ‍ֽתָה and its difference from the masc. (the idea of multiplicity involved in the feminine) comp. Naegelsb. Gr., § 60, 6 b.

FN#20 - Jeremiah 48:20.—The fem. חַתָּה can only be referred to Moab, in spite of the immediately preceding הֹבִישׁ. It is the same change in gender as in Jeremiah 48:9, Jeremiah 48:11, Jeremiah 48:15 (שֻׁדַּד מ׳ וּעָיֶיהָ, and then again בַּחוּרָיו), Jeremiah 48:38-39. Observe besides that הֹבִישׁ precedes as שֶׁדַּד does.

FN#21 - Jeremiah 48:20.—The alteration of the Keri (to accord with the following הַגִּידוּ) is unnecessary, since the fem. form of the imperf. evidently attaches itself to the preceding עִמְדִי, etc. Accordingly it is Aroer, which is addressed, not Moab.

2. MOAB UTTERLY DESTROYED
Jeremiah 48:31-35
31 Therefore I howl over Moab,

And over Moab, the whole of it, I cry.

Over the men of Kir-heres there is sighing.[FN28]
32 My tears over Jazer flow even to thee, thou vine of Sibmah:

Thy shoots are gone over the sea,

Even to the sea of Jazer they did reach.

On thy fruit harvest and thy vintage is the spoiler fallen;

33 And joy and gladness is taken from the fruit fields and the land of Moab;

And I cause the wine to fail from the wine presses;

They will not tread with shouting,—

With a shouting that is no shouting.

34 From the cry of Heshbon even to Elealeh,

Unto Jahaz they raise their voice:

From Zoar to Horonaim, the three year old heifer,[FN29]
For even the waters of Nimrim shall be desolations.[FN30]
35 And I destroy Moab, saith Jehovah,

Him who ascends[FN31] the high places and burns incense to his gods.

EXEGETICAL AND CRITICAL
After the reason and manner of the judgment on Moab have been set forth in general, the latter is now described more in particular. This is done by the prophet’s first expressing ( Jeremiah 48:31 a) what feeling he has in consequence of his knowledge of the destruction threatening all Moab (i.e., no longer merely the northern half as in Jeremiah 48:18-25), and then turns to single places of the whole land, with special emphasis on the destruction which is impending on the vine and fruit culture of Moab ( Jeremiah 48:32-33), as well as the worship of the idols connected therewith ( Jeremiah 48:35).

Jeremiah 48:31. Therefore … there is sighing. This verse begins with a free rendering of Isaiah 16:7. While there the third person is used, here Jeremiah speaks in the first person, being evidently himself shocked by the fearful import of the message which he has to deliver. Comp. Isaiah 15:5; Isaiah 16:9; Isaiah 16:11; Isaiah 21:3 and Drechslerad loc.—In the words, the whole of it, he declares that here he has not merely the northern half of the country, the Mishor, but the whole country in view, mentioning a series of cities from the north to the extreme south ( Jeremiah 48:34).—Over the men, etc. In the original passage it reads “over the raisin cakes of Kir-hareseth will ye sigh, deeply troubled.” There is no need of seeking aid from indistinctly written MSS, it being quite in Jeremiah’s manner to substitute for a marked and strange expression, one softer and more usual. He has evidently omitted the concluding words and substituted אֲנְשֵׁי (men) for אֲשִׁישׁי (grapes, raisin-cakes). The second person plural would be in too strong a contrast to the first person in the hemistich, and therefore the third person singular masculine is chosen, which is to be taken in its impersonal sense.

Jeremiah 48:32-33. My tears … no shouting. In Isaiah 16:9 it reads “Therefore I will bewail with the weeping of Jazer.” If we take מִבְּכִי of the text in the sense of a comparison the connection in meaning with the original would disappear, and then no good ground for the comparative is apparent. Jaazer, according to the Onomast. (s. v. Azer and Jazer), was15 m. p., Sibmah only live hundred paces from Heshbon. They were, therefore, neighboring towns in a fertile district abounding in fruit and wine. Since then they were thus, as it were, sisters, the centres of agriculture closely connected by solidarity of interest, and the blow which strikes one affects the other also, one is not to be bewailed alone, but both at the same time. This is essentially the meaning of בִבְכַי (in the weeping over Jaazer is contained also that over Sibmah) and of מִבְִכִי (Sibmah participates in the tears which flow over Jaazer).—The district of Salt, in the vicinity of which Jaazer must have been situated (comp. Raumer, S. 262, 3) is still very rich in vines. Comp. Herzog, R-Enc., XVII. S 611.

The elements of the two following sentences also are found in Isaiah 16:8, “branches” only instead of “shoots” and “sea,” being wanting before Jazer. The sea of Jazer may denote only a pond or great basin. That the term may be so used is shown by the “sea” in the temple ( 1 Kings 7:23). “The sea of Jazer was probably some celebrated large pond, like the ponds of Heshbon, in which the water of the Wady (Nahr) Sirach, which springs near by, was collected. Seetzen found some ponds there still.” Delitzsch, Jes, S. 211 [Eng. Tr, p384]. Raumer, Pal, S. 263, Anm. The hypothesis that the repetition of the word sea is based on a scriptural error is therefore unnecessary. The widely extended (even according to Isaiah 16:7-8, over the Dead Sea) wine-culture of Moab is poetically represented under the figure of a single vine. Comp. Drechsler [and Alexander] on Isaiah 16:8.—On thy fruit-harvest, etc. Comp. Jeremiah 40:10; Jeremiah 40:12. Instead of vintage, which suits the connection better, we find in Isaiah 16:9 “harvest,” and instead of spoiler the more forcible but less distinct “shouting.”—And joy, etc., from Isaiah 16:10. Comp. Joel 2:20; 4:15. Carmel (fruit-fields) cannot possibly be a proper noun here. For what occasion had the prophet to make such a spring? In Isaiah 16:10, also stands מִן הַכַּרְמֶל, but there without the following and the land of Moab, and hence evidently in an appellative significance. The prophet would say: joy and gladness having vanished from the vineyards they have departed from the whole country.—And I cause, etc. These words are altered from Isaiah 16:10 b, in a peculiar manner. Instead of they will not tread with shouting, we read in Isaiah “the treaders shall tread out no wine in their presses.” The following words contain the justification of the rendering given. It is emphasized that the trending will be altogether without shouting. A shouting will indeed be heard, not, however, such as pertains to the treading of grapes ( Jeremiah 25:30), but another, a warlike shouting. The word is elsewhere only applied to war-cries. Jeremiah 51:14
Jeremiah 48:34. From the cry … be desolations. These words to their voice are taken, with modifications from Isaiah 15:4. The cry of Heshbon, as it is called in Jeremiah, represents at the same time a place, and consequently serves as a terminus a quo. On Heshbon comp. rems. on Jeremiah 48:2. Elealeh (now El AI) lies only half an hour from Heshbon. Comp. Numbers 32:37; Isaiah 16:19; Raumer, S. 261. Jahaz (identical with Jahza, Jeremiah 48:21) must, according to Numbers 21:23 have lain to the south east, towards the desert. Zoar (comp. Jeremiah 48:4) and Horonaim ( Jeremiah 48:3) represent the south country of the Moabites. We distinctly meet here the idea of the whole of Moab ( Jeremiah 48:31 in contrast to the limitation, in which Moab is spoken of in Jeremiah 48:18-25. The individual elements are taken from Isaiah 15:5. There Eglath-shalishiyah appears to stand in apposition to Zoar. In the present passage it is as formally co-ordinated with the name Horonaim. Both are possible only if Eglath, etc., is either a place near both the cities in question, or a predicate equally applicable to both. The latter view is favored by the grammatical structure, for in the former case we should expect עַדunto or יְעַד (comp. on Jahaz, Jeremiah 48:21, etc.) In what sense, however, are these cities called Eglath-shalishiyah? Köster (Stud. u. Krit., 1862, I, S. 113ff.) perceives herein a topographical definition. Egla was a Tripolis, and “Egla of the third part” is equivalent to the third part of Egla. Egla is the principal name, Zoar and Horonaim the names of the two other parts. It is however surprising that of this group of cities, which must certainly have been of some importance, we find no trace elsewhere. We should also expect the reverse order. Shalishah-Eglath, and if Egla, Zoar and Horonaim form one city, what is the cry from Zoar to Horonaim to mean? Delitzsch (on Isa. S. 206) [Eng. Tr, p336] attaches himself to Gesenius and his predecessors (Vulg, Targ.) taking the words to signify “juvenca tertii, i.e, anni” = indomita, jugoque non assueta. Yet he does not refer the predicate to Moab (which can be done in Isaiah only with great harshness, and in Jeremiah not at all) but to Zoar “the beautiful, fortified, hitherto unconquered city.” Although the reason why Zoar should be so called is not very transparent, the language compels us to give this exegesis the preference. Whether Horonaim deserved the predicate in the same degree as Zoar is a question of minor importance, for the transference to Horonaim, which is mentioned only one line after in Isaiah 15:5, can be only accidental.—For even, etc. Comp. Isaiah 15:6. If by מֵי נִמְרִים we are to understand Beth-Nimrah, we shall thus be carried into the extreme north-west of the country, not inappropriately to the purport of the strophe. (Comp. the whole, Jeremiah 48:31). The name and character of Beth-Nimrah favor the identity, for this place at the mouth of the Wady Shaib or Shoêb in the plain of the Jordan is still celebrated for its wealth of springs. Comp. Winer, R-W-B, s. v. Bethnimra. Yet it must be confessed, that according to the connection, a place in the South, as the ruined Numêre with the spring Moyet Numêre (Delitzsch, S. 207) [Eng. Tr, p327], might be meant.

Jeremiah 48:35. And I destroy … to his gods. The prophet has Isaiah 15:2; Isaiah 16:12 in mind. What he means by the words מַ‍ֽעֲלֵה בָמָה is not perfectly clear. They may mean, who erects the high places, throws them up (Hitzig) or, who offers on the height (literally: offerers of the height), or who ascends to the height; or, finally, the ascending to the height. Each of these renderings has its light and its shadow. In Isaiah 16:12, however, the idea of going up to the sanctuary is expressed. Hence I give those explanations the preference which take מַ‍ֽעֲלֵה in the sense of ascending.

3. THE LAMENTATION FOR THE DEAD
Jeremiah 48:36-38
36 Therefore my heart sighs over Moab like flutes,

And my heart sighs like flutes over the men of Kir-heres;

Because the remnant[FN32] of what was gained has perished.

37 For every head is bald, and every beard cut short,

Upon all hands cuttings, and on the loins sackcloth!

38 On all the roofs of Moab and in his streets all is lamentation:[FN33]
For I have broken Moab like a vessel

Wherein there is no more pleasure, saith Jehovah.

EXEGETICAL AND CRITICAL
The prophet Feels his heart to be, as it were, a mourning flute in view of the great loss of Moab ( Jeremiah 48:36) and this all the more that he perceives in Moab itself on every hand lamentation for the dead ( Jeremiah 48:37-38 a). This is also warranted, for the Lord has broken Moab like a vessel which has become worthless ( Jeremiah 48:38 b.)

Jeremiah 48:36. Therefore … perished. This verse is parallel to Jeremiah 48:31. For1, both begin with therefore; 2, in both the object of the utterance of feeling is designated as Moab (hardly Ar Moab Jeremiah 48:4, on account of “whole,” Jeremiah 48:31—and why should Jeremiah have constantly omitted the עַר?) and Kir-heres; in both eases an analogous thought is introduced by the particle "therefore:" there the expression of howling and crying, here the sighing of the heart compared with the tone of a funeral flute. “Therefore" in Jeremiah 48:36 then refers not to the special calamities enumerated immediately before, but to that general description, which we have read in Jeremiah 48:25-30. Moreover here also the single elements of the discourse are taken primarily from Isaiah 15. This employment of foreign property explains much of the unevenness in the arrangement of the sentences. Isaiah 16:11; Isaiah 15:5 are in the prophet’s mind, but he changes the harp, spoken of in Isaiah 21:11 into the flute, as is correctly remarked, because the flute is the instrument used in mourning, and thus conformity is obtained with the funeral customs afterwards described. On the use of the flute in mournings for the dead comp. Matthew 9:23. Joseph.Bell. Jud. III, 9, 5; OvidFast. VI, 656; Herzog, R-Enc, 165364—Because, etc. The words are from Isaiah 15:7, but there they are the object of the following verb (יִשָּאוּם) instead of which we here find perished. The words remnant, etc, must therefore be the subject of the verb, since אָבַד never means “to lose” but only “to be lost, to perish.” The plural of the predicate is explained by the collective meaning of the subject.—[עַל־בֵּן is also here taken from Isaiah 15:7, but it cannot possibly signify “therefore” as it does there. So unless we assume an error there is nothing left but to take it as equivalent to עַל־בֵּן אֲשֶׁר, a meaning which is certainly not proved, since this very passage is adduced as the strongest evidence (comp. Gesen, Thes. pag. 669). A double reason is then given for the mourning of the prophet in Jeremiah 48:36 : 1. a mediate, Jeremiah 48:36 b; 2. an immediate, Jeremiah 48:37-38 a. Whence dost thou know that all is lost ? From the fact that all mourns.

Jeremiah 48:37-38. For every head . . Jehovah. Isaiah 15:2-3 is the original passage. On Bald comp729; Jeremiah 16:6. Instead of cut short (נְרֻעָה) Isaiah has “cut off” (נְדוּעָהcæssa). In the latter passage however the editions vary. Comp. Delitzsch, S205 [Eng. Tr, p325].—Cuttings. Comp. Jeremiah 16:6; Jeremiah 41:5—Sackcloth. Comp. Jeremiah 4:8; Jeremiah 6:26; Joel 1:8.—Roofs. Comp. Isaiah 22:1; Herzog, R-Enc. 16, 5863.—All is lamentation. In Isaiah “everything wails, melting into tears.”—For I have broken,etc. The ground of the facts which cause the lamentation Isaiah, that (not chance, or any human or demoniac power, but) Jehovah has broken Moab. In like a vessel, etc., Jeremiah quotes himself, 2228.

Footnotes:
FN#22 - Jeremiah 48:26.—סָפַק an onomatopoëtic word, denotes originally “to spank, to clap.” Comp. סָפַקְתִּי עַל יָרֵךְ, Jeremiah 31:19. Then it is frequently used of striking hands: Numbers 24:10; Job 34:37; Lamentations 2:15.—שָׂפַק is used in part for סָפַק ( Job 27:23), and in part as an independent root with meaning sufficere. In the latter signification it occurs, however, in the Hebrew of the Old Testament only in the imperfect יִשְׂפֹק ( 1 Kings 20:10), and (perhaps) in the Hiphil ( Isaiah 2:6), and besides (perhaps) the substantive שֶׂפֶק ( Job 36:18). Yet in consequence of the interchange of the related radical סֵפֶק occurs in Job 20:22, as also in the Aramaic סְפַק and סֻפְקָנָא in the sense of sufficiency and superfluity. Here it is evident that the rendering “that Moab had superfluity in his vomit” (Meier) is feeble, and moreover unsafe, since the prefix בְּ is striking, and it is not proved that the meanings of sufficiency (of the things) and of having a superfluity (of the persons) are united in the verb. The common radical meaning of ספק to strike, to clap, gives a perfectly satisfactory sense. Comp. Isaiah 19:14.

FN#23 - Jeremiah 48:27.—וְאִם=or ? Comp. Naegelsb. Gr., § 107, 4. In the second clause of the disjunctive question הֲ (with a following Dag. forte. Comp. Naegelsb. Gr., § 53, 3 Anm.) is repeated as in Genesis 17:17; Psalm 94:9.

FN#24 - Jeremiah 48:27.—שְׂהק=object of derision as in Job 12:4.

FN#25 - Jeremiah 48:27.—The fem. נִמְצְאָה is unjustly suspected by the Masoretes. Comp. rems. on חַתָּה, Jeremiah 48:20.

FN#26 - Jeremiah 48:29.—גֵאֶה is an adjective (Comp. Isaiah 2:12; Psalm 94:2), and to be referred to Moab.

FN#27 - Jeremiah 48:30.— Isaiah 16:6 concludes with לֹא־כֵן בַּרָּיו. Here the words לֹא כֵן עָשׂוּ, also are added. And the Masoretes punctuate so as to connect בַּרָּיו with עַשׂוּ as its subject. We cannot, however, doubt that כַּרָּיו, in accordance with the fundamental passage, belongs to לֹא־כֵן. It would then be “the nothingness (comp. 2 Kings 17:9; Proverbs 15:7) of his boastings ( Isaiah 44:25; Job 11:3),” while the words לֹא־כֵן עַשׂוּ seem to declare the nothingness of his deeds.

FN#28 - Jeremiah 48:31.—The correction אֶהְגֶּה, which Meier allows himself, is unnecessary and not sufficiently authorized by the examples adduced by him ( Micah 6:10, אִשׁ for יֵשׁ, Jeremiah 48:11, אִזְכֶּה for יִזְכֶּה, דּוֹאֵד for דּוֹיֵג).

FN#29 - Jeremiah 48:34.—עֶגְלָת is used of nations is Jeremiah 46:20; Jeremiah 50:11; Hosea 4:16; Hosea 10:11. The genitive עֶגְלַת is explained by analogies like בִּשְׁנַת הָרְבעִית, anno quarti, i.e, numeri ( Jeremiah 46:2; Jeremiah 51:59; 2 Kings 17:6), מִשְּׁפַט אֶחָד ( Leviticus 24:22), אֶחָדאֲרוֹן ( 2 Kings 12:10).

FN#30 - Jeremiah 48:34.—We have adopted the translation of Meier [German]—Nimrim nimmer rinnen [Nimrim will never run, which expresses the alliteration of the Hebrew, but is rather a free rendering]. The כִּי at the beginning of the verse is transferred from Isaiah, where it is fully in place. In the present passage it can only introduce a single point in corroboration of the main proposition ( Jeremiah 48:31).

FN#31 - Jeremiah 48:35.—Is מַ‍ֽעֲלֵה a participle or a substantive? Grammatically the latter is the easier (comp. Jeremiah 48:5), but the discrepancy with מַקְטִיר is disturbing. We may take it then in the direct causative meaning (ascensum faciens. Comp. on Jeremiah 48:5; Jeremiah 48:2), and observe the remark of Graf that correspondence with this word occasioned the choice of the Hiphil participle.

4. Pride comes before a Fall
Jeremiah 48:39-42
39 How is she broken! How do they howl!

How has Moab turned the back shamefully!

And Moab shall become a derision

And a horror to all his neighbors.

40 For thus saith Jehovah: Behold like an eagle he flies,

And spreads his wings over Moab.

41 Taken are the cities,[FN34]
And the fortresses captured,[FN35]
And the heart of the heroes of Moab in that day

Shall be like the heart of a parturient woman.[FN36]
42 And Moab shall be destroyed from being a nation,

For against Jehovah hath he magnified himself.

EXEGETICAL AND CRITICAL
With Jeremiah 48:38 the quotations from Isaiah 15. and16. cease; the beginning of Jeremiah 48:39 reminds us of the beginning of Jeremiah 48:31; Jeremiah 48:26; Jeremiah 48:39; Jeremiah 48:41 are evidently closely related, reproducing, as it were, the fundamental thought of Jeremiah 48:26-27 that Moab is to become a derision, because he has magnified himself against the Lord. I therefore take Jeremiah 48:39-41 as one strophe. This begins with an exclamation; how is Moab broken, given up to shameful flight, and thus become an object of ridicule and horror ( Jeremiah 48:39)! This effect corresponds exactly to the cause, for a powerful enemy, comparable to a powerful eagle, is to come upon Moab ( Jeremiah 48:40). In consequence the fortified places are taken, the courage of all the warriors broken ( Jeremiah 48:41), and Moab stricken from the roll of nations. This is his punishment for having magnified himself against Jehovah.

Jeremiah 48:39. How is she … his neighbors. Moab is here again conceived of as feminine. Comp. rems. on Jeremiah 48:20. Since this passage was generally in the prophet’s mind, הַתַּה also must be taken in the meaning which it has there, viz., of being broken. (Comp. Isaiah 7:8). The first result of this being broken is howling. We however take הֵילילוּ as 3 d pers. perf, since the imperative here, as afterwards in בּוֹשׁ, does not suit the connection. The further consequence is shameful flight (בּוֹשׁ to be regarded as in the accusative. Comp. Micah 1:11). From all this it follows lastly that Moab is become two things, a derision ( Jeremiah 48:26-27) and a terror ( Jeremiah 17:17) to all his neighbors.

Jeremiah 48:40. For thus saith … over Moab.—For is argumentative. The effect corresponds to the cause. The choice of figures is founded on Deuteronomy 28:49, where the people of Israel are assured in case of apostasy of severe judgment, to be executed by a nation coming from afar. Lamentations 4:13 also there was an echo of this passage. It is possible that Isaiah 46:11 was in the mind of the prophet, even as this present passage lay before the prophet. Ezekiel, when in Jeremiah 17:3 he used the same figure of Nebuchadnezzar. Who the eagle is here the prophet does not say. If what we have said in the introduction concerning the date of composition of this and the contemporary prophecies against the Nations is correct, the present passage is in so far dissimilar to Jeremiah 46:18 in that there Nebuchadnezzar is mentioned just before ( Jeremiah 48:13). Here the non-mention is due to the circumstance that the prophet did not yet know who was the chosen instrument for the execution of the judgment.—And spreads, etc. Here also a passage from Deuteronomy ( Jeremiah 32:11) seems to have hovered before the prophet’s mind. This however applies only to the expression, for here the spreading of wings is intended in an exactly opposite sense. Comp. also Job 39:26. A repetition of this passage and of the following verse is found in Jeremiah 49:22.

Jeremiah 48:41-42. Taken … magnified himself. The prophet here passes into the literal style of discourse.—From being, etc. Comp Jeremiah 48:2 and Isaiah 7:8—For against Jehovah, etc. This points back to Jeremiah 48:26, and here as there is to be regarded as a reminiscence from Zephaniah 2:8; Zephaniah 2:10. The prophet here brings to a close that part of his prophecy, which has the pride of Moab especially for its object.

Footnotes:
FN#32 - Jeremiah 48:36.—On the construct state of יִתְרַ עָשָׂה comp. Naegelsb. Gr., § 65, 2, 3.

FN#33 - Jeremiah 48:38.—In regard to the construction, the abstract stands for the concrete. Comp. Naegelsb. Gr., § 59, 1.

FN#34 - Jeremiah 48:41.—קְרִיּות cannot here as in Jeremiah 48:14, be a proper name on account of the following מְעָדוֹת. The plural קְרִיּוֹת does not indeed occur in an appellative sense elsewhere, but this form no objection, since the prophet may have chosen this form with reference to the names to the name of Moabitish cities. Comp. olsh § 146 d; 152 a
FN#35 - Jeremiah 48:41.—On the singular נִתְפָ‍ֽשָׂה comp. Naegelsb. Gr, § 105, 4, b; Ewald, § 317, a
FN#36 - Jeremiah 48:41.—The expression אִשָּׁה מְצֵרָה (mulier uterum comprimens) occurs here and in Jeremiah 49:22 only. On the subject matter comp. Jeremiah 4:31.

III. Two Appendices with a Concluding Word ( Jeremiah 48:43-47)
1. Application to Moab of a passage from Isaiah
Jeremiah 48:43-44
43 Terror[FN37] and ditch [pit] and trap[FN38] on thee,

Thou inhabitant of Moab,[FN39] saith Jehovah.

44 He that fleeth[FN40] from the terror shall fall into the ditch,

And he that riseth from the ditch shall be taken in the trap;

For I bring upon them, upon Moab,[FN41]
The year of their punishment, saith Jehovah.

EXEGETICAL AND CRITICAL
Application of a passage from Isaiah ( Isaiah 24:17-18). That Jeremiah is the original here, and at most took the remote analogy of Amos 5:19 for his model, appears to me an entirely unwarranted assertion. This pithy drastic play upon words corresponds as much more to the Old Testament master of such word-play, Isaiah, as it is contrary to the softer and more fluent style of our prophet. In addition it is inconceivable that at the close of his discourse, where he has evidently already exhausted himself and has for some time been speaking only in quotations, he should suddenly make such a pithy original utterance. Comp. Delitzsch in Drechsler’sComm. zu Jes. III, S. 405, 6, and in his own Comm. on Isaiah, S. 271 [Eng. Tr, pp431, 2].

Footnotes:
FN#37 - Jeremiah 48:43.—כַּחַד fear, terror, is found besides in Jeremiah only in Jeremiah 30:5 and Jeremiah 49:5.

FN#38 - The rendering ditch for pit and trap for snare is given to express the alliteration of the original pa’hadh, pa’hath, pa’h.—S. R. A.]

FN#39 - Jeremiah 48:43.—יִושׁב מואב. This expression is entirely contrary to the usage of Jeremiah, as he never uses the singular in this connection. Isaiah however uses the singular in a similar connection.

FN#40 - Jeremiah 48:44.—The Chethibh הַנִּים (comp. Fuerst, Concord, S. 691, 1365) is a form which does not occur elsewhere, so the Keri would read הַנָם after Isaiah. Ac echo of this passage is found in Lamentations 3:47.

FN#41 - Jeremiah 48:44.—אליה אל־מואב. Comp. Jeremiah 9:14; Jeremiah 11:15; Jeremiah 27:8, etc. Naegelsb. Gr., § 77, 2. [“אליה is anticipative of אל־מואכ as the pronominal suffixes frequently are in the Aramaic dialects.” Henderson.—S. R. A.

2. THE TESTIMONY OF THE BOOK OF NUMBERS CONCERNING MOAB, AND CONCLUDING WORD
Jeremiah 48:45-47
45 In the shade of Heshbon the fugitives stand powerless;[FN42]
For fire[FN43] goes forth from Heshbon,

And came from the midst of Sihon,

And it devoured the side of Moab

And the crown (of the head) of the sons of tumult.[FN44]
46 Woe unto thee, Moab!

Destroyed is the people of Chemosh,

For thy sons are led away into prison,

And thy daughters into captivity.[FN45]
47 And I turn the captivity of Moab at the end of days, saith Jehovah.

—Thus far the judgment on Moab.

EXEGETICAL AND CRITICAL
With the exception of Jeremiah 48:45 a, the verses are a free reproduction of Numbers 21:28-29; Numbers 24:17. The prophet who already in the previous context has brought into use old prophecies against Moab, does the same here with some passages of the book of Numbers. It is only natural that Jeremiah should not leave unemployed those ancient utterances occasioned by the first conflict between Israel and Moab. This use is evidently the main intention, and no emphasis is therefore to be laid on the less strict connection of the words with the previous context, and with each other. Graf has, therefore, rightly rejected the hypothesis of Movers and Hitzig, that these verses are a later gloss.

Jeremiah 48:45-46. In the shade … captivity. As the passage to be used speaks of a going forth of the fire from Heshbon upon the Moabites ( Numbers 21:28), the Moabites must be represented as having come into the district of Heshbon. This is done by assuming a flight of the Moabites in that direction (doubtless also with a reference to “he that fleeth,” Jeremiah 48:44). It has indeed been correctly remarked that as the enemy is approaching from the north, the flight could not be towards Heshbon (comp. rems. on Jeremiah 48:19 sqq.), but all that concerns the prophet is to show that the ancient sentence will be verified anew in this judgment on Moab. It is assuredly not his meaning that this will take place literally in the form chosen by him (for which Isaiah 30:2-3, also was, perhaps, in his mind). Jeremiah 48:45 a is thus a mere connecting clause, of which the expressions are not to be emphasized.—Powerless declares that the fugitives, who for protection had betaken themselves to the shade of Heshbon, receive from thence no strength but the contrary. The following בִּי which is also taken from Numbers 21:28, need not then be taken in an adversative sense (but).—From the midst of Sihon. In Numbers 21:28 it reads, “from the city of Sihon.” Heshbon is called in Numbers 21:26 the city of Sihon the king of the Amorites. Owing to the omission of city here, I would neither alter the text with J. D. Michaelis, Ewald and Meier (בבית for בבין) so as to read, from the house of Sihon, nor with Graf, conceive an ideal presence of Sihon (with reference to Genesis 49:10), but as in Jeremiah 48:4, and more frequently according to Graf, Moab stands for Ar-Moab, and elsewhere usually Shechem for city of Shechem ( Genesis 33:18), so here also the name of Lord of the city stands for the city itself. The sense of from the midst, is that fire breaks forth from between the openings of the city (i.e., the gates of the walls and towers).—The side of Moab. Numbers 24:17, “and a sceptre shall rise out of Israel, and shall smite the borders of Moab.” As here the subject is a staff which smites, the borders can mean only the sides of the body. Accordingly in this passage also it is more natural to think of the side (Meier) as burnt or roasted by the fire, than the end of the beard [Henderson; corner of the beard], which would inflict no material injury.—And the crown, etc. Numbers 24:17, “and destroy all the children of Sheth,” Sheth has also the meaning of tumult. The children of tumult are homines tumultuosi. The designation corresponds on the one hand to the arrogant character of the Moabites mentioned in vers, 26–30, and on the other hand there seems to be an allusion to Amos 2:2, where it reads “and Moab shall die with tumult.”—Woe unto thee, etc., from Numbers 21:29. Moab is called the people of Chemosh (comp. Jeremiah 48:7) as Israel the people of Jehovah ( Numbers 11:29; Numbers 17:6 Judges 5:11).—For thy sons, etc., Numbers 21:29 : he gives his sons up as fugitives, and his daughters into captivity. It is apparent that the original is softened down. Comp. Genesis 12:15.

Jeremiah 48:47. And I turn … on Moab.—Close of the chapter. Comp. Jeremiah 46:26; Jeremiah 49:6; Jeremiah 49:39.—I turn. Comp. Jeremiah 30:3; Jeremiah 30:18; Jeremiah 33:7; Jeremiah 33:11.—At the end of days. Comp. rems. on Jeremiah 23:20. The expression points to that final period in which the heathen also will be converted to the God of Israel. Comp. Jeremiah 3:17; Isaiah 24:13-16; Isaiah 25:6; Haggai 2:7.—Thus far the judgment. Comp. Jeremiah 48:21; Jeremiah 51:64. With the exception of the latter passage (on which comp. the exeg. rems.) this formula is not found in Jeremiah. It appears to be a later addition.

Footnotes:
FN#42 - Jeremiah 48:45.—On the privative מִן in מִכֹּהַ comp. Naegelsb. Gr.; § 112, 5, d; Jeremiah 10:14.

FN#43 - Jeremiah 48:45.—אֵש is used in Numbers as feminine, as it usually Isaiah, but here as masculine, as in Psalm 104:4. (In Job 20:26 נִכַּח regarded as neuter is in apposition. Comp. Naegelsb. Gr., § 60, 4coll. Jeremiah 20:9).

FN#44 - Jeremiah 48:45.—קַרְקַר Numbers 24:17, not being appropriate to the present passages (it signifies suffodit, radicitus evertit from קוּר fodit) we cannot say that קָדְקֹד is the original reading, although it seems to suit the passage in Numbers better, and is really the rending of Cod. Samarit. Jeremiah, dealing very freely after his manner with the text of his sources, may have substituted a word of similar form, שׁאוֹן is of like meaning with שֵׁת, as the latter stands for שֵׂאת, Lamentations 3:47 (as שֵׂת Job 41:16 for שֵׂאת, שְׂאֵת Jeremiah 13:11) and this for שֶׁאֶת. Comp. Olsh, § 153.

FN#45 - Jeremiah 48:46.—The form שִׁבְיָה is found in Jeremiah here only. Since he uses שְׁבִית (שְׁבוּת) only in the connection of שׁוּבּ שׁ׳ he was obliged, in order to have a corresponding word to שְׁבִי, to choose either שִׁבְיָה or שִׁבִיָּה, which latter occurs more rarely than the former, since it is found only in Isaiah 52:2.

DOCTRINAL AND ETHICAL
1. “Because the destruction of the Moabites is of no service to us except for penitence, we must note well what particular sins are specified, of which they were guilty, and for which such heavy punishments were heaped upon them, viz.; 1. Disdain, in that they gave no one a good word, were unfriendly and only blustered and boasted with every one, Psalm 52:3 (1). 2. Confidence in their fortifications, in their power, money and riches, 2 Chronicles 32:8; Isaiah 40:6. 3. Security, all being prosperous and peaceful, which was the sin of their sister Sodom, Ezekiel 16:49; Zephaniah 2:9. 4. Talking great things, and thrasonic self-praise. But although Goliath was such a mighty fellow he had yet to bite the grass, 1 Samuel 17:50. 5. Pride and Arrogance. These never do well, but act with violence and injustice. By violence, injustice and avarice, however, a kingdom passes from one people to another, Sirach 10, 8.” Cramer.

2. On Jeremiah 48:10. “His verb is duo peccata severissime prohibentur. 1. negligentia in operibus vocationis, cui oppositum cap. 39 Sirach 2. misericordia intempestiva ( 2 Timothy 4:2).” Förster.

3. On Jeremiah 48:10, Est ex ore Dei maledictus et impius est hic Qui Domini curat corde dolosus opus.
(MS. marginal note in my copy of the Cramer Bible).

4. On Jeremiah 48:10. God glorifies Himself in such judgments over the malignant and proud powers of the world. He who knows Him is also made strong, so as to see the world perish and yet be able to sing praises to God thereat.” Diedrich.

5. On Jeremiah 48:11. “Moab retained its old character; being far from the traffic of the great world it was well pleased to keep to itself. Yet things cannot continue thus in this world forever, every family and every nation is at some time rudely terrified from its rest, for what is peculiar, natural or national is not in itself the good. This comes here only through conflict and tribulation, and by God’s word among men. One’s own way is full of idolatry, and all idols will in like manner come to shame: the golden calf of the Israelites certainly first, but afterwards Kamosh.” Diedrich.

6. On Jeremiah 48:11. “Hic notetur, quod hac allegoria Jeremiæ nefarie et fanatice abusus circa annum Christi 1664 quidam Martinus Steinbach, vector vinarius sive doliarius Selecestadiensis, qui se esse dictitavit spiritum sanctum incarnatum uti Christus filius incarnatus Esther, hæreseos suæ fundamentum statuens hoc præsens Jeremiæ dictum. Cumque sibi asseclas fecisset circiter viginti ex plebe, obiit et se post mortem appariturum splendors luminis affirmavit. Vide Theatr. Zwingeri Vol. V, L. 4, F. 1328” Förster.

7. On Jeremiah 48:26-27. Proud men rejoice with malicious pleasure when they can treat one, whom they do not like, as a caught thief. But it may happen to them that notwithstanding their age, rank and high dignity, they may yet fall in a truly beastly manner into that which they have themselves vomited, and thus become a laughing stock to the street gamins.

8. On Jeremiah 48:39. “It also comes about that the natural man hangs his head, and at this time believers commonly look up and raise their heads, because their redemption draweth nigh.” Zinzendorf.

HOMILETICAL AND PRACTICAL
1. “How many are still like the Moabites? For how many are there of those who depend on their power and violence, their fortified cities and buildings, riches, money and property, and set all their hope and confidence thereupon! How many are there of those who, when they have been some time at peace, become secure and think there is no more trouble from the rising to the setting of the sun! How many of those who rely on their own strength and say, let the enemy come, they area match for him! How many who, when they surpass others in bodily and mental gifts or in perishable goods, become proud and despise, ridicule and treat badly their inferiors, as if they had found such among thieves, as God the Lord here says! Not to mention that even the dear God is not exempted. For although all good and perfect gifts come only from above, from the Father of light ( James 1:17), yet many will not acknowledge this, but ascribe them to their own wisdom and skill, do not thank God for them, and thus make themselves and the outward means, by which they obtain one and another thing, the idol which they serve.” Bibl. Summarien, Halle, 1848.

2. On Jeremiah 48:10. Remissness in the work of the Lord. 1. Wherein it consists (in not doing or doing ill that which is commanded. Comp. Saul in 1 Samuel15, and doing that which is forbidden). 2. Its causes (Selfishness, Pride, Unbelief, Cowardice, Indolence, worldly interests). 3. Its punishment (to be cursed).

[Jeremy Taylor: 1. He that serves God with the body, without the soul, serves God deceitfully2. He that serves God with the soul, without the body, when both can be conjoined, doth the work of the Lord deceitfully3. They are deceitful in the Lord’s work that reserve one faculty for sin, or one sin for themselves, or one action to please their appetite and many for religion4. And they who think God sufficiently served with abstaining from evil, and converse not in the acquisition and pursuit of holy charity and religion.—S. R. A.]

3. On Jeremiah 48:42. The world’s boldness towards God. 1. Whereon it is supported (on the one hand on the real [material] powers apparently standing at its behest alone; on the other hand, on the apparent powerlessness of God’s servants, who have only truth and right on their side). 2. What its end will be (Destruction, or termination of national existence). [Cowles: “If all the historians who record the ultimate extinction of nations were inspired of God to give the true reasons of their fall, we should often meet this testimony, ‘Perished of national pride, producing contempt of God and of fundamental morality.’ ”—S. R. A.]

49 Chapter 49 

Verses 1-39
6. Prophecy against the Ammonites
Jeremiah 49:1-6
The Ammonites also, the brother nation of the Moabites, ( Genesis 19:37) after centuries of various conflict (comp. Judges 3:13; Judges 10:7 sqq.; Judges 11:32; 1 Samuel 11; 2 Samuel 10, 11; 2 Samuel 12:26; 2 Chronicles 20; 2 Chronicles 26:8; 2 Chronicles 27:5) in consequence of the deportation of the East-Jordanic tribes have appropriated a part of their territory. This fact forms the point of departure for the present prophecy. Older prophecies against Ammon are extant only by Amos ( Jeremiah 1:13-15) and Zephaniah in consequence of a declaration against Moab, ( Jeremiah 2:9-10). Of these Jeremiah has made considerable use of the prophecy of Amos. Comp. the exposition. There is at most an echo of the brief utterance of Zephaniah in the expression desolation, Jeremiah 49:2. coll. Zephaniah 2:9. Since Nebuchadnezzar and the Chaldeans are not named, the prophecy must be older than the battle of Carchemish, and since the beginning agrees in form with the beginning of the first prophecy against Egypt ( Jeremiah 46:2), and the prophecies against Moab ( Jeremiah 48:1), Edom ( Jeremiah 49:7) and Damascus ( Jeremiah 49:23), the supposition is natural that the date of its origin is the same as that of these prophecies.

1 Against the children of Ammon.

Thus saith Jehovah: Has then Israel no children, of has he no heir?

Why then does Malcom inherit Gad and his people dwell in his cities?

2 Therefore behold, the days come, saith Jehovah,

That I cause the war-shout to be heard against Rabbah of the children of Ammon;

And she shall become a desolated heap,

And her daughter shall be burned with fire:

And Israel shall be heir to his heirs, saith Jehovah.

3 How Heshbon, for devastated is Ai!

Cry, ye daughters of Rabbah, gird on sackcloth;

Lament and run to and fro[FN1] on the walls;

For Malcom must go into captivity,

His priests and his princes together.

4 Why boastest[FN2] thou of the valleys?

Thy valley is flowing away,[FN3] thou rebellious daughter,

Who trusted in her treasures;—“Who will come to me?”

5 Behold, I bring fear upon thee, saith the Lord, Jehovah Zebaoth,

From all thy neighbors;

And ye shall be driven away, each one before him;

And there shall be no gatherer of the fugitives.

6 But nevertheless I will turn the captivity of the children of Ammon,

Saith Jehovah.

EXEGETICAL AND CRITICAL
Four parts may be plainly distinguished. In the first ( Jeremiah 49:1-2) the prophet alludes to the fact, from the theocratic point of view regarded as improper, that the Ammonites had taken possession of the Gadite territory ( Jeremiah 49:1), and declares that this cannot remain so. Ammon must be involved in war, the capital with the neighboring cities destroyed, and Israel again put into possession of his country ( Jeremiah 49:2). In the second part ( Jeremiah 49:3) a brief specification follows, in the third ( Jeremiah 49:4-5) a reason for the punitive judgment, with express indication, that the recompense would correspond exactly to the inculpation. In the fourth part ( Jeremiah 49:6) the prophet concludes with a consolatory outlook into the future.

Jeremiah 49:1-2. Against … saith Jehovah.—The prophet here presupposes the possession of the Gadite territory by the Ammonites in consequence of the deportation of the East-Jordanic tribes by Tiglath-Pileser ( 2 Kings 15:29; 1 Chronicles 5:6; 1 Chronicles 5:26. Comp. Introd. to Jeremiah 48). Amos refers to former attempts by the Ammonites for the same object ( Jeremiah 1:13).—Malcom. Jeremiah has Amos 1:15 in view. In this passage Malcom appears to me to be used in a double sense. Why should the king mentioned only with the people of the Ammonites? Why does Amos say of Damascus ( Jeremiah 49:5) and Philistia ( Jeremiah 49:8), “him that holdeth the sceptre,” and of Moab ( Jeremiah 2:3) “the judge?” Did he not wish it to be understood that the expression used only of Ammon, wes to be taken here in a special sense? I believe, then, that Malcom ( Amos 1:16) refers primarily to the King, but in such wise that an allusion to the God is also intended. This allusion was all the plainer, if the Ammonites really, as Movers supposes (Phœnic., I, S. 323. Comp. Herzog, Real-Enc., IX, S. 714), called the god מַלְכָּן, i.e., our king. With reference to this he might fitly, when the Ammonites were spoken of, be called מַלְכָּם by the Israelites. It Isaiah, therefore, unnecessary here, and in Jeremiah 49:3 to read מִלְכֹּם, as Ewald, Graf and Meier would do, after the example of the LXX. and Syr. Since we cannot express the specific meaning of the word by the translation, we have retained Malcom as if it were a proper name.—The war-shout, etc., is a reminiscence from Amos 1:14.—Rabbah Beni Ammon. This was the complete name of the city (comp. Deuteronomy 3:11; 2 Samuel 11:1; 2 Samuel 12:26 sqq). It was called Rabbah, the great, the capital, in contrast to the neighboring cities. Comp. Herz, R-Enc. XII, S. 469.—A desolate heap, literally hill of desolation, therefore, heap of ruins. Comp. Joshua 8:28 and Zephaniah 2:9.—Burned with fire. This also reminds us of Amos 1:14 (comp. Olsh, § 242 b).

Jeremiah 49:3. Howl Heshbon … princes together. The immediate consequences of the war-shout being heard are specified. Heshbon is to howl. It was then an Ammonitish city. Comp. rems. on Jeremiah 48:2; Jeremiah 48:45. It is given as a reason that Ai is destroyed. What city this was is not to be ascertained. Venema’s and Ewald’s explanation (Rabba ita vastata Esther, ut jam sit tumulus ruderum) is forced. Graf would read עָר with reference to Rabbah. But Rabbah could be called ער only in the appellative sense, and then it must have the article. To suppose that Ai is transferred hither from Joshua 8:28, because there alone the expression “heap of desolation” occurs, is to attribute to the prophet either ignorance or carelessness. Many commentators therefore (J. D. Michaelis, Hitzig, comp. V. Raumer, S. 168, Anm. 150) are disposed to assume an East-Jordanic Ai, which expedient seems to me thus far the best.—There is no reason for taking daughters of Rabbah in a different sense here from Jeremiah 49:2.—Sackcloth. Comp. rems. on Jeremiah 48:37.—On the walls. I do not see why these should be regarded as the walls of a sheep-fold, as many would do. What is more natural in a city, against which the enemy is advancing, than to run up and down on the walls to take measures for defence? That the city walls may be meant is evident from Psalm 89:41 : Ezekiel 42:12—For Malcom, etc. These words are taken from Amos 1:15. Only in the present passage we have his priests for “ Hebrews,” which is evidently not from misunderstanding, but to emphasize more plainly the intended meaning of Malcom. Comp. rems. on Jeremiah 48:7.

Jeremiah 49:4-5. Why boastest thou …. fugitives. Reason of the primitive judgment. The pride, the stubbornness, the security of Ammon must be correspondingly punished. Comp. Jeremiah 48:26; Jeremiah 48:30.—Rebellious daughter. Comp. Jeremiah 31:22.—Who will come to me? The Ammonites’ boast, Who will come to us? The Lord tells them, the enemies will come upon them, and that from all sides, yea, oven behind them, so that the Ammonites will be driven, straight before them, and because the enemies come from all sides will be so scattered that no one will be in a condition to collect the fugitives again.—Fear. Comp. Jeremiah 48:43-44.—Each one before him. Comp. “every man straight before him,” Joshua 6:6; Joshua 6:20; Joshua 5:13.—Gatherer. Comp. Isaiah 13:14; Isaiah 56:8; Nahum 3:18.

Jeremiah 49:6. But nevertheless …. Jehovah. Ammon also is to share in the salvation of the future, which is to issue from Israel unto all nations. Comp. rems. on Jeremiah 48:47 and Jeremiah 49:39.

Footnotes:
FN#1 - Jeremiah 49:3.—התשוטט. On the form comp. OLSH ., § 67, Anm., 272, a.

FN#2 - Jeremiah 49:4.—הִתְהַלֵּל. invariably denotes to boast, to brag. The object of the boasting is most frequently connected by בְּ. Comp. Jeremiah 4:2; Jeremiah 9:22-23; Psalm 49:7, etc.
FN#3 - Jeremiah 49:4.—זכ עמקך. The explanation of Ewald and Graf, “of the luxuriance, the superfluity of thy valley” would suit the connection, but the abstract rendering of זָכ is an objection, since this form (קָם) elsewhere is used almost wholly in the formation of participles, very rarely of substantives of concrete meaning, as עָכ people, זָב city. זָב occurs (in the masc. form) only of a man with emission of seed ( Leviticus 15:4), in the fem. of a woman with emission of blood ( Leviticus 15:19), and of Canaan as a land flowing with milk and honey ( Exodus 3:8; Exodus 3:17; Leviticus 20:24; Numbers 13:27, etc.) Hence the explanation: thy valley flows away, passes away, or redundat sanguine confossorum, does not correspond to the use of the word elsewhere. I would, therefore, explain with Schleussner quid gloriaris vallibus tuis? (quod scilicet) fœcunda sit vallis tua? Thus one idea is expressed independently of the preposition.

7. Prophecy against Edom ( Jeremiah 49:7-22)
On account of their relationship to the Israelites, the Edomites, in consequence of an express divine command, were not treated as enemies on the journey to Canaan ( Deuteronomy 2:4; Deuteronomy 23:7). Saul, however, conquered them ( 1 Samuel 14:47). David subjected them entirely ( 2 Samuel 8:14). In this state of dependence they remained after Hadad’s attempt at revolution had failed ( 1 Kings 11:14-22) till the reign of Joram, when they revolted ( 2 Kings 8:20-22; 2 Chronicles 21:8). Amaziah and Uzziah indeed made by no means unsuccessful attempts to bring them, again into subjection ( 2 Kings 14:7; 2 Kings 14:22), but their success was not lasting. In the reign of Ahaz the Edomites again invaded Judea ( 2 Chronicles 28:17), and in the time of the Chaldeans we also find their ambassadors among those who came to Zedekiah to consult concerning means to be taken in common ( Jeremiah 27:3); but at the destruction of Jerusalem they are on the side of the Chaldeans, greeting the destruction of the long hostile city (comp. אֵיבַת עוֹלם, Ezekiel 35:5) with scornful triumph ( Lamentations 4:21; Ezekiel 35:15; Ezekiel 36:5; Psalm 137:7).

As regards the date of out prophecy, the construction of the superscription (לֶֽאְדֶוֹם), as well as the nonmention of the Chaldeans, point to the same. date at which the other portions with similar superscription, at the head of which is the first against Egypt ( Jeremiah 46:1-12), originated, i.e, the time immediately before the battle of Carchemish. Comp. rems. on Jeremiah 46:1-2, and Introd. to the Prophecies against the Nations.

Of special importance for our prophecy is its relation to the prophecy of Obadiah directed against Edom. They correspond to each other as follows:
Jeremiah 49:7 and Obadiah 1:8.

Jeremiah 49:9 and Obadiah 1:5.

Jeremiah 49:10 and Obadiah 1:6-7.

Jeremiah 49:14 and Obadiah 1:1.

Jeremiah 49:15 and Obadiah 1:2.

Jeremiah 49:16 and Obadiah 1:3-4.

That Jeremiah drew from Obadiah, and not vice versâ, has been shown by Caspari (Der Proph. Obadja ausgel. Leipzig, 1842) in such an exhaustive manner that there can be no further question on this point. The quotations then from Obadiah extend only to Jeremiah 49:8 of his prophecy. On the other hand, the following context ( Obadiah 1:9 sqq.) has frequent points of contact with Joel, which is not the case in the previous context, and it is just in these verses that the indubitable references to the capture of Jerusalem by the Chaldeans are found (comp. Obadiah 1:10; Obadiah 1:16). Hence recently either the old theory has been retained (held by Augusti, Krahmer, Ewald, Meier in Zeller’s Jahrb. I:3, S. 526) of the use of an older source in common on the part of Jeremiah and Obadiah (comp. Meier, die proph. BB. d. A. T. übersetzt u erk., S. 368 [The proph. Books of the O. T. transl. and explained]), or it is supposed that Obadiah 1:9-21 was a later addition, composed after the Chaldean catastrophe. This is not the place to enter into this difficult investigation specially or with the precision which it requires. I content myself therefore with putting two questions: Is it then so decidedly demonstrated that Obadiah quotes Joel and not Joel ? Obadiah 1:2. How is it, that in Jeremiah 49:12-14 Edom is only warned against committing hostilities against Judah “in the day of their calamity?” Such hostilities had certainly been already committed ( Jeremiah 49:10-11; Jeremiah 49:15-16). But is it not clear from the turn which the discourse takes (with וְאַל) in Jeremiah 49:12 that the prophet distinguishes two points of time, a past and a future? Once already have the Edomites greeted the calamity of Jerusalem with malicious joy. When now they are warned against doing this again, is it not presupposed that Jerusalem is still by no means wholly destroyed, but that the really great day of calamity is still impending (observe the בָּיוֹם וי repeated eight times in Jeremiah 49:12-14)? Would it not accordingly be exegetically more exact to suppose that the prophet, finding occasion in the hostility displayed by the Edomites in a transient occupation of Jerusalem, warns them from a repetition on the great day of Jerusalem, which he foresees as in evitable, and on the presupposition that this warning will not avail, threatened them with a just recompense?
Of the other older prophecies against Edom ( Isaiah 34:5-17; Amos 1:11-12; Joel 4:19) Jeremiah hat made no use.

The whole prophecy is plainly to be discriminated into three parts. The first ( Jeremiah 49:7-13) has for its topic the judgment to be executed on Edom according to the elements of its outward appearance ( Jeremiah 49:7-10) and itsobjective inward ground, which is the decree of Jehovah. The second part ( Jeremiah 49:14-18) is predominantly occupied with the statement of the subjective ground of the visitation, i.e, with the guilt of Edom. The third part ( Jeremiah 49:19-22) brings before us the subject of the destination, that Isaiah, the instrument thereof, chosen by Jehovah.

1. The judgment on Edom in its external appearance and objective reason
Jeremiah 49:7-13
7 Against Edom. Thus saith Jehovah Zebaoth:

Is there no longer wisdom in Teman?

Hath counsel vanished from the intelligent?[FN4]
Is their wisdom expended?[FN5]
8 Flee, turn, bow low,[FN6] ye inhabitants of Dedan! For

the destruction of Esau I bring upon him,

The time, when I visit him.

9 If vintagers come to thee they will leave no gleanings,

If thieves by night they destroy their fill.

10 For I have stript Esau bare, discovered his hiding places,

And he cannot hide himself.[FN7]
His seed is destroyed and his brethren and his neighbors.

And he is no more.

11 Leave[FN8] thy orphans, I will preserve their life,

And let thy widows confide[FN9] in me.

12 For thus saith Jehovah, Behold,

They, whose rule it was not to drink the cup, must drink it.

And art thou[FN10] to remain unpunished?

No, but thou shalt drink.

13 For I have sworn by myself, saith Jehovah,

That Bozrah shall become a desolation,

A reproach, a desert[FN11] and a curse;

And all her cities shall become desolate for ever.

EXEGETICAL AND CRITICAL
The destruction of Edom is described, 1. as it appears outwardly, 2. according to its inner reason in the divine decree. First the irresistible nature of the attack is set forth, in opposition to which all the renowned wisdom of Edom will be unavailing ( Jeremiah 49:7). The Dedanites, the neighbors and commercial allies of Edom, are warned to consult their own safety ( Jeremiah 49:8). The enemies will come, and, like vintagers or thieves, make a clean sweep ( Jeremiah 49:9). It will turn out that Edom’s material means of defence, his rock fortresses regarded as impregnable, together with his own and his allied offensive forces, cannot avert destruction ( Jeremiah 49:10). This must be Song of Solomon, because it is the will of Jehovah. This is seen in Jehovah’s taking charge, as it were, of the widows and children of the Edomites, which presupposes the death of their guardians ( Jeremiah 49:11). Jehovah must permit their death, as without being unjust, He cannot spare Edom the cup which Israel had to drink. Edom must therefore drain it irrevocably ( Jeremiah 49:12) for Jehovah in accordance with the imperative demands of His justice) has sworn, that Edom will be a prey to everlasting desolation ( Jeremiah 49:13). Thus the strophe concludes, and from the similarity of this conclusion with Jeremiah 49:18 it is seen, that in both cases we have a larger section of the discourse.

Jeremiah 49:7. Against Edom … expended. Wisdom and intelligence are necessary in carrying on war ( Proverbs 24:6) and where these fail, all is lost. This lack is observable in Edom. This is the more striking since the wisdom of Edom and especially of Teman was celebrated from of old. Comp. Obadiah 1:8; Job 2:11 (Teman was the home of Eliphaz); Baruch 3:22-23. On Teman comp. Herz, R-Enc., III, S. 650. [Cowles on this verse.—S. R. A.]

Jeremiah 49:8. Flee … visit him. On Dedan comp. rems. on Jeremiah 25:23. They were not Edomites but neighbors ( Ezekiel 25:13), and at all events connected with them by mercantile intercourse (comp. Isaiah 21:13). Hence they are also threatened by the tempest which is breaking over Edom. They are therefore admonished to look to their own safety.—For, etc. Comp. Jeremiah 49:32; Jeremiah 46:21; Jeremiah 6:15.

Jeremiah 49:9-10. If vintagers … no more. Jeremiah 49:9 is taken from Obadiah 1:5. The sense is clear. It could not be so if we should render the sentence interrogatively, as many do, in too servile adherence to the passage in Obadiah. Jeremiah 49:10 reminds us of Obadiah 1:6, though there we read “searched out” and “sought up” for stript bare and discovered. These terms applied to Esau refer to the uncommonly strong fortress-dwellings, occupied by the Edomites. Comp. rems. on Jeremiah 49:16.—His seed is destroyed, etc. “Both the real Edomites and the descendants of related and other nations, which were mingled with them, as the Amalekites, Genesis 36:12; Horites, Genesis 36:20; Simeonites, 1 Chronicles 4:42 and neighboring tribes, as Dedan, Jeremiah 49:8. Tema and Buz, Jeremiah 25:23” are to be destroyed says Graf. He also justly remarks that the expression his brethren and his neighbors appears to have been occasioned by “men of thy confederacy” and “men of thy peace” in Obadiah 1:7.—And he is no more. Comp. Isaiah 19:7.

Jeremiah 49:11-13. Leave thy orphans … desolate forever. Hitzig sees in Jeremiah 49:11 a preliminary conclusion parallel to Jeremiah 49:6; Jeremiah 48:47. But Jeremiah 49:11 is no conclusion, being followed by two sentences with for, Jeremiah 49:12-13, of such a purport that no inference favorable to Edom can possibly be drawn from them. I therefore take Jeremiah 49:11 with Theodoret, Neumann and others, as irony. The Edomites are called upon, the men, namely; to leave their widows and orphans. Observe that it is not said, wives and children. The death of the men is presupposed. When Jehovah immediately adds that He will care for the survivors, this is a poor consolation for the Edomites who do not believe in Jehovah. For what other care but such as slaves receive, can be expected from Him, who announces as his unalterable determination so total a destruction of Edom, as in Jeremiah 49:13; Jeremiah 49:17-18; Jeremiah 49:20-21?—I will preserve, etc. Comp. Exodus 1:17-18; 2 Samuel 12:3; 1 Kings 18:5; Isaiah 7:21. We see from these passages that the meaning of the word is primarily negative: not kill, but secondarily positive: do what is necessary for the preservation of life.—Whose rule it was not, etc. It was an abnormal thing for Israel, the chosen people, to be obliged to drink the cup of wrath. I therefore take מִשְׁבָּט in the sense of norm, law, rule. Comp. Jeremiah 30:11; Jeremiah 8:7.—The cup. Comp. Jeremiah 25:15 sqq.—Unpunished. Comp. Jeremiah 25:29.—Have sworn, etc. Comp. Jeremiah 22:5.—A desolation. Comp. Jeremiah 25:11; Jeremiah 25:18; Jeremiah 44:6; Jeremiah 44:22.—Bozrah ( Isaiah 34:6; Isaiah 63:1; Amos 1:11-12) was one of the most important cities of Edom (comp. Jeremiah 48:24) of which there are still remains under the name of Besseyra, i.e., Little Bozrah. Comp. Raumer, Pal, S. 278.—Desolate for ever. Comp. Jeremiah 25:9.

Footnotes:
FN#4 - Jeremiah 49:7.—מבנים Part. Kal from בִין Instead of the more usual Part. Niph. נִבֹנים ( Genesis 41:33; Genesis 41:39, etc.). The form does not occur elsewhere.

FN#5 - Jeremiah 49:7.—מָרַח is to overflow, overhang. So Exodus 26:12 of the overhanging curtain; Ezekiel 17:6, גֶפֶן סרַֹחַת, vitis patula, late effusa. Part. Pualסָרוּחַ, poured out, stretched out on the couch, Amos 6:4; Amos 6:7. סְרוּחֵי טְבוּלִים, Ezekiel 23:15, redundantes mitris d. i. gestantes mitras longe dependentes. Hence Niph. (which occurs here only), profusum, effusum esse, נָּבַק from בַָקק, Isaiah 19:3 coll. Jeremiah 19:7.

FN#6 - Jeremiah 49:8.—As נֻסוּ can only be Imperative, הֶֽעֱמִיקוּ and הָפְּנוּ must also be taken as such. The former (on the construction with the Inf. comp. Naegelsb. Gr., § 95, e) is also used in Jeremiah 49:30 as an Imperative. Other instances, הֶֽחֱשׁוּ 2 Kings 2:3; 2 Kings 2:5; הֵאתָיוּ, 2 Kings 12:19; comp. Olsh, § 256, a, b. הָפְנוּ is likewise a rare form, but not impossible or without analogy. Comp. הָשְׁכּבָה, Ezekiel 32:19; הַשַּמּוּ, Job 21:5; Olsh, § 260, coll. S. 631.

FN#7 - Jeremiah 49:10.—ונחבה. לה׳ for לא, comp. Olsh, § 263, b. The perfect would hare to be translated: and does he hide himself, he cannot, which is forced. We should expect at least וְלֹא י׳ Ewald and Graf would punctuate נַרְבֹּה,comp. forms like נַהְתּוֹם נרְמהֹ נִקְרֹא (Olsh, § 263, c), and as regards the construction, Jeremiah 49:23. This expedient removes at least the great grammatical difficulties which נֶחְכָּה affords.

FN#8 - Jeremiah 49:11.—On the Imperative form comp. Olshausen, § 234, a.

FN#9 - Jeremiah 49:11.—תכסחו. Comp. Ezekiel 37:7. Except in connection with suffixes, we find only this and אחיה as examples of the abnormal affirmative. Comp. Olsh, S. 4523.

FN#10 - Jeremiah 49:12.—אתה הוא. Thou, such an one! Jeremiah 14:22; Psalm 44:6, comp. Naegelsb. Gr., § 79, 3.

FN#11 - Jeremiah 49:13.—Instead of חֹרֶב we find חָרְבָּה in the parallel passages.

2. THE JUDGMENT ON EDOM ACCORDING TO ITS SUBJECTIVE REASON
Jeremiah 49:14-18
14 I have heard a report from Jehovah,

And a messenger is sent among the nations:

“Assemble yourselves and come up against her,

And rise ye for the war.”

15 For behold, I make thee small among the nations;

Despised among men.

16 Thy object of horror[FN12] deceived thee,

The pride of thy heart,

Thou that dwellest in the clefts of the rock,

Thou that occupiest the height of the hill.

Even though, like an eagle, thou buildest thy nest high,

I will bring thee down from thence, saith Jehovah.

17 And Edom shall become a wilderness;

Every one that passeth by shall be horrified,

And jeer on account of all her strokes.

18 As in the overthrow of Sodom and Gomorrah,

And their neighboring cities, saith Jehovah,

No man will dwell there,

Nor a son of man sojourn in her.

EXEGETICAL AND CRITICAL
Jeremiah proclaims in the words of Obadiah, that nations will be summoned to make war upon Edom, to make her small and despised ( Jeremiah 49:14-15). To such a procedure has Edom given occasion by her idolatrous abominations and her pride. This pride is now to be punished ( Jeremiah 49:16 and Edom is now to become a horrible waste and like Sodom and Gomorrah ( Jeremiah 49:17-18). These verses are taken with modifications from Obadiah 1:1-4. The main thought is evidently expressed in Jeremiah 49:16; the statement of the subjective cause of the punitive judgment, impending over Edom.

Jeremiah 49:14-15. I have heard … among men. Hemistich 1 is taken from Obadiah 1:1 only with the alteration of “we have heard” (Israel) to “I have heard,” and “arise ye” to “assemble yourselves.” The report which the prophet bears directly from the Lord and the message (עִירviator, nutius, Proverbs 18:17; Proverbs 25:13; Isaiah 18:2; Isaiah 57:9) which is sent among the nations are of the same purport. We must regard the report however as expressing not only the command itself, but also that it has been issued. Hemist 2 is extended in Jeremiah. It reads in Obadiah “Arise ye, and let us rise up against her in battle.” Jeremiah 49:15, taken from Obadiah 1:2, states the object of the war, for the attainment of which the nations are summoned. The words correspond to Jeremiah 49:11-13, expressing the decree of Jehovah concerning Edom, the execution of which is the object of the war. “For” is wanting in Obadiah. In small and despised there is evidently an antithesis to Edom’s pride ( Jeremiah 49:16). Hemist 2 reads in Obadiah, “thou art greatly despised.”

Jeremiah 49:16. Thy object of horror … saith Jehovah. We evidently have here the kernel of the strophe, that by which it is distinguished from the context, viz., the guilt of Edom is here stated, the subjective reason of her destruction. While Obadiah mentions as this reason only “the pride of thine heart” ( Jeremiah 49:3), Jeremiah mentions also the “being a terror,” or, as I understand the word, the horror, i.e., the idol. We may well conceive that wishing to extend the text of his source the prophet would insert a word which would state the ground of Edom’s moral corruption. Whence does arise the moral pollution of the heathen world? According to Romans 1. from idolatry. Here also Jeremiah would say that it was really the idol which deceived Edom, pride being involved in idolatry.—The pride of thy heart is then in apposition to horror. It is in accordance with this that inaccessible rock-castles are designated as the ground of pride, for, were not all heathen idols local deities? Was not then the idol who had built these rocks and continually protected them the real lord on whom their proud confidence was founded?—Clefts of the rocks, etc. It appears to me beyond doubt that Jeremiah had here in view the peculiar character of the Edomite cities, especially the capital, which was called Sela ( 2 Kings 14:7; Isaiah 16:1). Comp, the remarks on Bozrah, Jeremiah 49:13. The second hemistich is abbreviated from Obadiah 1:4. Comp. Amos 9:2.

[“The descriptive points in this verse are wonderfully accurate. Petra, the ancient capital of Edom, for ages the main thoroughfare of the great trade and travel between India and Mesopotamia on the East, and Egypt and North Africa on the South-West; the seat therefore of wealth and art, perhaps of wisdom also, and culture, held a position of great military strength. It was built in a vast ravine, partly on the broad area inclosed by lofty precipitous walls of rock, which by some of nature’s mighty convulsions had been rent asunder, and partly in those very fronts of lofty rock, chiseled out with immense labor, so that the pillars of the temples and the apartments of its tombs and dwellings were wholly cut from the solid, eternal rock. Here—her nests built high in these crags like the eagle’s—old Petra eat in her pride and her strength, cherishing the vain fancy that no power could ever bring her down. But the Almighty spake and it was done!—The site of ancient Petra, for ages unknown, has been brought to light during the present century. A number of travelers have visited and explored it. Laborde, Dr. Robinson and others, have given full and precise statements of its wonderful ruins, placing Petra in the front rank of those ancient witnesses who bear their silent but resistless testimony to the precision of the old prophetic descriptions, and to the marvellous correspondence in the most minute details between prophecy and history—the prophecy of twenty centuries ago and the history of to-day.” Cowles.—S. R. A.]

Jeremiah 49:17-18. And Edom … sojourn in her. These verses do not contain any reminiscences from Obadiah, but they do from Jeremiah himself and from other writings.—And Edom, etc., is formed after Jeremiah 25:11; Jeremiah 25:38. Comp. Jeremiah 50:13.—Every one that passeth. Comp. Jeremiah 19:8.—As in the overthrow, etc., is from Deuteronomy 29:22. Comp. Isaiah 13:19; Jeremiah 50:40. The expression neighboring cities points to Deuteronomy 29:22, where Admah and Zeboim are mentioned with Sodom and Gomorrah. Comp. Hosea 11:8.—No man will dwell, etc. Comp. Jeremiah 49:33; Jeremiah 50:40; Jeremiah 51:43.

Footnotes:
FN#12 - Jeremiah 49:16.—תִּפְלֶצֶת does not occur elsewhere. It is usually taken in the sense of terror = פַלָּצוּת ( Jeremiah 21:4) and understood to mean the terror which Edom inspires. But because the following verb is in the masc. some have thought it necessary to separate תפלצתך from it and regard it as an isolated exclamation (comp. הפככם, Isaiah 29:16), which Schleussner renders O arrogantiam tuam; Hitzig, “fear to thee;” Graf, “horror at thee.” But this exclamation appears somewhat exaggerated. Why should a people, who are deceived by pride, be especially inspired with fear? Is not this very common! Was the pride of Edom greater than that of Moab ( Jeremiah 48:29)? Or was it threatened with a worse fate? I find it more suitable to take תפלצת in the sense of מפלצת. The latter word in 1 Kings 15:13; 2 Chronicles 15:16 designates an idol, an idol-image. This is called a terror, an object of holy horror, as frequently פתַר, Genesis 31:42; פַחַר, Isaiah 8:13; אֵימִים, Jeremiah 50:38 are used in an analogous sense. The LXX. may have the same idea, translating ηπαιγνὶα σου, i.e., risus, jocus tuus. According to Schleussner, they had Priapus in mind, for which also Jerome holds מפּלצת in 1 Kings15. and 2 Kings15. Rabbis also, according to Kimchi’s testimony, have understood the word of עֲכֹרָה זָרָה i.e., idolatry. Among the moderns, J. D. Michaelis and Meier adopt this view. The gender of the verb is no hinderance, for the prophet could properly use the masc. when thinking of the person of the idol. Comp. Naegelsb. Gr., § 60, 4.

3. THE INSTRUMENT CHOSEN BY JEHOVAH FOR THE DESTRUCTION OF EDOM
Jeremiah 49:19-22
19 Behold, as a lion he cometh up

From the pride of Jordan to the evergreen pasturage,

For in a twinkling I drive him (Edom) from thence.[FN13]
And who is chosen?[FN14] Him will I set over him.

For who is like me? And who will appoint me the time?

And who is the shepherd that would stand before me?

20 Therefore hear the counsel of Jehovah which He hath counselled against Edom,

And His thoughts, which he has thought concerning the inhabitants of Teman:

Verily they will be dragged along, the feeble little sheep;

Verily their pasturage will be astounded[FN15] at them.

21 At the sound of their fall[FN16] the earth trembles.

Crying![FN17] The sound of it[FN18] is heard on the Red Sea.

22 Behold, as an eagle he ascends and flies,

And extends his wings over Bozrah;

And the heart of the heroes of Edom on that day

Will be as the heart of a woman in anguish.

EXEGETICAL AND CRITICAL
This strophe also describes the destruction of Edom, but in such wise that the instrument in the hand of the Lord is prominent, without being mentioned by name. As a lion from the reed thickets of the Jordan falls upon a flock, which is pasturing on the luxuriant, ever-green meadows of the Gôr, so shall Edom be surprised in his rock-dwelling and be driven away in a twinkling. So shall a new shepherd, chosen ad hoc by the Lord Himself, be set over Edom, for the previous shepherds of Edom have no prerogative to maintain their position in spite of the Lord ( Jeremiah 49:19). The new Shepherd, however, will not pasture the flock in the old way peaceably, but will drag them away, so that their pasturage will be astounded at the disappearance of the flock ( Jeremiah 49:20). Thus the fall of Edom will be a violent one, so much so that the sound of it will be heard afar ( Jeremiah 49:20). Again, in conclusion, the one who is called to the destruction of Edom is compared with an eagle (after Deuteronomy 28:49), who will extend his wings over Bozrah, which, is fortified indeed, but powerless against such an enemy, so that on that day even the heroes of Edom will be as faint-hearted as parturient women.

Jeremiah 49:19. Behold as a lion … before me. As in Jeremiah 46:18 with Carmel, and in Jeremiah 48:40 with an eagle, so here the instrument of the Lord is compared with a lion, one who lurks in the reedy margin of the Jordan (the pride of Jordan, “the luxuriant bushes and reeds growing on its banks, by which it is enclosed as by a green garland.” Köhler on Zechariah 11:3 coll. Jeremiah 12:5; Raumer, Pal. S58; Herzog, R-Enc., VII, S. 8) and from thence makes his inroads on the flocks pasturing on the luxuriant evergreen meadows of the Jordan valley. For the Gor, though in general arid and infertile, where brooks flow down from the mountains to the Jordan has oases, which under the influence of the tropical climate are exceedingly fertile. Comp. Arnold in Herzog, R-Enc, S. 10, etc. I am therefore of opinion that נְוֵת אֵיתָן does not directly signify the land of Edom, and thus is neither to be taken as “rock-dwelling” nor as “evergreen pasturage” with sole reference to the undisturbed possession of the land for centuries. I take it in the latter meaning, but I think that the expression is chosen because it admits of a double reference, to the oases of the Jordanic valley and to Edom itself, which may be thus designated both as the ancient residence of the Edomite nation, and with reference to the strength and indestructibility of its national defences (comp. Numbers 24:21; Micah 6:2). In referring the expression at the same time to Edom, a transition is formed from the comparison to the thing compared.—For in a twinkling. From the “For” we see that the prophet has in view the suddenness of the attack as a tertium comparationis. From the thickets of the Jordan lions could easily fall upon herds feeding near the bank (comp. Herzog, R-Enc. XI. S. 29). In like manner shall Edom be suddenly assailed and driven away from his pasturage.—And who is chosen? We see from this expression that the prophet had no definite person in view. He does not yet know who the chosen one Isaiah, but only that there will be one. Whoever it is will really obtain the supremacy over Edom, appointed to him. ( Jeremiah 15:3; Jeremiah 51:27). The elder commentators understood Nebuchadnezzar, or even (interprete Luthero, as Förster says) Alexander the Great.—For who is like me? Edom’s princes of ancient and illustrious descent ( Genesis 36.) might well be caught in the delusion of inviolable security. Here they are told that they have a higher power above them, who can remove them, and set others more pleasing to him in their place—Jehovah, namely, who has none like unto Him, (Comp. Caspari, Micha der Morast, S. 14sqq.; Exodus 15:11), whom no one can bring to an account ( Job 9:19), whom no earthly national shepherd ( Jeremiah 10:21; Jeremiah 25:34; Jeremiah 23:1) can defy. [“To ‘appoint one the time’ is the ancient phrase for a legal indictment and summons. Who shall prosecute me before the court for this proceeding, i.e., set himself against me as an opponent, or an antagonist.” Cowles—S. R. A.]

Jeremiah 49:20-21. Therefore hear … Red Sea. As it Isaiah, therefore, undeniable that the Lord has power over all kingdoms of the nations, it is solemnly made known to all the world as the decree of the highest Majesty; the Edomites shall suffer the same fate from Him, who shall attack them like a lion, as the lion brings upon the weaker animals, i.e., they shall be dragged away ( Jeremiah 15:3; Jeremiah 22:19)—carried into captivity. Thus will the land be desolated, as the prophet poetically expresses it in the words, the land will be horrified at the sudden stillness and desolation. There is a similar personification in Job 7:10, ( Psalm 103:16). From this it follows1. that the entire representation of these two verses is based on a figure of a place of pasturage; 2. that by the new shepherd, a conqueror is understood who will desolate the land and carry the people into captivity; 3. that the sentence with therefore, occasioned by the emphatic causal sentence of three clauses, Jeremiah 49:19, b, contains no more than an emphatically repeated inference (A, then B, therefore A), consequently the same thought in substance, which was already expressed in I will drive him from thence. On Jeremiah 49:20 a comp. Jeremiah 49:30; Jeremiah 18:11; Jeremiah 29:11; Isaiah 14:26-27; Isaiah 19:12—Teman, comp. Jeremiah 49:7. The city lay according to Jerome, five, according to Eusebius, fifteen Roman miles from Petra, comp. Raumer, Pal. S. 279.

The little sheep. Comp. Jeremiah 14:3; Jeremiah 48:4. The “smallest of the flock” are the weakest, most helpless, who are least adapted for flight or resistance, and most for being dragged away.—[Henderson adheres to the A. V, making “the smallest of the flock” the nominative.—S. R. A.]—At the sound, &c, immediate effect of the overthrow of the power of Edom. Comp. Ezekiel 26:15; Ezekiel 31:16; Isaiah 13:13; Jeremiah 51:29.—The whole passage, Jeremiah 49:19-21, is repeated and applied to Babylon ( Jeremiah 50:44-46).

Jeremiah 49:22. Behold … in anguish. That which is in Jeremiah 49:19 declared by means of a figure taken from a lion, is here repeated in the form of a figure derived from an eagle. The first half of the verse is taken from Jeremiah 48:40, the second from Jeremiah 48:41. The reason of the assailer of Bozrah appearing here as an eagle may be that the “castellated rock” of this city is designated as accessible only to an eagle. Comp. Raumer, Pal. S. 278; Schubert, Reise in das Morgenland. II. S. 426.

Footnotes:
FN#13 - Jeremiah 49:19.—The construction as in Zephaniah 3:7 coll. Proverbs 12:19. Comp. Naegelsb. Gr., § 95 g, Anm.—מֵעָלֶיהִָ is undoubtedly to be referred to נָוֶה, although this word is elsewhere used as a masc. ( Isaiah 27:10; Isaiah 33:20), since the idea of “country” lies at its basis. Comp. rems, on תפלצת Jeremiah 49:16.

FN#14 - Jeremiah 49:19.—מִי is used as e.g. in Exodus 24:14. Comp. Naegelsb. Gr., § 79, 6.—אֵלֶיהָ for עָלֶיהָ. Comp. remarks on Jeremiah 10:1.

FN#15 - Jeremiah 49:20.—ישׁים Hiphil (on. the form comp. Olsh, S. 577, 8; Numbers 21:30) is to be taken as the direct causative: stuporem efficere, to produce astonishment and horror not in others, but in one’s self, i.e., to be horrified. Comp. Naegelsb. Gr., § 18, 3. [“אִס־לֹא if not, a strong mode of asseveration for the purpose of expressing the certainty of any event.” Henderson.—S. R. A.]

FN#16 - Jeremiah 49:20.—נִפלָם is infinitive. Comp. 2 Samuel 1:10; Olshausen, § 245 b.

FN#17 - Jeremiah 49:21.—צְעָקָה the main idea placed emphatically in advance, which is more accurately defined in the following context. Comp. Ewald, § 309, b.
FN#18 - Jeremiah 49:21.—[“For קוֹלָהּ which refers to צְָעָקה, we find the less appropriate reading קוֹלָם in eighty-four MSS.: it has been originally in fourteen more; it is in three by correction, and is in the text of twenty-one printed editions. The only version which supports it is the Targum.” Henderson. Hitzig however approves of this reading as the more difficult, referring it to חארץ, the land, i.e. the population thereof.—S. R. A.]

8. Prophecy against Damascus
Jeremiah 49:23-27
Out of a large number of small kingdoms (thirty-two are mentioned in 1 Kings 21:1; 1 Kings 21:16) with which the Israelites after the period of the Judges had to endure many conflicts, ( Judges 3:8; 1 Samuel 14:47; 2 Samuel 8:10.), a large one was formed after David’s death by Rezon, with Damascus for its capital ( 1 Kings 11:23-24). With this great Syrian kingdom also the two kingdoms of Israel had to endure many and severe conflicts, ( 1 Kings 15:18 sqq.; 1 Kings 20:1 sqq.; 1 Kings 22:1 sqq.; 2 Kings 5:1 sqq.; 1 Kings 6:8 sqq.; 1 Kings 8:28-29; 1 Kings 12:17; 1 Kings 13:3; 1 Kings 14:25; 1 Kings 16:5-6), till at last the Assyrians, solicited by Ahaz of Judah, ( 2 Kings 16:7-10), fell upon Syria and brought the country permanently under their dominion ( 2 Kings 16:9). We need not seek the fulfilment of Jeremiah’s prophecy of the destruction of Damascus in a particular “conquest and devastation of the country by Nebuchadnezzar.” (Graf). For even if Nebuchadnezzar did seize Syria and Damascus and treat them with a certain degree of hostility (whether as an Assyrian province or as an Egyptian tributary) yet the prophet’s perspective extends over the whole future of Damascus (comp. the Introd. to chh50, 51.). He sees in one picture what in the fulfilment will be divided into many stages, comp. Herzog R-Enc. III, S. 260.

As regards the date of the prophecy both the superscription and the purport of it indicate that it formed part of that Sepher, beginning with Jeremiah 46:1, which owes its origin to the period before the battle of Carchemish. Comp. Introd. to the Prophecies against the Nations
23 Against Damascus.

Ashamed are Hamath and Arpad,

For a bad report have they heard: they are dissolved.[FN19]
In the sea there is terror,[FN20] it cannot rest.

24 Enfeebled is Damascus, she turns to flee,

And terror[FN21] seizes her,[FN22]
Anguish and sorrow lay hold on her like a parturient.

25 How! Is not the city of renown abandoned,

The place of my delight?

26 Hence her youths fall in the streets,

And all men of war shall perish, on that day, saith Jehovah Zebaoth,

27 And I kindle a fire in the wall of Damascus,

Which shall devour the palaces of Benhadad.

EXEGETICAL AND CRITICAL
An enemy coming from the north threatens first Hamath and Arpad, which are thus thrown into commotion, like a tempestuous sea ( Jeremiah 49:23). This agitation reaches also Damascus, hence discouragement, anxiety, in part flight ( Jeremiah 49:24). The city is not abandoned by all the troops ( Jeremiah 49:25), hence a great blood-bath and destruction of the army in the streets ( Jeremiah 49:26) and destruction of the city by fire ( Jeremiah 49:27).

Jeremiah 49:23. Against Damascus … cannot rest. The superscription is as in Jeremiah 46:2; Jeremiah 48:1; Jeremiah 49:1; Jeremiah 49:7. I cannot at all discover that the superscription is too limited, as Graf supposes, for in fact this brief utterance is occupied only with Damascus, the cities Hamath and Arpad being mentioned only to designate the successive advance of the calamity and the direction in which the enemy comes. It is a matter of course that the fall of the capital involves that of the kingdom, hence the superscription is incorrect neither in itself nor in relation to the purport of the passage. According to Numbers 34:8 Hamath is to be the northern limit of the land to be occupied by Israel. The boundaries were also really extended thus far at times. Comp. 2 Kings 14:28 with 2 Chronicles 8:4. The city was situated on the Orontes to the North of Damascus, and was afterwards called Epiphania by the Greeks. Comp. Jerome on Amos 6:2; Amos 6:14. Arpad, which is always named together with Hamath ( Isaiah 10:9, comp. Delitzsch on the passage; Jeremiah 36:19; Jeremiah 37:13), must have been situated in the neighborhood of this city. We thus see that the prophet expects the enemy from the North, as it was natural that the army of the Egyptians then in northern Syria should turn his gaze in that direction. Hamath and Arpad stand confounded in consequence of the evil tidings. They flow away, dissolve, pass away with anguish.—The following words are taken verbatim from Isaiah 57:20. Jeremiah has doubtless from this passage the idea of the sea in general in his mind. The expression נָמֹגוּ had directed his thoughts to that passage and still exerts some influence. He thus imagines these cities as a wildly agitated sea. In the swaying hither and thither of the waves is mirrored the inward unrest and anguish. It is not then the real sea that is meant (Hitzig), but the human multitude compared to a sea. (Comp. Isaiah 17:12; Isaiah 8:7-8).

[The Vulg, Syr, Chald, omit my. Boothroyd maintains that this omission is necessary to make good sense!—S. R. A.].—The youths. Comp. Jeremiah 9:20.

Jeremiah 49:27. And I kindle. The whole verse in its main constituents is taken from Amos 1:2. Comp. Amos 1:4; Amos 1:7; Amos 1:10; Amos 1:12; Amos 1:14; Amos 2:2; Amos 2:5.—In the wall, not on the wall, for the wall itself does not burn, but within the wall, so that all which the wall includes is consumed by the fire. The palaces of Benhadad are the royal palaces, since Benhadad (there were three of them, 1 Kings 15:18; 1 Kings 15:20; 1 Kings 20:1-3; 2 Kings 6:24; 2 Kings 8:7; 2 Kings 8:9; 2 Kings 13:3; 2 Kings 13:24-25) was the best known name of Syrian kings.

Footnotes:
FN#19 - Jeremiah 49:23.—נָמֹג used frequently of the effect of fear in loosening the compagines corporis; Exodus 15:15; Joshua 2:9; Joshua 2:24; Psalm 75:4; Isaiah 14:31.

FN#20 - Jeremiah 49:23.—בים ראגה Since the following words הַשְׁקֵט לֹא יוּכָל are taken verbatim from Isaiah 57:20, the previous words in Isaiah may rule the previous words here. There we read וְהָרְשָׁעִים בַּיםָ נִגְרָשׁ. It would now be certainly most convenient to read כַּיָם in the present passage instead of בַּיָם. Jeremiah however does not quote the last words accurately as a whole. And כים also is not without difficulty. We should expect it to be in the construct state. I therefore think that the reading in the text is the correct one.—רְּאָגָה is fear, terror, unrest. Comp. Joshua 22:24; Proverbs 12:25; Ezekiel 4:16; Ezekiel 12:18-19. The subst. in Jeremiah here only; the verb in Jeremiah 17:8; Jeremiah 38:19; Jeremiah 42:16.

FN#21 - Jeremiah 49:24.—רֶטֶט. ἅπ. λεγ. a Syrian word, without doubt chosen purposely. Comp. רְתֵת, Hosea 13:1.

FN#22 - Jeremiah 49:24.—הֲגְֶזִיקָהּ is so punctuated by the Masoretes that it is evident they took Damascus for the subject (terrorem prehendit) having in view passages like Isaiah 13:8; Job 18:20; Job 21:6. But the punctuation הֶֽחֶזִיקָה would correspond better to Jeremiah’s usage. Comp. Jeremiah 6:24; Jeremiah 8:21; Jeremiah 50:43.

9. Prophecy against Kedar and the Kingdoms of Hazor
Jeremiah 49:28-33
From Damascus the prophet turns his gaze eastward to the bordering Arabians, comprised in the designation of the title. In Jeremiah 25:23-24 Jeremiah mentions among the populations to be subdued by Nebuchadnezzar several Arabian tribes. We feel impelled to suppose that the limits of the Arabian conquests of Nebuchadnezzar were undefined in the mind of the prophet, for we shall be obliged to distinguish a real and ideal dominion of that ruler, though the boundary line between the two is a vague one. It is unnecessary to inquire after a special occasion for this prophecy. Nebuchadnezzar being now universal ruler, the Arabs, being the immediate southern neighbors of his native country, cannot possibly be omitted from subjection to his power. Moreover, the Arabs had enough to do with the Israelites from the time of Gideon (comp. Judges 6-8; 2 Chronicles 17:11; 2 Chronicles 21:16-17; 2 Chronicles 26:7).—As regards the date of this prophecy we have in the mention of Nebuchadnezzar’s name a sure proof that it was written later than most of its sisters in chh46–49, for only a single one of these (the second against Egypt, Jeremiah 46:13-28) mentions Nebuchadnezzar. If his expedition against the Arabian tribes were really the first, which he made after his ascension to the throne (comp. the exeg. rems. on Jeremiah 49:28-29) this prophecy might be ascribed most fitly to the time in which he was preparing for the undertaking.

28 Against Kedar and the kingdoms of Hazor, which Nebuchadnezzar[FN23] the king of Babylon smote,

Thus saith Jehovah:

Arise, go up against Kedar,

And spoil ye the sons of the east.[FN24]
29 Their tents and their flocks shall they take,

Their curtains and all their utensils;

And their camels shall they take for themselves,[FN25]
And shall cry over them, “Terror round about.”

30 Flee, run apace, stoop, ye inhabitants of Hazor, saith Jehovah,

For Nebuchadnezzar king of Babylon hath planned a plan against you,

And hath had thoughts against you.

31 Up! Move against a nation at ease,[FN26]
That dwelleth securely, saith Jehovah.

They have neither doors[FN27] nor bolts,

They dwell apart by themselves.

32 And their camels shall become a prey,

And the multitude of their flocks a plunder;

And I scatter to all (the four) winds, those with cropped hair-corners,

And from all sides I bring their destruction, saith Jehovah.

33 And Hazor shall become a habitation for jackals,

A desolation in perpetuity:

Not a man shall dwell there,

Nor a son of man sojourn therein.

EXEGETICAL AND CRITICAL
Plunder, desolation and dispersion by Nebuchadnezzar are proclaimed to the pastoral tribes living in Arabia to the East of Palestine. First the enemies are called upon to advance, and with war-cries to fall upon the Arabs and spoil them ( Jeremiah 49:28-29). The Arabs, however, are admonished to flee and hide themselves, to escape the plans formed against them ( Jeremiah 49:30). Hereupon the enemies are summoned anew to the attack, and are told, as if to allure them, that they have to deal with a people at peace and not intrenched behind bulwarks ( Jeremiah 49:31). Rich booty is placed before them in prospect. Dispersion on all sides will be the result, corresponding to the attack on all sides ( Jeremiah 49:32). The land shall be devastated and cease to be a habitation for man ( Jeremiah 49:33).

Jeremiah 49:28-29. Against Kedar … terror round about. Kedar is named in Genesis 25:13 as the second son of Ishmael, with which the Arabian tradition agrees. Comp. Herzog, R-Enc. I. S. 463. [Comp. Keil and Delitzsch, Comm. on the Pentateuch (Eng. Ed) Vol. I. p264]. They lived “in the desert between Arabia Petræa and Babylonia” (Knobel, Gen. S. 212), and are frequently mentioned as rich in flocks, living in tents ( Song of Solomon 1:5; Psalm 120:5; Isaiah 42:11; Isaiah 60:7; Ezekiel 27:21) and celebrated for their skill in archery ( Isaiah 21:16-17). Comp. rems. on Jeremiah 2:10.—Hazor, different from the localities of this name in Palestine ( Joshua 11:1-3; Joshua 12:19; Joshua 19:36; Judges 4, 5; 1 Kings 9:15; 1 Kings 15:29— Joshua 15:23; Joshua 15:25— Nehemiah 11:33), is mentioned here only as a district in Arabia. According to Niebuhr (Ass. u. Bab, S. 210 coll428), Hazor is “the present Hadshar, a district which occupies the whole north-eastern corner of Nedshed, and to which in the wider sense the coast lands of Lachsa also belong.” This corner is formed by the southern course of the Euphrates and the Persian Gulf. With regard to the meaning of the name it is natural to think of Isaiah 42:11 and to suppose that חָצוֹר denotes the inhabitants of the הֲצֵרִים, i.e. villages without walls and gates (comp. Genesis 25:16). Delitzsch remarks on Isaiah 42:11, “the settled Arabs are still called Hadarije in distinction from Wabarije, the tent Arabs; hadar, חָצֵר is the fixed dwelling-place in contrast to bedû, the steppe, where the tents are erected temporarily now here and now there.” Accordingly קֵדָר and חָצוֹר are related not as opposites, but only as the more limited and more extended idea, and Jeremiah would address his words to Kedar and to all other Arabs dwelling in חֲצֵרִים. With this would accord not only the Chaldean incursion generally, which it is easier to regard as directed against a settled people than against nomads, but especially the description of the devastation in Jeremiah 49:23, which seems to presuppose not the pasturage of a passing horde but the abiding-place of men who build houses. It seems opposed to this, however, that in Jeremiah 49:29 the tents and curtains of the attacked are spoken of, according to which part of them at least were tent-dwellers. It is also surprising that in Isaiah 42:11 the Kedarenes are inhabitants of חצרים, while elsewhere (comp. the passages cited) they are described as tent-dwellers. I believe that all may be united in the hypothesis that there were some Kedarenes living in tents and some in villages, and that the text has in view both these and also the other tribes settled in villages of northern Arabia.—Which Nebuchadnezzar, etc. These words appear to be a later addition, as otherwise the prophecy characterizes itself as a vaticinium post eventum. Yet even Hitzig remarks, the addition is “contained in the LXX. and preserving the older form of the proper name as in Jeremiah 44:30 is relatively very old, and probably genuine and certainly contains historical truth, which is not handed down elsewhere.” Niebuhr (Ass. u. Bab, S. 209, 10) and Duncker (Genh. des. Alterth., I. S. 827) are of opinion that Nebuchadnezzar, after returning from the victory of Carchemish, had strengthened his internal dominion, first taking into consideration “the extension of his dominion over the Arabs on the lower Euphrates, in North Arabia and the Syrian desert” (Duncker). It is to be remarked in this connection, that according to Ctesias, whose statement Duncker regards as credible (S. 801, 806 Anm. 2, etc.), the Babylonians had already brought Arabs with them to the siege of Nineveh.—The expression “sons of the East” is the “general designation of the Arabs, especially the nomad tribes of northern Arabia” (Arnold in Herz, R-Enc. I. S. 460). Comp. Judges 6:3; Judges 6:33; Judges 7:12; Judges 8:10; 1 Kings 5:10; Job 1:3; Isaiah 11:14; Ezekiel 25:4; Ezekiel 25:10.—Curtains are the mats or canvas of which the tents consist. Comp. Jeremiah 4:20; Jeremiah 10:20.—Terror, etc. Magor missabib. Comp. Jeremiah 6:15; Jeremiah 20:3; Jeremiah 20:10; Jeremiah 46:5.

Jeremiah 49:30-33. Flee … therein. On flee, etc., comp. Jeremiah 49:8. On planned a plan comp. Jeremiah 49:20; Jeremiah 18:11.—At ease. Comp. Judges 18:7.—Apart by themselves. Comp. Jeremiah 15:17; Numbers 23:9; Deuteronomy 33:28.—And I scatter, etc. Comp. Ezekiel 5:12; Ezekiel 12:14.—Cropped hair-corners. Comp. rems. on Jeremiah 9:25; Jeremiah 25:23.—From all sides. Comp. rems. on Jeremiah 48:28; 1 Kings 5:4
Jeremiah 49:8; Jeremiah 46:21.—Shall become, etc., Jeremiah 49:33. Comp. Jeremiah 49:18; Jeremiah 9:10; Jeremiah 10:22; Jeremiah 51:37; Jeremiah 50:40.

Footnotes:
FN#23 - Jeremiah 49:28.—The ו with which the king’s name is written in the Chethibh is due to a scriptural error occasioned by the word הָצור standing just before.

FN#24 - Jeremiah 49:28.—ושׁדדו. On the singular imperative form comp. Olsh. § 235, 6.

FN#25 - Jeremiah 49:29.—ישׂאו להם. The pronoun is grammatically more correctly referred to the enemies of the Arabs (comp. Numbers 16:6; Deuteronomy 2:35; Deuteronomy 3:7; Naegelsb. Gr., § 81, 1 b) since the reference to the Arabs must have been expressed by מז.

FN#26 - Jeremiah 49:31.—The form שְׁלֵיו formed like זְעֵיר (comp. Olsh. § 180, Anm.) is found here only. Elsewhere שָׁלֶו ( Job 16:12; Job 20:20) or שָׁלֵיו ( Job 21:23).

FN#27 - Jeremiah 49:31.—לא דלתים by this are meant not house-doors, but city gates. Comp. Deuteronomy 3:5; 1 Samuel 23:7.

10. Prophecy against Elam
Jeremiah 49:34-39
Elam is mentioned in the Old Testament in Genesis 10:22; Genesis 14:1; Genesis 14:9; Isaiah 11:11; Isaiah 21:2; Isaiah 22:6; Jeremiah 25:25 Ezekiel 32:24; Daniel 8:2; Ezra 4:9. Comp. supra ad Jeremiah 25:25. It is here mentioned as the representative of the more remote populations, beyond the Tigris, all those who are enumerated in the catalogue of nations beyond the Tigris in Jeremiah 25:25-26. M. Niebuhr assumes as certain a victorious war of Nebuchadnezzar with Elam between the ninth and twentieth years of his reign (Ass. u. Bab. S. 212). In this, however, he relies not on positive historical testimony but only on inferences, the correctness of which may be disputed. We are further in no need of an actual overthrow of Elam by Nebuchadnezzar. The kernel of the prophecy is an idea which retains its truth even if Nebuchadnezzar had never made war on Elam.

Why Jeremiah chose Elam as the representative of the eastern nations is not apparent. The supposition of Ewald (Proph. d. A. B, II. S. 130), that “the wild warlike Elamites had acted as auxiliaries shortly before in the deportation of Jehoiachin and the first great deportation of the people, and in this had shown themselves particularly cruel,” does not appear to be well-founded. For 1. if the Elamites already served in the army of Nebuchadnezzar they needed not to be subjugated; 2. the superscription affords no sure criterion of the date. For it is highly probable that it is placed here by mistake, as we shall show on Jeremiah 49:34. The prophecy does not mention Nebuchadnezzar by name, and we must therefore regard it as of the same date as the others in chh46–49. against the nations (except Jeremiah 46:13 sqq. and Jeremiah 49:28-33).

34 The word of Jehovah which came to Jeremiah the prophet with respect to Elam,

in the beginning of the reign of Zedekiah, king of Judah, saying,

35 Thus saith Jehovah Zebaoth:

Behold, I will break the bow of Elam,

The chief part of their strength.

36 And I will bring upon Elam four winds from the four corners of heaven,

And will scatter them to all those winds;

And there shall be no nation whither the dispersed of Elam[FN28] shall not come.

37 And I will terrify[FN29] Elam before their enemies,

And before those who seek their life;

And I will bring calamity upon them,

The fierceness of my anger, saith Jehovah;

And I will send the sword after them,

Until I have utterly consumed them.

38 And I will set my throne in Elam,

And destroy king and prince from thence, saith Jehovah.

39 And it shall be at the end of days,

I will turn the captivity of Elam, saith Jehovah.

EXEGETICAL AND CRITICAL
The bow of the Elamites, wherein their strength consists, shall be broken ( Jeremiah 49:35). They shall be attacked and scattered on all sides ( Jeremiah 49:36), and be pursued to destruction ( Jeremiah 49:37). In the country itself the Lord will hold strict judgment and exterminate all the rulers ( Jeremiah 49:38). Yet in the distant future Elam also shall be liberated and obtain salvation ( Jeremiah 49:39).

Jeremiah 49:34. The word … Judah. There are well-founded doubts as to the authenticity of this superscription. We have hitherto found without an exception, that in all prophecies which are older than the battle of Carchemish, Jeremiah never mentions Nebuchadnezzar and the Chaldeans, while in all the oracles subsequent to this catastrophe he knows and names Nebuchadnezzar as the Lord’s chosen instrument. If now this prophecy really dates from the beginning of Zedekiah’s reign, why is not Nebuchadnezzar mentioned? Why are the agents of the punishment spoken of in as general a manner as in the older prophecies? Or must not Nebuchadnezzar be necessarily regarded as the agent, as Graf supposes (S. 576)? I hold it quite impossible for Jeremiah in the beginning of the reign of Zedekiah to have thought of any other than Nebuchadnezzar as an instrument of the execution, or to have left this point even in suspense. Compare only Jeremiah 27:5 sqq, where the whole earth, with all that is thereon, is given over without exception or reserve to the Chaldean king. Add to this an external circumstance. Unreliable as the Alexandrian translation in general Isaiah, yet in some circumstances it may serve to indicate the original form of the text (comp. Graf, Einl. S. LVII.). This is here the case. As is well-known the prophecies against the nations have in the LXX. their place immediately after that indication of a Sepher, containing them, in Jeremiah 25:13, and this prophecy against Elam is at their head. It is introduced with the words: ἅ ἐπροφήτενσεν ‘Ιερμίας ἐπὶ τὰ ἔθνη τὰ Αἰλάμ. It further closes with the words: ἐν ἀρχῆ βασιλεν́οντος Σεδεκίον βασολέως ἐγένετο ὁ λόγος ον̇̄τος περὶ Αὶλάμ, and these words form in addition the beginning of Jeremiah 26. However severely we may judge the arbitrariness of this translator, it must be admitted that this exceeds the customary degree thereof, which is substantially confined to abridgement (comp. Graf, Einl, S. XLIII.). What could have induced him to invent this postscript, since the brief oracle was sufficiently characterized by the prefixed words τά Αἰλάμ (evidently corresponding to the Hebrew לְעֵילָם, but on account of its brevity added as in apposition to the preceding ἐπὶ τὰ ἔθνη? Whence now that postscript? It is remarkable that in the LXX. the first verse of Jeremiah 27. (Heb.) is wanting. It is the verse with the undoubtedly false name of Jehoiakim! Now Jeremiah 27 stands in the closest topical relation to Jeremiah 25. In the symbolic Bending of the yoke it forms an actual commentary to the symbol of the cup of wrath, Jeremiah 25:15 sqq. Ch26 on the other hand belongs to a much earlier date, and is merely inserted here, because it likewise (as Jeremiah 27) has for its subject the conflict with the false prophets, and bears as date the beginning of the reign of Jehoiakim. Compare the Introduction to the Ninth Discourse ( Jeremiah 25), and the rems. on Jeremiah 27:1. This postscript now which the LXX. subjoins to the oracle against Elam suits exactly (only with the omission of the words περὶ Αἰλάμ) in the place of the verse wanting at the beginning of Jeremiah 27, and, which is a matter of importance, it contains the right king’s name, viz., that of Zedekiah. The supposition is thus pressed upon us that the prophecies against the nations originally had place immediately after Jeremiah 25, that Jeremiah 27 was connected directly therewith (without the intervention of Jeremiah 26), that the prophecy against Elam formed the conclusion of the oracle against the nations, and that by mistake the Diaskenast who altered that original order, removed Jeremiah 27:1, and attached it, as a postscript, to the oracle against Elam. In this behalf the words “against Elam,” had to be inserted. This alteration must have been made in very early times, for it makes itself felt in both the Hebrew text and in the LXX. only with this difference, that in the text, on which the LXX. was based, the misplaced words still stood at the close of the word directed against Elam, so that this had a superscription and a postscript, while in our Masoretic recension the postscript is made into the title by the assumption into it of the words אֶל־עֵילָם. For this purpose the form of the sentences must also have been altered, so that it was in correspondence with the superscription, Jeremiah 46:1 and Jeremiah 47:1, while in the Greek text ( Jeremiah 26:1) the old form is still perceptible. Thus substantially Movers and Hitzig, with whom I feel compelled to agree in the main.

Jeremiah 49:35-39. Thus saith … saith Jehovah. It seems to me far-fetched to take קֶשֶׁח in the sense of viri fortes as Hitzig and Graf would do, after the example of the Targum and several Rabbis. This meaning also does not seem to me to be proved. For in Isaiah 21:17 the word is to be understood peculiarly (comp. Delitzsch, ad loc.). In 1 Samuel 2:4 and Hosea 1:5, it stands by synecdoche for all the means of attack and defence. And it is thus to be rendered here the rather as we know from history, that the Elamites were really celebrated as archers (comp. Isaiah 22:6; Livy37:27; Herzog, R-Enc., III. S. 748). The bow was the chief part of their strength (comp. Jeremiah 2:3; Amos 6:1; Amos 6:6). When Hitzig inquires “why limit the breaking to the bow?” the answer Isaiah, because it was the main element of their power. To break their bow was to render them defenceless. When this is done, the advance is made upon them positively; from the four corners of the heaven are the four winds to rage against them and drive them one to another, i.e., the four winds shall scatter them to the four winds (comp. Jeremiah 49:32; Zechariah 2:10; Zechariah 6:5). Without a figure, they shall be attacked on all sides and scattered on all sides, so that there will be no nation in which such Elamites are not to be found. That this is the sense is clear from Jeremiah 49:37, where the same thing is expressed without a figure.—In the country itself will the Lord erect His throne (comp. the related but not identical expression, Jeremiah 1:15 and Jeremiah 43:10), i.e., He will sit in judgment, and the heads of the people must appear to receive their sentences. But Elam also at the end of days shall share in the salvation which the Lord shall then bring to all nations by the Messiah (comp. Jeremiah 49:6; Jeremiah 48:47). It is also not to be doubted that this word of consolation Applies not to Elam alone, but to all the nations before mentioned.

Footnotes:
FN#28 - Jeremiah 49:36.—עוֹלָם in the Chethibh has expressions such as Jeremiah 49:13; Jeremiah 25:12; Jeremiah 51:26; Jeremiah 51:62, etc., in view.

FN#29 - Jeremiah 49:37.—On הַחְתַּתִּ comp. Olsh, S. 563, 4,–46:26; Jeremiah 9:15.

DOCTRINAL AND ETHICAL
1. On Jeremiah 49:1. Has then Israel no heir? So the prophet tells the Ammonites. But to Israel himself he speaks differently; I will cast you out from my presence, as I cast out all your brethren, the whole seed of Ephraim ( Jeremiah 7:15). Thus the Ammonites have no right in Israel, and Israel, although he has forfeited his claim with respect to Jehovah, still has a right to his country with respect to the Ammonites, which he will one day, through God’s grace, make good again. “Israel will one day possess and rule his possessors and rulers. This is Israel’s eternal calling, which, in spite of every sin, must again be manifested, and is fulfilled in the Christian church to which all nations are given as a possession. Even now Jeremiah by God’s word, of which he is the bearer, has power over Ammon as over all the heathen world. He surveys their whole character, and already holds judgment. In him is Israel’s majesty and triumph even though on this account he is most mocked by the Jews.” (Diedrich). As then the servants of Malcom occupied the territory of Israel, so since then have the servants of Mohammed occupied the territory of the Christian church in Asia and Europe. In both cases it was a judgment on the latter without conferring any right on the former. A time, however, will come when the restoration of Israel and of Christianity to their country, and their right will take place at the same time.

2. On Jeremiah 49:4-5. “The real confidence of the world is always on Mammon. They would satisfy the deity with their dead self-devised works, but with desire and the tension of all their powers does the world serve material interests, as they are now-a-days called? Soon, however, Ammon’s corn-fields are overflowed by enemies, then even their confidence gives way to despair.” Diedrich.

3. On Jeremiah 49:7. “We see here, how God puts to shame those who depend on their wisdom and craftiness, so that we may ask: is there no more wisdom or counsel among the wise? Is their wisdom come to naught? Paul also writes of this ( 1 Corinthians 1:19-20) from the prophet Isaiah ( Isaiah 24:14 coll. 9:23-24). Biblische Summarien, etc.
4. On Jeremiah 49:7 sqq. “Although Edom was the nation nearest to Israel both in relationship and acquaintance, it is thus only a precursor of Antichrist, who endeavors to hide a worldly character in Christian forms. Edom is irritated by the existence of Israel, the presence of the pure word of God is always a thorn in his conscience. From Edom came Herod who wanted to murder the child Jesus, and who also mocked the suffering Saviour. Edom was celebrated for wise proverbs; it possessed high mental endowments; but are not even these put to shame, when not accompanied by the fear of God?” Diedrich.

5. On Jeremiah 49:12. Israel was the chosen nation, the son of the house (comp. Exodus 4:22; Jeremiah 31:9), and yet he was severely chastised. Further, there were in Israel many just and pious men, who did not share the sins of their people, but zealously contended against them. But even these also had to bear the severe chastening. “Prophets and priests were also carried away to Babylon; Daniel. Ezekiel and pious men like Ananiah, Prayer of Azariah, Mishael, and probably very many others,” says Theodoret. How then could another nation expect to be treated differently? Comp. Proverbs 11:31; 1 Peter 4:17-18. There will, however, be a similarity also in this that finally the chastisement of both, the chosen nation and the other, will redound to their eternal welfare. Comp. Jeremiah 49:39. “Justus est Dominus et rectum omne judicium ejus! Quæ etiam erat confessio Mauritii imperatoris, quam edebat, cum videret sanctum suam uxorem gladio feriri paulo post feriendus et ipse.” Förster. Psalm 119:137.

6. On Jeremiah 49:16. “Fortifications may be constructed and made due use of, but they must not be depended upon. For no fortification is too strong or too high when God is angry, and will punish. And he has various ways of bringing them into the hands of the enemies as, He can cause provisions to fail; or a spark to fall in a powder-magazine; water may be wanting; there may be pestilence or the dysentery or mutiny among the soldiers, or bribes may be used as scaling ladders. Then all is in vain.” Cramer. “What the world calls protection, cannot protect against God’s judgment; death mounts over all rocks.” Diedrich.

7. On Jeremiah 49:19. “God gives all authority and respect, and takes it all away. For He it Isaiah, who poureth contempt upon princes, Job 12:21; Psalm 107:40; Isaiah 40:23.” Cramer. [“We need not be surprised by such a searching question as that in the present passage concerning Christ, when we remember that Edom is the prophetical type of Christ’s enemies,” etc. Wordsworth.—S. R. A.]

8. On Jeremiah 49:25, “God can suffer moderate joyousness, but to be joyous from security and in an Epicurean manner, is commonly a preliminary to destruction, Matthew 24:39.” Cramer.

9. On Jeremiah 49:30. “Non est quo fugias a Deo irato, nisi ad Deum placatum, Augustin in Psalm 74.”—Förster.

10. On Jeremiah 49:38. Where judgment is held there is the Lord’s throne. For even the idea of judgment is divine, and all judges are the lower representatives of the highest judge. Woe to those judges who proceed so as to efface the idea which they represent. Well for us that there is a superior tribunal which will reverse all unjust judgments, and in all points bring true justice to the light, before which also summum jus will not be summa injuria.

11. On Jeremiah 49:39, “In promissione spondetur Persis vocatio ad regnum Christi, cujus primitiæ fuerunt Magi ( Matthew 2.), qui et ob id a Chrysostomo Patriarchæ gentium appellantur.” Förster. [The fulfilment of this prophecy was seen, in part, when the Magi came to our Lord at Bethlehem; and still more on the day of Pentecost, when ‘Parthians, Medes and Elamites’ listened to the preaching of St. Peter at Jerusalem, and were received into the Christian church ( Acts 2:9; Acts 2:14).” Wordsworth.—S. R. A.].

HOMILETICAL AND PRACTICAL
1. On Jeremiah 49:1-2. Lament and hope of the church with respect to lost territory1. The lament ( Jeremiah 49:1). 2. The hope (a) with respect to the overcoming of opponents; (b) with respect to the reacquisition of the lost.

2. On Jeremiah 49:4-5. Warning against arrogance1. Whereon it depends ( Jeremiah 49:4, trusted in her treasures, etc.). 2. What its end will be (destruction of its sources of help, fear, flight).

3. On Jeremiah 49:7. The insufficiency of human Wisdom of Solomon 1. Its strength (the renowned wisdom of the Edomites was not unfounded). 2. Its weakness (it must fail before the strokes of the Lord).

3. On Jeremiah 49:11. A word of comfort for widows and orphans1. They have lost their human protectors and supporters2. Their shield is the Lord, if they trust in him.—“How blessed is God’s kind promise to widows and orphans1. It calms the heart of every dying father; 2. It comforts the heart of all who are left, orphans; 3. It encourages us all to trust ourselves with our children more faithfully to God. Florey, Biblisch. Wegweiser für geistl. Grabredner, 1861, S. 101.

5. On Jeremiah 49:12. The justice of the Lord1. It directs its strokes with strict impartiality against the children of the house and against strangers2. It always has in view the true welfare of those who are smitten.

6. On Jeremiah 49:15-16. The folly of those who would contend against God1. The ground of it (pride, earthly power). 2. Its fate (overthrow and destruction by divine omnipotence).

7. On Jeremiah 49:38-39. The Lord’s judgments. They are1, irresistible; 2, directed not to complete destruction, but to amelioration and true well-being.

50 Chapter 50 

Verses 1-5
11. Prophecy against Babylon (chh50, 51.)
Introduction

1. Before the battle of Carchemish Jeremiah predicted to his people a severe visitation by a people coming from the north, whom he afterwards recognized as the Chaldeans, and then constantly proclaimed that Israel and the other nations would be saved from complete destruction only by subjection to Nebuchadnezzar. It may, therefore, be said that during part of his ministry he spoke of the Chaldeans unknowingly in a manner favorable to them. There is no contradiction, however, as many suppose, in his here predicting the destruction of Babylon itself, and in the same manner by a people coming from the north ( Jeremiah 50:3; Jeremiah 50:9; Jeremiah 50:41, Jeremiah 51:48). For Jeremiah would only say that for the present, in the proximate future, Babylon is the instrument of judgment on all nations ( Jeremiah 50:23; Jeremiah 51:20 sqq.), but the time is coming when Babylon itself must drain the cup of wrath, in punishment for the sins which it has incurred in the execution of its mission ( Jeremiah 50:11; Jeremiah 50:24; Jeremiah 50:28; Jeremiah 50:32; Jeremiah 51:6; Jeremiah 51:11; Jeremiah 51:24; Jeremiah 51:36; Jeremiah 51:56). Jeremiah’s declarations for and against Babylon are thus related to each other, as in Jeremiah 25:27 the brief declaration, “and the king of Sheshach shall drink after them,” is to the previous announcements that Babylon shall offer the cup of wrath. It is not strange to find a prophecy against Babylon in Jeremiah, but must be regarded as perfectly natural.

2. Prophecy against Babylon has a history. First, Isaiah, probably moved by the embassy, which Merodach-Baladan sent to Hezekiah ( Isaiah 39, 2 Kings 20:12 sqq.) proclaimed the judgment of destruction on Babylon ( Isaiah 13, 14, 21; Isaiah 43:14; Isaiah 46:1-2; Isaiah 47; Isaiah 48:14 sqq.). He is followed by Micah, who, in a brief declaration, comprises all which Jeremiah has said in his whole book for and against Babylon, “thou shalt dwell in the field, and thou shalt go to Babylon; there shalt thou be delivered; there the Lord shall redeem thee from the hand of thy enemies.” Micah 4:10. Habakkuk then, the cotemporary of Jeremiah, prophesied before him, but after the battle of Carchemish, against Babylon, characterizing it not only in the narrower sense as a power hostile to the people of Israel, but also in a higher and more comprehensive sense as a worldly power, self-deifying, and the enemy of God. Jeremiah finally appropriates his predecessors and represents the acme of Old Testament prophecy against Babylon. He thus forms the main foundation for the prophecy of the Apocalypse concerning the Babylon of the final period. It Isaiah, however, to be observed that he gives relatively less prominence than Habakkuk to the ideal significance of Babylon as a type of ungodly, self-deifying, worldly powers. The latter does this in brief but wondrously profound and significant utterances. “For, lo, I raise up the Chaldeans, that powerful and irrepressible nation, which goes as far as the earth extends, to occupy dwellings which are not. Terrible and fearful are they; from themselves proceed their judgment and their dignity” ( Habakkuk 1:6-7). “Then he overflows with courage and transgresses and becomes guilty; this his power is unto his God” ( Habakkuk 1:11). “Lo, inflated, not upright is his soul within him, but the just by faith shall live” ( Habakkuk 2:4). “Yea also because wine stultifies a Prayer of Manasseh, who is arrogant and is not contented, who enlargeth his desire as hell, and is like death and cannot be satisfied, but draweth to himself all nations and gathereth to himself all nations” ( Habakkuk 2:5).—Jeremiah by no means passes over this element, but he rather intimates it only in single words, in those significant names which he gives to Babylon when he calls it Double defiance ( Jeremiah 50:21), Pride (as personification in Jeremiah 50:31-32), Heart of my opponents ( Jeremiah 51:1), Golden cup making the whole earth drunk ( Jeremiah 51:7). We may then say that of the two contemporary prophets, who lived to see the culmination of the Babylonian power, Jeremiah draws the grandest and most complete picture of the destruction menacing Babylon, but in such wise that he only intimates the ideal element which represents Babylon as the centre and type of all worldly enmity to God, while Habakkuk, who, notwithstanding the external insignificance of his little book, has a powerful and profound mind, gives us deeper glances into the inner life of the Babylonian empire.

3. It is not, however, the prophets who first stamped Babylon as a centre and type of ungodly empire. This character was impressed upon it from the earliest period. It was the locality of the first earthly princedom. That Nimrod, whose memory is preserved to the present day by the ruined tower of the Birs Nimrud, and who still lives in the traditions of the East as a great criminal and enemy of God, had, according to Genesis 10:8 sqq, Babylon as the beginning of his dominion. The first aristocrat, hero of the chase and of war, conqueror, and despot, proceeded from Babylon. Add to this, that the Babylonian tower-structure Isaiah, according to its most essential nature, to be regarded as an undertaking of human pride begun without God and in man’s own strength. The tower was to be a memorial of a period of gigantic effort and aspiration towards the political concentration of the human race into one irresistible power. Thus we see that the ideas of earthly power and glory were from the first native to the soil of Babylon. Comp. Naegelsb, Jer. u. Bab, S. 5 sqq.; Perizonius, Origg. Babylonicæ, Cap10–12; Jahn, Archæology I, 1, S. 30, coll. Deyling, Observ. Sacræ., P. III, p19 ff.—Brian Walton in his Polyglott, Lond, Prolegg. I, pag. 3; Hetzel, Gedanken über den babylonischen Thurmbau, Hildb, 1775; Görres, Die Völkertafel des Pent., Regensburg, 1845, 1, S. 51. The seed sowed in that primitive period reached its full bloom in Nebuchadnezzar. By him Babylon was really made the first “all-devouring” universal monarchy, by which I mean that his power was greater than that of the Assyrians before him, or the Persians and Romans after him. But he also devoured the theocracy, i.e., the only point on this earth where the kingdom of God was represented in the form of a human popular and civil life. Since that time the kingdom of God as such has had no place on earth. It is still as the church in the embrace of worldly power. Babylon, however, the first worldly power which brought the kingdom of God into this condition, appears from that time in the Scriptures as the worldly power, κατʼ ἐξοχὴν, so that not only what the Old Testament prophets declare of the different representatives of worldly dominion, of Egypt ( Revelation 11:8), Tyre ( Revelation 18:11 coll. Ezekiel 27.), Nineveh ( Revelation 18:3; Revelation 18:5 coll. Nahum 3:4, Jonah 1:2), is transferred in the New Testament to Babylon, but even the name of Babylon itself is attributed to the final form of the worldly power, antichristian Rome. Comp. Revelation 17:9; Revelation 17:18. See in general Revelation 14:8; Revelation 16:9, and especially chh17, 18. This subject is treated more in detail in Naegelsb. Jer. u. Bab.
4. With regard to the etymology of the name Babylon there have been two opposite views. According to one, which was first broached by Stephanus Byzantinus and the Etymologicon Magn. s. v. Βαβνλὼν, the name, designates Bel as the founder of the city. Eichhorn (Biblioth. d. bibl. Litt. III, S. 1001) accordingly explains בָּבֶל as arising from Bab Bel and the Dragon, i.e, porta or aula Beli. Gesenius (Thesaur, pag. 212), Tuch and others modify this view, in so far that they translate בָּבֶל domus Beli, since the word is written in Arabic bâ Bel and the Dragon, and bâ is frequently used in Arabic names of cities for bî, bêt. Knobel ( Genesis, S. 128) derives Babel from Baruch -, Bel and the Dragon, i.e, arx (βᾶρις, בִּירַה) Beli. It is opposed however to these explanations that they are supported on partly much too recent and partly altogether insecure linguistic analogies. The other explanation is founded on Genesis 11:7; Genesis 11:9 (נָֽכְלָה שְׂפָתַּם, Jeremiah 50:7 and בִּי שָׁם בָּלֵל י׳ שְׂבַּת בָּל־הָאָרֶץ), According to this בָּבֶל arose from בַּלְבֵּל. The punctuation of the first syllable is to he explained after the analogy of כּוֹכָב for טוֹטָבּוֹת כַּבְכָּב, for טָכְּטָבּוֹת (Ew. § 158, c; Olsh. § 74, § 189, a). For the Segol of the second syllable appeal might be made to כַרְמֶל (Delitzsch on Genesis 11:9). The meaning would be confusio. Comp. Exodus 29:2; Exodus 29:40; Leviticus 2:4-6; further, בְּלִיל, farrago; תְּבֻלַּל troubling, blemish ( Leviticus 21:20). These explanations are also favored by the ancient translations. Onkelos translates נָֽבְלָה, Genesis 11:7, by בָּלַל,נְבַלְבֵּל, Jeremiah 50:9, by בִּלְבֵּל, confudit. Comp. Buxtorf, Lex. Rabb. et Talm, pag. 309. The Peshito version has in Jeremiah 11:9 balbel (comp. Castelli, Lex, pag. 100); Saadiah balbala confudit.—Comp. Gabler, Urgeschichte II:2, S. 228. Haevernick, Einleit. i. A. T., I, S. 147, 8.—The Babylonian monuments lead to still another etymology. According to Oppert, namely (Exp. en. Mesop. II. S. 46), the word reads on the monuments Babi-ilu, Babilu. Bab is the Shemitic בַּב door, Ilu the ·͂Ηλος in Diodorus, the Κρόνος of the Greeks, Saturn, the god of the deluge. The meaning of the name would then be Porta Dei diluvii. Comp. Ib, S. 67, 157, 259.—Which of these explanations is the correct one is by no means decided, for even the cuneiform inscriptions, presupposing that they are correctly deciphered, represent a late date in relation to the origin of the name, and it is a question whether the Babylonian scholars themselves knew the correct etymology of the word. [Comp. also Smith’s Dictionary of the Bible, s. v., Babel, Babylon; Rawlinson, Ancient Monarchies, I, p149; Id, Herodotus, II, p574; Dr. Pusey, Lectures on Daniel, p271, n, quoted in Wordsworth ad loc.—S. R. A.]

5. The genuineness of this prophecy has been shown by me in detail in my work Jeremia und Babylon, S. 69 ff. Graf also acknowledges it (S. 580 ff.). Only Ewald and Meier, so far as I know, still persist, in maintaining its unauthenticity. “This portion evidently belongs to the last period of the exile, and cannot therefore proceed from Jeremiah,” says the latter (Die prophet. Bücher d. A. T, S. 350, 2). I myself formerly regarded the passage Jeremiah 50:41-46 as a gloss, but I have now retracted this opinion. But after repeated investigation I cannot regard the passage Jeremiah 51:15-19 as original. Consult the exegesis. In respect to the word שֵׁשַׁדְ, Jeremiah 51:41, also, my suspicions have not yet been removed.

6. In what manner the prophecy is related to its fulfilment has been fully shown in Naegelsb. Jer. u. Bab, S. 135. I add to the remark there, that according to Theodoret Jews were the last inhabitants of the destroyed city of Babylon, the following notice from Oppert (Exp. I, S. 135): “Hillah fut fondée par Seifeddaulet vers l’an1100 à la place de l’antique ville de Babylone, τὸ ἄστν. Jusque-là, des Juifs avaient habité seuls la ville ou plutôt les ruines de Babylone; en1030 après Jesus-Christ ils quittèrent ces lieux.” Many later witnesses thus corroborate the statement of Theodoret, that the people of Israel could not separate themselves from the corpse of the city, which had destroyed Jerusalem and the temple.

7. In regard to the division of the portion, I am no longer of opinion that the whole is to be discriminated into three main sections with thirteen subdivisions. I still think that three chronological stages may be distinguished, in so far as the destruction of Babylon is represented partly as future, now in the stage of preparation (comp. Jeremiah 50:9; Jeremiah 50:21; Jeremiah 50:26; Jeremiah 50:41) partly as present, in the process of execution (comp. Jeremiah 50:14; Jeremiah 50:24; Jeremiah 50:35; Jeremiah 50:43, etc.; Jeremiah 51:1; Jeremiah 51:11; Jeremiah 51:27), partly as already accomplished (comp. Jeremiah 50:2; Jeremiah 50:15; Jeremiah 50:46; Jeremiah 51:39; Jeremiah 51:41; Jeremiah 51:46; Jeremiah 51:57). And these three stages are so distributed that the first is chiefly in the beginning, the second chiefly in the middle, the third towards the close; but not so sharply defined that Jeremiah 50:21 to Jeremiah 51:33 may be regarded as the second and the foregoing and following as the first and third divisions. The single tableaux or pictures, of which, according to the peculiar style of Jeremiah, the discourse consists, are more distinct. I find nineteen of these, exclusive of the superscription and the historical close. The exegesis will exhibit these in detail.

___________

1. THE SUPERSCRIPTION
Jeremiah 50:1
1 The word which Jehovah spoke against Babylon, against the land of the Chaldeans, by Jeremiah the prophet.

EXEGETICAL AND CRITICAL
The form of the superscription is like those in Jeremiah 45:1; Jeremiah 46:13. The expression בְּיַר is not found in any other superscription of Jeremiah’s. It occurs in this sense only in Jeremiah 37:2. In my work, Jer. u. Bab, S. 22, I have proposed the hypothesis that there is in this an intimation that this prophecy, according to Jeremiah 51:59 sqq, was given only by the hand, not by the mouth of the prophet. אֶל־אֶרֶץ ו׳ defines more particularly the idea of בַָּבֶל and guards against too narrow a rendering. Comp. Jeremiah 50:8; Jeremiah 50:45; Jeremiah 51:54.

_____________

2. THE CORD BROKEN; ISRAEL FREE ( Psalm 124:7)

2 Declare it among the nations,

Publish it and erect a signal;

Publish it, conceal it not.

Say “Babylon is taken, with shame stands Bel and the Dragon,
Merodach is thrown down, with shame stand her images,

Thrown down are her idols.”

3 For a nation cometh against her from the north,

And will make her land desolate,

That no inhabitant shall be therein

From man down to beast they flee; up, away!

4 In those days and at that time, saith Jehovah,

The children of Israel shall come,

They and the children of Judah together;

Weeping shall they come

And seek Jehovah their God.

5 After Zion shall they inquire,

Their faces turned thitherward:

“Come, let us join ourselves[FN1] to Jehovah

In a perpetual covenant[FN2] that shall not be forgotten.”

EXEGETICAL AND CRITICAL
The prophet in the first two verses goes to work analytically, first ( Jeremiah 50:2) causing the destruction of Babylon to be proclaimed aloud to all nations, and then ( Jeremiah 50:3) saying, how and by whom this destruction will be accomplished. This analytic description serves him, however, only as a basis for a promise important to him above all, viz., that in those days the captives of Israel and Judah being liberated, will come home and be united to their God in an eternal and unforgetable covenant ( Jeremiah 50:4-5).

Jeremiah 50:2-3. Declare it…up, away. The importance of the matter is shown in the grandeur and animation of the opening, in which the summons to proclaim and the declaration of the destruction are five times repeated. Comp. Jeremiah 4:5-6; Jeremiah 5:20; Jeremiah 31:7; Jeremiah 46:14.—Erect a signal, i.e., for the rapid spread of the tidings. Comp. Jeremiah 51:12; Jeremiah 51:27; Jeremiah 4:6; Jeremiah 6:1; Isaiah 5:26; Isaiah 13:2.—Conceal it not. The address seems to be to the friends of Babylon, who might be disposed to withhold this Job’s post.—Taken. Comp. Jeremiah 8:9; Jeremiah 10:14; Jeremiah 46:24; Jeremiah 48:1.—Bel and Merodach are not different deities, but one and the same (comp. Delitzsch on Isaiah 46:1). The temple of Belus (comp. Herod. I:181, 2) was also the temple of Marduk, as he is called on the monuments. Here he was worshipped as the Bilu rabu (בַּעַל רָב) as deus augurationis and protective deity of Babylonia. “Toute la dynastie Babylonienne (says Oppert, Exp. en Mesop., Tom. II, p272) le met (Merodach) à la tête des Dieux, et l’inscription de Borsippa le nomme le roi du ciel et de la terre. Nebo prend la seconde place et les autres divinités ne paraissent que rarement.” Comp. Tom1, p178, 9.—That he is not Mars, as I formerly supposed and Hahn in Drechsler’sJesaja on Jeremiah 31:1 (II, 2, S. 212) directly maintains, is decidedly affirmed by Oppert (p271).—The purport of the proclamation is expressed in Jeremiah 50:2 b and 3 only. From Jeremiah 50:4 we have the words of the prophet, who predicts in what manner these results will be attained. This is seen from the imperfects יָשִׁית,יִהְיֶה, etc.—A nation from the north. Comp. Jeremiah 50:9. The destroyers of Babylon are to come from the north, and in Jeremiah 51:27-28 nations to the north and north-east of Babylonia are mentioned. Comp. the map in Niebuhr’sAss. u. Bab., and S. 135, Anm. 1; 427, 8.—Moreover, the remarkable parallelism should be noticed, Babylon, once the nation from the north, menacing Israel, is now attacked by such a nation, Comp. Jeremiah 2:15; Jeremiah 4:7; Jeremiah 9:9; Jeremiah 33:12; Jeremiah 51:62.

Jeremiah 50:4-5. In those days …. forgotten. The destruction of Babylon is immediately followed by the redemption. The prophets so regard it as to comprise all the stages of its fulfilment through several thousand years in one picture. To this picture belongs above all the reunion of the tribes of the northern and southern kingdom (comp. Jeremiah 3:14-16) and then their honest conversion to the Lord (comp. Jeremiah 3:21; Jeremiah 31:9-19; Hosea 3:5), the return to Zion ( Jeremiah 31:8), the conclusion of a covenant with Jehovah, which shall not be broken and forgotten like the first (comp. Genesis 17:10; Leviticus 19:5-7; Deuteronomy 29. and30). Comp. also Jeremiah 20:11; Jeremiah 23:40.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#1 - Jeremiah 50:5.—באו ונלוו Both forms are Imperative, and there is no need either to take בּאֹוּ as Perf. or to alter נִלְווּ into נִלִיה(Graf.). Comp. Ewald, § 226, b; Olsh, § Joel 4:11; Isaiah 43:9.

FN#2 - Jeremiah 50:5.—ברית עולם. Accus. modalis. Comp. Naegelsb. Gr., § 70, i; Jeremiah 31:31-32; Jeremiah 32:40.

Verses 6-13
3. THE CHASTISEMENT OF THE CHASTISER
Jeremiah 50:6-13
6 A lost herd[FN3] was[FN4] my people:

Their shepherds had led them astray on seductive mountains,[FN5]
From mountain to hill they went,

Forgat their fold.

7 Whoever found them devoured them,

And their oppressors said: We incur no guilt,

Because they have sinned against Jehovah,

The true pasturage and their fathers’ hope, Jehovah.

8 Flee out of Babylon and—

Let them go[FN6] forth out of the land of the Chaldeans,

And be as the rams before the sheep!

9 For behold, I raise and lead[FN7] against Babylon

An assembly of great nations from the north country;

They equip themselves against her, there[FN8] she is taken—

Their arrows[FN9] like those of a successful[FN10] hero, who returneth not empty,

10 And Chaldea shall become a prey;

All that plunder her shall be satisfied, saith Jehovah.

11 For thou rejoicedst,[FN11] for thou exultedst, robber of my heritage,

For thou skippedst like a thrashing[FN12] calf

And neighedst like the strong steeds.

12 Your mother is put to great shame,

She that bare you blushes.

“Behold the last of the nations, wilderness, waste, and steppe,”

13 Because of the wrath of Jehovah it shall be uninhabited,

And shall be wholly a desolation:

Whoever passeth by Babylon is amazed,

And mocks her on account of all her strokes.

EXEGETICAL AND CRITICAL
Israel has certainly sinned greatly by idolatry ( Jeremiah 50:6), and has therefore been deservedly chastised by his enemies ( Jeremiah 50:7). But now the hour of deliverance strikes ( Jeremiah 50:8). for the Lord sends against Babylon great hosts of nations from the north, who will attack it successfully ( Jeremiah 50:9). In consequence Babylon itself shall become a prey ( Jeremiah 50:10), and receive the punishment for having discharged its office as punisher of Israel with arrogant and malicious joy ( Jeremiah 50:11). It shall thus be the last of nations, and the country be a horrible wilderness ( Jeremiah 50:12-13).

Jeremiah 50:6-7. A lost herd … hope, Jehovah. Comp. Ezekiel 34:4; Ezekiel 34:16; Psalm 119:176; Luke 15:4; Luke 15:6.—Their shepherds. Comp. Jeremiah 10:21; Jeremiah 12:10; Jeremiah 23:1 sqq.—Seductive. The mountains may well be thus called, which by means of the worship of high-places practised upon them, exerted such an irresistible charm on the heart of carnal Israel. Comp. Jeremiah 2:20; Jeremiah 3:2; Jeremiah 6:23; Jeremiah 17:2.—Whoever found them. Comp. Jeremiah 2:3; Jeremiah 10:25; Jeremiah 30:16. In this expression there is evidently an intimation that Israel has been often devoured. The enemies had a certain degree of justification in this, but in yielding to the illusion that they could not sin against Israel, forsaken by his God, and could therefore do any thing to him, they incurred great guilt, as is seen in what follows.—True pasturage. Zion is called נְוִה־צֶדֶק31:23. Here Jehovah Himself is so called, as elsewhere a fortress ( Psalm 18:3) sun, shield ( Psalm 84:11), shade ( Psalm 121:5).—Father’s hope. Comp. Jeremiah 14:8; Jeremiah 17:13.

Jeremiah 50:8-10. Flee … saith Jehovah. The tables are turned. Babylon must now suffer the punishment of injustice. The hour of deliverance has struck for Israel and the other nations held in bondage. Hence the summons is made to Israel to flee. Comp. Isaiah 48:20; Isaiah 52:11; Zechariah 2:10.—As the rams, etc. The sense is not both that Israel is to press forward in order to save himself before all, but rather that it is to go before all (comp. Jeremiah 50:16) as an example and leader in the flight.—North. Comp. rems. on Jeremiah 50:3.—Like those, etc. Comp. Jeremiah 4:31; Jeremiah 46:22; Naegelsb. Gr., § 65, 3 Anm.—Who returneth, etc. Comp. 2 Samuel 1:22.—Chaldea, Kasdim as the name of the country, as in Jeremiah 51:24; Jeremiah 51:35; Ezekiel 11:24.—A prey. Comp. Jeremiah 49:32.

Jeremiah 50:11-13. For thou rejoicedst … stroke.—I take כִּי simply as “for,” so that Jeremiah 50:11 gives the reason why Chaldea is to become a prey. The imperfects then designate the action as continuing in the past. Comp, Naegelsb. Gr., § 87 f.: Jeremiah 15:9; Jeremiah 36:18.

Jeremiah 50:12-13 conclude the discourse with a lively description, sketched in a few powerful strokes of the condition of Babylon after the attack predicted in Jeremiah 50:9-10. The prophet beholds this as though it had been produced in his presence. Hence the perfects is put to shame, and blushes ( Jeremiah 15:9), Observe that the prophet here addresses the single individuals of the nation. Hence your mother and last of the nations. Comp. Psalm 139:9; Amos 9:1; Jeremiah 31:7.—Waste (ציה). Comp. Jeremiah 51:43.—Uninhabited. Comp. Isaiah 13:20; Jeremiah 17:6; Jeremiah 17:25; Jeremiah 30:18.—Whoever passeth. Comp. Jeremiah 18:16; Jeremiah 19:8; Jeremiah 49:17.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#3 - Jeremiah 50:6—The plural אבדות depends on the ideal plural in צאן. Comp. Naegelsb. Gr., §105, 3; Genesis 30:38; Jeremiah 33:13; Job 1:14.

FN#4 - Jeremiah 50:6.—The Chethibh הָיָה is referred to the subject as e.g., in Genesis 31:8. The Keri is therefore unnecessary.

FN#5 - Jeremiah 50:6.—הרים שונבים. The Chethibh is usually read שׁוֹבָבִים ( Jeremiah 3:14; Jeremiah 3:22) the Ker שׁוֹבְבוּם. I think, however, that we must read the Chethibh שׁוֹבְבִים (comp. Jeremiah 31:8; Jeremiah 49:4), and understand it in the meaning of “alienating, seductive mountains.” We then take the word in the same sense as those who follow the Keri, and find our support like them in passages like Isaiah 47:10. Comp. rems. on Jeremiah 31:8.

FN#6 - Jeremiah 50:8.—Chethibh יֵצֵאוּ. This sudden change of person is not uncommon. (Comp. Jeremiah 5:14; Jeremiah 12:13; Jeremiah 17:13; Jeremiah 21:12 Chethibh); Jeremiah 31:3; Jeremiah 36:29-30; Jeremiah 44:3-6; Jeremiah 47:7. Naegelsb. Gr., § 101, 2, Anm.

FN#7 - Jeremiah 50:9.—מעיר ומעלה Observe the paronomasia and compare Jeremiah 51:1; Jeremiah 51:11; Isaiah 13:17.

FN#8 - Jeremiah 50:9.—משׁמ. If this word is regarded as local, it is difficult after עָ‍ֽרְכוּ להּ to find a suitable terminus a quo. I therefore prefer to understand it with Rosenmueller, De Wette, Umbreit, of time. Comp. Hosea 2:17; Job 35:12.

FN#9 - Jeremiah 50:9.—הציו The suffix is to be referred to the entirety of those nations regarded as one male person.

FN#10 - Jeremiah 50:9.—משׁכיל. Comp. Jeremiah 10:21; Jeremiah 23:5.

FN#11 - Jeremiah 50:11.—The Keri תּשְׂמְחוּ, etc. is occasioned by שֹׁסֵי ו׳, but is unnecessary, for the prophet conceives the Chaldean nation as one female individual, as in חִצָיֶ the enemies as one male. Comp. e.g., Jeremiah 3:8-10, and אִמְּבֶם in Jeremiah 50:12.

FN#12 - Jeremiah 50:11.—דשׁא. Part. from דּוּשׁ to thrash ( Hosea 10:11), א for ה as e.g., Lamentations 3:12; comp. Olsh § 108, e, Anm. 164, b.
Verses 14-16
4. THE VENGEANCE OF JEHOVAH
Jeremiah 50:14-16
14 Array yourselves against Babylon round about, all ye archers,

Shoot[FN13] at her, spare not[FN14] the arrows,

For against Jehovah hath she sinned.

15 Cry against her round about!

She stretches forth[FN15] her hand;

Fallen are her bastions,[FN16]
Thrown down are her walls.

For Jehovah’s vengeance it is.

Avenge yourselves on her!

As she hath done, do also unto her.

16 Exterminate the sower from Babylon,

And him that handleth the sickle at the time of harvest.

Before the destroying sword let every one turn to his people,

And every one flee into his own land.

EXEGETICAL AND CRITICAL
This picture is a supplement to the foregoing, and a further delineation of particular features. (a) The attack is described more in detail ( Jeremiah 50:14-15 a); (b) the connection between the fall of Babylon and its malignant pride ( Jeremiah 50:11) traced through the idea of recompense and vengeance of Jehovah ( Jeremiah 50:14 b, 15b); and (c) the desolation of Babylon, described generally in Jeremiah 50:12-13, is rendered more palpable in Jeremiah 50:16 by the setting forth of single characteristic features.

Jeremiah 50:14-15. Array … unto her.—Array evidently refers to equip (עָרְכוּ), Jeremiah 50:9, but as the attack was only ordered therein general, the manner of it is here more specially designated. Comp. Jeremiah 50:29; Jeremiah 46:9.—Both these verses correspond exactly in their structure. Each begins with a summons to attack, and closes with a causal sentence of the purport that this warlike proceeding is an act of Jehovah’s vengeance. Yet there is a gradation in the two, for while in Jeremiah 50:14 the attack is described in only its first stage, Jeremiah 50:15 brings before us the last decisive storm in the words Cry against her, which has the surrender for its immediate consequence. That the words are to be understood in this sense, seems to me clear from round about. Comp. Jeremiah 50:14. The triumphant cry sounds not from the environs, but from within the city.—Stretches forth her hand. This is a token of subjection. Det manus vincique se patiatur. Cicero, De Amic. Cap. 26 fin. Comp. 2 Chronicles 30:8; Lamentations 5:6.—For Jehovah’s, etc. This point also is here expressed more strongly than in Jeremiah 50:14 b, and thus forms the transition from Jeremiah 50:14 to the threatening of judgment. Babylon has called forth the vengeance of Jehovah by its malicious pleasure and arrogant violence. Comp. Jeremiah 50:28; Jeremiah 51:6; Jeremiah 51:11; Jeremiah 51:36; Jeremiah 46:10.—As she hath done. Comp. Jeremiah 50:29; Psalm 137:8; Revelation 18:6-7.

Jeremiah 50:16. Exterminate … his own land. This verse also specializes a general idea expressed in the previous context, viz., that of desolation, and this from two points of view. It is first said that what had hitherto been an ornament of the city, and had increased their power of resistance, viz., the fields inside the walls (Diod. Sic, II:9; Curt. Jeremiah 5:4; Plin.Hist. Nat., XVIII:17), will be given up to desolation for lack of men. It is evident that the prophet had these fields within the city in view from the fact that he is describing the siege of the city of Babylon throughout. Then, however, he predicts the flight of all who are not Babylonians (for the Babylonians will fall by the sword), Israel at their head ( Jeremiah 50:8). Comp. Jeremiah 46:16; Isaiah 13:14.—Destroying sword. Comp. Jeremiah 25:38; Jeremiah 46:16. In the latter passage the LXX. translates as here, μάχαιρα ἑλληνική, which Theodoret explains: πρὸ τῆς Βαβυλῶνος Λυδοὺς ὁ Κῦρος κατεστρέψατο καὶ Ἴωνας καὶ Αἰολέας. Another explanation is given by Walton (Polyglott, Lond, Tom. I, pag. 47. Introd.): Ira columbæ ( Jeremiah 25:38), gladius columbæ designant iram et gladium Chaldæorum, in quorum labaro erat columba argentea pennis inauratis Semiramidem repræsentans.
DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#13 - Jeremiah 50:14.—ידו. The Kal here only. Elsewhere Piel only occurs; Joel 4:3; Obadiah 1:11; Nahum 3:10; Lamentations 3:53; Zechariah 2:4.

FN#14 - Jeremiah 50:14.—חָמַל with אֵל, as in Jeremiah 51:3; Isaiah 9:18.

FN#15 - Jeremiah 50:15.—Owing to the animation, of style, the perfects are without the connecting Vau. Comp. Joshua 6:5; Joshua 6:10; Joshua 6:16; Joshua 6:20; 1 Samuel 17:20.

FN#16 - Jeremiah 50:15.—אֲשׁוּיֹתֶיָה or אַ‍ֽשְׁוִיֹתֶיָה (Chethibh) occurs here only. Likewise the form of the Keri אָשְׁיוֹתֶיָה. The root appears to be אָשָׁה, from which at most in Hebrew the proper name יאשִׁיָה is derived. Related, however, is אָשַׁשׁ, to be strong, firm (Arab, assa) from which אָשַׁישׁ ( Isaiah 16:7) the foundation-walls and the Aram. אשׁ, plur. אֻשִּׁין ( Ezra 4:12; Ezra 5:16; Ezra 6:3), which the prophet chose purposely. Comp. Jeremiah 50:23. From the radical meaning “to be strong,” may also be derived that of fortification, defence, bastion.

Verses 17-20
5. THE HAPPY TURN
Jeremiah 50:17-20
17 A scattered sheep is Israel, which the lions chased.[FN17]
First the king of Assyria devoured him,

And last this Nebuchadnezzar king of Babylon hath broken his bones.[FN18]
18 Therefore thus saith Jehovah Zebaoth, the God of Israel;

Behold, I visit the king of Babylon and his land

As I have visited the king of Assyria.

19 And I bring Israel home to his pasturage,

To pasture on Carmel and Bashan,

And on mount Ephraim and Gilead his soul shall be satisfied.

20 In those days, at that time, saith Jehovah,

The iniquity of Israel shall be sought for,[FN19]—and it is gone!

And the sins of Judah—but thou findest them not.[FN20]
For I will pardon him whom I reserve.

EXEGETICAL AND CRITICAL
Hitherto Israel has been a poor frightened sheep, driven and devoured by two mighty wild animals, Assyria and Babylon ( Jeremiah 50:17); but the tables are to be turned. Assyria has already received its chastisement. That of Babylon will not be deferred ( Jeremiah 50:18). Then will Israel again feed peaceably on his own pasture ( Jeremiah 50:19). The reason of this wonderful change consists in this, that the Lord will show kindness to His people and forgive them all their iniquity ( Jeremiah 50:20).

Jeremiah 50:17-19. A scattered … be satisfied. Assyria destroyed the northern, Babylon the southern kingdom. In both cases the destruction was complete, and consequently represented by the figure of devouring, only with this difference that as a still higher degree the breaking of the bones is mentioned in the second case. After the destruction of the kingdom of the ten tribes the kingdom of Judah still remained as the skeleton of the theocracy. In destroying Jerusalem and the temple Nebuchadnezzar, as it were, broke its bones.—As I have visited. Comp. Jeremiah 46:25. The then already long past destruction of Nineveh is thus the type and pledge of the destruction of Babylon.—Bring Israel home. Comp. Ezekiel 38:4; Ezekiel 39:2.—Pasturage. Comp. Jeremiah 23:3; Jeremiah 22:6; Micah 7:14; Isaiah 33:9; Nahum 1:4; Ezekiel 34:13-14.

Jeremiah 50:20. In those days … reserve. Comp. Jeremiah 50:4. As in the mention of Assyria and Babylon, Jeremiah 50:17-18, there was a reference to the community of the two halves of the theocratic nation in misfortune, so here their union in prosperity is expressly set forth. Comp. rems. on Jeremiah 50:4. The reason of their restoration to prosperity is here mentioned; Jehovah’s grace which will grant forgiveness to the survivors, and cause their guilt to disappear without a trace.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#17 - Jeremiah 50:17.—This is to be regarded as a relative sentence with אֲשֶׁר understood. Comp. Naegelsb. Gr., § 80, 6.

FN#18 - Jeremiah 50:17.—אִצֵּם here only. It is formed like גֵּרֵמ, denominative from גֶּרֶמ. As this signifies “to strip off, to gnaw off” ( Numbers 24:8; Ezekiel 23:34), so the former means “to bone, to destroy the bones.”

FN#19 - Jeremiah 50:20.—יבקשׁ את־עון וגו׳. Comp. Jeremiah 31:34; Jeremiah 33:8; Jeremiah 36:3, In regard to the construction comp. Naegelsb Gr., § 100, 2.

(20)Jer 50:20.—תמצאינה. Comp. Olsh., § 265, c.
Verses 21-23
6. ONE HAMMER CRUSHED BY THE OTHER
Jeremiah 50:21-23
21 Against the land of Double-defiance;21

Go up against it and against the inhabitants of Visitation!

Slay22 and burn after them, saith Jehovah,

And do according to all that I commanded thee!

22 Cry of war in the land and great ruin!

23 How is the hammer of the whole earth crushed and broken!

How is Babylon become a horror of desolation among the nations!

EXEGETICAL AND CRITICAL
A complete picture, the specific element of which is the prophet’s showing how the Lord sends a chosen instrument to crush Babylon, which has hitherto served Him as such in the chastisement of mankind. In brief but powerful lines is described the summons to the instrument ( Jeremiah 50:21), the execution of the commission ( Jeremiah 50:22), the result ( Jeremiah 50:23).

Jeremiah 50:21-23. Against the land … among the nations. “What is meant by the double defiance it is difficult to say. We may regard it not inappropriately as the double visitation of the theocratic nation by Assyria and Babylon ( Jeremiah 50:17-18). The name, however, is given only to Babylon, which according to this view represents only half the defiance. The connection seems to require an interpretation according to which Babylon itself receives the whole reproach, and here, as it seems to me, two points may be observed: 1. The defiance which Babylon manifested both towards man and God, in revolting against the king of Assyria its master, and in sinning against Jehovah by its arrogant demeanor towards Israel2. The double defiance, which Babylon manifested in the earliest period in the erection of the tower of Babel and the founding of the first worldly kingdom ( Genesis 10:8 sqq.), and in later times by its behaviour towards the theocracy. I formerly inclined to the latter view, but now give the former the preference, because it is more natural and presents more clearly the element of doubleness. For the sin of Babylon against the Lord in earlier and more recent times is too entirely one and the same for it to be represented as a double one.—Against it. Comp. Jeremiah 50:3. The singular appears to me to be due to a different reason from that in Jeremiah 50:3, for there we find גוי, nation, which according to what follows is to be taken as collective. Here, however, the subject is left indefinite. This is the more surprising, as previously the enemies of Babylon are always called upon in the plural ( Jeremiah 50:14-16). When then in the following Jeremiah 50:23 Babylon is designated as the crushed hammer, i.e. as the instrument of Jehovah, which He Himself has destroyed, is it not most natural to regard as the subject of the imperative in Jeremiah 50:21 the instrument of which the Lord will make use in the destruction of His former instrument? Then, however, it is natural to place over against the Babylonian hammer (פַטִישׁ, comp. Grotiusad loc.), viz., Nebuchadnezzar, another hammer, i.e. over against the already known and mentioned ( Jeremiah 50:17) representative of the first empire, the representative (certainly only sometimes present in idea) of the other empire called to its destruction. Comp. Jeremiah 51:20.—Visitation is also a name formed ad hoc, and given to Babylon in antithesis to its double-defiance, which deserves visitation. Thus the former name designates Babylon’s guilt, the latter its punishment. Comp. Jeremiah 50:18; Jeremiah 50:31 and Ezekiel 23:23, which passage is based on this. Comp. Haevernick on the passage.—Burn. Comp. Jeremiah 25:9.—Cry of war, etc. Comp. Jeremiah 4:6; Jeremiah 6:1; Jeremiah 14:17; Jeremiah 48:3; Jeremiah 51:54.—How, etc. Comp. Isaiah 14:12; Jeremiah 51:20; Jeremiah 51:41.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
21] Jeremiah 50:21.—Ewald has well remarked that the word מְרָתַיִם is used in antithesis to אֲרַס־נַהֲרַיִם, Mesopotamia. Not Double-river, but Double defiance (comp. Zweibrücken [Bipontes] in Germany) was to be Babylon’s title. For similar names comp. e.g., Micah 1:10. The word does not occur elsewhere. It may be derived from מְרִי, although the mention of Israel by this name ( Ezekiel 2:7; Ezekiel 44:6) may be regarded as analogous to, or an imitation of (comp. פְקוֹד, ver21,and Ezekiel 23:23) this expression. A singular מָרָה from מָרָה, rebellis fuit, also does not occur. מְרָתַיִם is new form made by the prophet. Fuerst would derive it from מְרָת, to which he ascribes the meaning of “lordship.” But the analogies מוֹרֶה ( Job 36:22; Aram. מַר,מָרֵא), מָרוֹת,מִרְיָם ( Micah 1:12) are very uncertain, and admit of another explanation. The word מָרָה, rebellis fuit, is always used elsewhere of Israel, hut this limitation of the use is not necessarily founded in the radical signification. There is no reason then why a word formed from the root, new and specially ad hoc., should not be applied in another case. In regard to the dual it is ungrammatical to attribute to it the significance of a climax, which it never has elsewhere.

22] Jeremiah 50:21.—חֲרֹב a denominative from חֶרֶב. Comp. Jeremiah 50:27; 2 Kings 3:23.

Verses 24-28
7. BABYLON SURPRISED AND DESTROYED, ISRAEL LIBERATED
Jeremiah 50:24-28
24 I have placed23 a net for thee and thou art also taken,

O Babylon, and thou knowest it not.

Thou art found and also caught,

For against Jehovah hast thou striven.24

25 Jehovah hath opened his arsenal,

And brought forth the weapons of his wrath;

For the Lord Jehovah Zebaoth hath a work in the land of the Chaldeans.

26 Come hither even the last, open her storehouses,25

Cast it up as heaps of rubbish and burn it,26

Let there be nothing left of it.

27 Slay all her bullocks,

Down with them to the slaughter-house!

Woe unto them, for their day is come,

The time of their visitation.

28 Hark! the fleeing and escaped from the land of Babylon,

To proclaim in Zion the vengeance of Jehovah, our God,

The vengeance of his sanctuary.

EXEGETICAL AND CRITICAL
In this picture the element of secrecy and surprise as excluding all resistance, which will prevail at the capture of Babylon, is made prominent (ver, 24). This mode of capture is rendered possible by the Lord’s having opened His armory and brought into use all the means of attack which it affords. He has done this because He would manage the business with Babylon as a matter of the highest importance ( Jeremiah 50:25). As now, however, the Lord has emptied His arsenal against Babylon, so also shall all store-houses in Babylon be emptied and all living and dead treasures contained therein be destroyed ( Jeremiah 50:26-27). The escaped of Zion, however, shall bring home the joyful tidings of Jehovah’s vengeance ( Jeremiah 50:28). We see that these verses also furnish a complete picture progressing from the beginning to the close with special prominence of single specific elements.

Jeremiah 50:24. I have placed … striven. In this placing of a net or snare lies the element of commencement on account of which we regard this verse as the commencement of a new picture. This must be so the rather as Jeremiah 50:23 evidently contains a conclusion. The prophet in spirit sees Babylon unexpectedly caught in a net or snare. How literally this would be fulfilled Jeremiah himself might have no idea (comp. 1 Peter 1:11). Twice was Babylon taken by stratagem, and both times so that the city was in the power of its enemies, before it was aware. Herodotus says (I:191), with reference to the capture by Cyrus, that if the Babylonians had known or observed his plan (the diversion of the Euphrates) they could have inflicted great injury on the Persians. But these came upon them quite unexpectedly (ἐξ ἀπροσδοκήτον σφιπαρώστησαν οἱ ΙΙέρσαι), the outer parts of the city being already taken before those who dwelt in the central parts had observed what was going on (τοὺς τὸ μέσον οἰκεοντος οὐ μανθάνειν ἑαλωκότας). With reference to the capture by Darius Hystaspis, however, he says (III:158) that a part of the Babylonians, who saw the entrance of the Persians through the gate opened by Zopyrus, fled, the rest remaining every one in his place till they also perceived that they were betrayed (ἐς ο͂ δὴ καὶ οὐτσι ἔμαθον προδεομένοι).

Jeremiah 50:25-28. Jehovah … sanctuary. The capture of a city like Babylon by an overwhelming surprise is not possible without great means. Such are now provided by Jehovah, for He opens His arsenal (comp. Jeremiah 10:13; Jeremiah 51:16) to take from it all necessary implements of war (comp. Isaiah 13:5). This He does because He has a מְלאכה, a business in the land of the Chaldeans. A business or work of Jehovah is always a great and important matter, and is therefore not to be performed negligently ( Jeremiah 48:10). To the execution of this work He now summons His servants and instruments ( Jeremiah 50:26), who are to come מִקֵּץ. If we refer this to the city (attacked from the end, not from the middle) the meaning is feeble and unsuitable, for a city can only be attacked from without and thus from the ends of it. If it be rendered “from all ends” (round about, Jeremiah 50:15; Jeremiah 50:29) we miss the word for “all.” Hence it is best to take it with Ewald and Graf=ad unum omnes. If the outermost come, all come. Come. Genesis 19:4; Genesis 47:2; Isaiah 56:11; Ezekiel 33:2. To the opening of the arsenal of Jehovah is to correspond the violent breaking open and emptying of the storehouses of Babylon.—Slay all, etc. The bullocks are the representatives and chief personages of the human population. Comp. Isaiah 34:6-7; Jeremiah 48:15; Jeremiah 51:40.—The time, etc. Comp. Jeremiah 46:21.—Fleeing. Comp. Jeremiah 50:4; Jeremiah 50:8.—Vengeance. Comp. Jeremiah 50:15; Jeremiah 51:11.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
23] Jeremiah 50:24.—The verb יקשׁ is not found elsewhere in Jeremiah. But compare יָקוּשׁ, Jeremiah 5:26.

24] Jeremiah 50:24.—התנרית. This word does not occur elsewhere in Jeremiah. Comp. Deuteronomy 2:5; Deuteronomy 2:19; Deuteronomy 2:24; Proverbs 28:4
25] Jeremiah 50:26.—מאבסיה. This word is ἅπ. λεγ.

26] Jeremiah 50:26.—The suffix in סָלּוּהָ and הַ‍ֽחֲרִימוּהָ may be referred to the land or more fitly to the contents of the store houses. Comp. Jeremiah 33:2-3; Naegelsb. Gr., § 60, 6, b.

Verses 29-32
8. THE PUNISHMENT OF PRIDE
Jeremiah 50:29-32
29 Call against Babylon archers;27

All ye that bend the bow camp against it round about!28

No escape! Recompense her according to her work,

Just as she hath done, do ye also unto her,

For against Jehovah was she proud,

Against the Holy One of Israel.

30 Therefore shall her young men fall in her streets,

And all her warriors shall be cut off in that day, saith Jehovah.

31 Behold I come to thee, O Pride, saith the Lord, Jehovah Zebaoth.

For come is thy day, the time of thy visitation.

32 Then Pride totters and falls,

And none helps him up;

And I kindle a fire in his cities,

Which shall devour all round about.

EXEGETICAL AND CRITICAL
Warriors are summoned to recompense Babylon for the pride which it has manifested towards Jehovah ( Jeremiah 50:20). Its men shall perish ( Jeremiah 50:31). Thus will toe Lord on the day of recompense bring their pride to totter and fall; no one will raise it up, fire will consume all its power ( Jeremiah 50:31-32).

Jeremiah 50:29. Call … of Israel.Convocatio militum initium belli. Comp. Jeremiah 50:14. השׁמיצו is taken by most commentators and translators in the sense of vocare, convocare, as in Jeremiah 51:27; 1 Kings 15:22 coll. 1 Samuel 15:4.—All ye, etc. Comp. Jeremiah 50:14.—Recompense, etc. Comp. Jeremiah 50:15; Jeremiah 25:14.—Proud. Deserved humiliation of the pride of Babylon is predicted by earlier prophets: Isaiah 13:11; Isaiah 14:13 sqq.; Isaiah 47:7-8; Habakkuk 2:5; Habakkuk 2:8.—Holy One of Israel. Comp. Jeremiah 51:5. This expression is peculiar to Isaiah. “All Isaiah’s prophecies bear this name of God as their peculiar stamp. It occurs twelve times in chh. Jeremiah 50:39., seventeen times in chh40–66.” Delitzsch on Isaiah 6:3.

Jeremiah 50:30-32. Therefore … round about. Jeremiah 50:30 is repeated almost verbatim from Jeremiah 49:26. The only difference is that here we have herwarriors for the warriors. The verse is not necessary, but rather disturbing, for Jeremiah 50:31, is closely connected by Pride with Jeremiah 50:29 (proud). It may have been a gloss.—Behold I come,etc. Comp. Jeremiah 21:13; Jeremiah 23:30 sqq.; Jeremiah 51:25.—Pride. “In nominis proprii formam transiit.” J. D. Michaelis.—Thy day. Comp. Jeremiah 50:27; Jeremiah 49:8.—Totters, etc. Comp. Isaiah 31:3; Jeremiah 46:6.—I kindle, etc. Comp. Jeremiah 21:14; Jeremiah 17:27; Jeremiah 49:27.—Him in Jeremiah 50:32 refers to Pride.—Babylon is regarded as the metropolis. Comp. Jeremiah 50:12; Jeremiah 51:43; Jeremiah 9:10, etc.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#27 - Jeremiah 50:29.—רבימ. As there is no substantive here as in Jeremiah 50:41; Jeremiah 16:16, the meaning appears to be different. Derived from רָבַב ( Genesis 49:23; Psalm 18:15 coll. רָבָב Genesis 21:20) רַב is found with the meaning of “archer,” also in Job 16:13; Proverbs 26:10.

FN#28 - Jeremiah 50:29.—אל־יהי ו׳.The Keri unnecessarily adds לָהּ from Jeremiah 50:26.

Verses 33-40
9. ISRAEL FREE, THE SWORD UPON BABYLON
Jeremiah 50:33-40
33 Thus saith Jehovah Zebaoth:

Oppressed are the children of Israel and the children of Judah together,

And all their captors hold them fast,

They refuse to let them go.

34 Their Redeemer is strong, Jehovah Zebaoth is his name.

He will well prosecute their cause,

That he may give rest[FN29] to the land,

And procure disquiet to the inhabitants of Babylon.

35 A sword upon the Chaldeans, saith Jehovah,

And upon the inhabitants of Babylon,

And upon her princes and upon her wise men.

36 A sword upon the coxcombs, that they become fools,

A sword upon her heroes, that they be dismayed.

37 A sword upon their horses and their chariots,

And upon all her auxiliaries in her midst, that they become as women,

A sword upon her treasures, that they be plundered.

38 Drought[FN30] upon her waters, that they dry up;

For it is a land of idols,

And on objects of horror[FN31] they foolishly trust.

39 Therefore shall wild-beasts[FN32] dwell there with the jackals,4

And the daughters of the ostrich shall dwell there;

And never more will it be inhabited further,

Nor dwelt in from generation to generation.

40 As God overthrew Sodom and Gomorrah and their neighbors, saith Jehovah,

A man shall not dwell there,

Nor a son of man sojourn in her.

EXEGETICAL AND CRITICAL
Proceeding from the condition of bondage in which Judah and Israel are found ( Jeremiah 50:33), the prophet predicts deliverance by the strong hand of Jehovah ( Jeremiah 50:34), which to Babylon signifies destruction of all that supports its power and glory: the inevitable fate of an idolatrous people ( Jeremiah 50:35-38). In consequence of this Babylonia will become a deserted and horrible waste ( Jeremiah 50:39-40).

Jeremiah 50:33-34. Thus saith … inhabitants of Babylon. The prophet, who knows the exile of Israel as an accomplished fact and has predicted for years the exile of Judah as impending, may well describe Judah and Israel as oppressed, held fast by their captors (שֹׁבים, captivatores, Isaiah 14:2; 1 Kings 8:46 sqq.; Psalm 137:3). It is the same thought which lies at the foundation of the summons to flight ( Jeremiah 50:8 coll. Jeremiah 50:4; Jeremiah 50:28).—They refuse, etc. As Pharaoh, Exodus 7:14-25; Exodus 9:2.—The strong captor Isaiah, however, opposed by a still stronger deliverer of Israel,—Jehovah. With the exception of the words “Jehovah Zebaoth is His name” ( Jeremiah 10:16; Jeremiah 31:35; Jeremiah 32:18; Jeremiah 33:2), the first half of Jeremiah 50:34 is taken from Proverbs 23:11 coll. Jeremiah 22:23; Isaiah 47:4; Isaiah 48:20.—That he may give rest, etc. Since it may be appropriately declared of Babylon, as the “hammer of the whole earth,” Jeremiah 50:23, that it has disquieted the earth ( Isaiah 14:16), and that consequently its disquieting must contribute to the peace of the earth, I agree with those who take הִרְגִּיעַ in its usual meaning, “to make rest, quiet” ( Deuteronomy 28:65; Isaiah 34:14; Isaiah 51:4; Jeremiah 31:2).

Jeremiah 50:35-38. A sword … foolishly trust. In these verses it is specially shown how the Lord will conduct His cause with Babylon and bring disquiet upon it. The sword is as it were cited to exercise the office of avenger, both in general and in particular. For as its objects are designated: 1. the Chaldeans in general; 2. the inhabitants of the capital, with the resident princes, wise men (counsellors of the king), Magians (בַּדִּים, “talk, chattering,” Jeremiah 48:30; Isaiah 16:6; Job 11:3; here personally the lying prophets, astrologers, Isaiah 44:25, comp. Delitzschad loc.; Isaiah 47:13, Isaiah 19:13) and warriors; 3. horses, chariots and auxiliaries ( Jeremiah 25:20; comp. Niebuhr, Ass. u. Bab, S. 206 Anm. 2and the article “Griechen” in the Register S. 519; Jeremiah 51:30); 4. treasures and water, on which last the power and safety of Babylon in great measure depended. (Comp. Jeremiah 51:13; Jeremiah 51:36; Isaiah 21:1 and Delitzschad loc.).—For it is a land, etc. This sentence corresponds to Jeremiah 50:34. As there the positive reason of the destruction breaking over Babylon is stated, so here the negative. The positive ground is the strength of Jehovah (הזק, Jeremiah 50:34), the negative is the powerlessness of the idols. Comp. Jeremiah 51:47; Jeremiah 51:52.—Foolishly trust. The prefix בְּ [on] may designate either the means and instrument, or the supporting or moving reason. The former yields the conception that the idol-images served as the instruments of mad behaviour, the latter that they were the ground thereof. Without doubt the latter is the more correct. The senseless, inflated, arrogant behaviour of the Babylonians was supported by their belief in idols. Comp. נִבָּא with בְּ in Jeremiah 2:8 and the Greek μαίνεσθαι ὑπὸ τοῦ θεοῦ. Herod4:79.

Jeremiah 50:39-40. Therefore shall … sojourn in her. The first half of Jeremiah 50:39 is composed of reminiscences from Isaiah ( Isaiah 13:21-22; Isaiah 34:14). The second half of the verse is taken verbatim from Isaiah 13:20. Comp. Jeremiah 50:13; Jeremiah 17:6. Jeremiah 50:40 is a repetition of Jeremiah 49:18, but taken originally from Isaiah 13:19 coll. Amos 4:11. The original passage on which all these prophetic utterances are based is Deuteronomy 29:22.—Comp. Jeremiah 49:33; Jeremiah 51:43.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#29 - Jeremiah 50:34.—On the Infinitive form הִרְגִיַעִ in comp. Olsh, § 192 f.; Ewald, § 238 d.
FN#30 - Jeremiah 50:38.—The Masoretes read הֹרֶב, evidently because חֶרֶב sword, does not apply to water. The idea of a sword may, however, be used by synecdoche for war (comp. Jeremiah 11:6) or חֶרֶב may have a double meaning. Not a few exegetes assume for Deuteronomy 28:22 a word, חֶרֶב derived from חָרֵב, with the meaning “drought, dryness.” Comp. Fuerst s. v. חֵרֵב.

FN#31 - In Psalm 88:16 the word is translated “terrors.”]

FN#32 - Jeremiah 50:39.—צִוִימ (in Jeremiah here only, comp. besides Psalm 72:9; Daniel 11:30) from צִי, desertum, are inhabitants of the desert, especially wild beasts. אִיִימ from אָיָה) אִי to howl, comp. Delitzsch on Isaiah 13:21) are jackals. Ibn-Awi is the Arabic name for jackal. Our translation “Shuhus and Uhus” [horned owls], is based on formal grounds. [Umbreit and Blayney read “wild-cat and jackals” or “wild-dogs.” Hitzig as in the text.—S. R. A.]

Verses 41-46
10. NON TU, SED TIBI
Jeremiah 50:41-46
41 Behold, a people cometh from the north,

And a great host and many kings break up from the ends of the earth.

42 Bow and lance they bear,

Cruel are they[FN33] and without compassion.

Their sound roareth like the sea,

And on horses they ride equipped like a man for the battle

Against thee, thou daughter of Babylon.

43 The king of Babylon hath heard the report of them,

And his hands are feeble;

Anguish hath seized him, trembling as a parturient.

44 Behold, like a lion he ascends

From the pride of Jordan to the evergreen pasturage,

For in a twinkling I drive her[FN34] from thence,

And—who is chosen? Him I set over her.

For who is like me, and who will order me?

And who is the shepherd who may stand before me?

45 Therefore hear the counsel of Jehovah that he hath counselled against Babylon,

And his thoughts which he hath thought against the land of the Chaldeans:

Yea, they will be dragged away, the weak little sheep,

Yea, the pasturage will be amazed concerning them.

46 With the cry, “Babylon is taken,” the earth trembles,

And a crying is heard[FN35] among the nations.

EXEGETICAL AND CRITICAL
This entire passage consists of quotations, Jeremiah 50:41-43 being taken from Jeremiah 6:22-24, Jeremiah 50:44-46 from Jeremiah 49:19-21. As the prophet has already repeatedly designated the enemy as one coming from the north, it was natural to apply the former prophecy of the enemy threatening Judah from the north to Babylon, and it must also be admitted that the prophet would find it appropriate to transfer the prophecy of the chosen instrument for the destruction of Edom ( Jeremiah 49:19-21) to the similarly chosen instrument of the destruction of Babylon. Although thus the quotations here are accumulated to a degree greater than heretofore, I am yet convinced (contrary to my former view in Der proph. Jer. u. Bab, S. 128 ff.) that the passage is genuine and original. The idea of the unity of God’s judgments and of just recompense was to be represented here. This would receive no detriment, even if every single feature of the former prophecies did not seem adapted to be applied to Babylon. This, however, is not the case, for we find in the text such modifications as the application to Babylon required; daughter of Babylon, Jeremiah 50:42; King of Babylon, Jeremiah 50:43; against Babylon and the land of the Chaldeans, Jeremiah 50:45; Babylon is taken, Jeremiah 50:46; among the nations, for, in the Red Sea, Jeremiah 50:46. What is not altered is not then opposed, according to the author’s judgment, to its application to Babylon. The figure in Jeremiah 50:44 a is therefore not inappropriate. The pride of Jordan and evergreen pasturage belong to the picture. The lion, which, from the reed-thickets on the Jordan, falls upon the flocks feeding near the bank (comp. rems. on Jeremiah 49:19), is a figure which may be applied to any case of overpowering hostile attack. Likewise the description of the northern people ( Jeremiah 6:23) is by no means so special that it may not be applied to any people advancing with warlike impetuosity. Moreover, Jeremiah, when he wrote Jeremiah 6:22-24, neither had the Chaldeans specially in view, nor are they so very different from their neighbors, the Medes.

The addition and many kings in Jeremiah 50:41 is thus explained, that in the conception of the prophet the picture was present of a host of enemies, composed of many different elements (comp. Jeremiah 51:27-28).

Footnotes:
FN#33 - Jeremiah 50:42.—אכזרי המה. Comp. Naegelsb. Gr., §105, 4, b, 2.

FN#34 - Jeremiah 50:44.—ארוצם is probably only a mistake, and is therefore to be read with the Keri אֲרִיצֵמ (comp. אֲרִיצֶנּוּ Jeremiah 49:19).

FN#35 - Jeremiah 50:46.—נשׁמע is occasioned by Jeremiah 49:21, and moreover comp. Naegelsb. Gr., § 60, 4.

51 Chapter 51 

Verses 1-6
11. THE HEART OF THE INSURGENTS, THE FANNERS AND THE INVIDUATE
Jeremiah 51:1-6
1 Thus saith Jehovah:

Behold, I raise up against Babylon,

And against the inmates of the heart of my insurgents

A destroying wind.[FN1]
2 And I sent unto Babylon fanners,[FN2]
Who shall fan it and empty out its land,

For upon it are they from all sides in the day of calamity.

3 Against him that bendeth let the archer bend his bow,

And against him who lifteth himself up[FN3] in his harness,[FN4]
And spare ye not her young men,

Banish ye the entire host.

4 That the slain fall in the land of the Chaldeans,

And the pierced through in her streets.

5 For Israel and Judah are not widows[FN5] from their God,[FN6] Jehovah Zebaoth,

But their land is full of guilt on account of the Holy One of Israel.

6 Flee out of Babylon, and let every man deliver his soul;

Let not destruction come upon you through their sin.

For it is a time of vengeance for Jehovah,

He rendereth recompense unto her.

EXEGETICAL AND CRITICAL
Babylon, the heart of Jehovah’s opponents, shall be fanned like chaff ( Jeremiah 51:1-2). Without a figure; a strong, warlike power shall cast down Babylon ( Jeremiah 51:3-4). For Israel and Judah are not forsaken widows; rather shall they be delivered and Jehovah’s vengeance executed on Babylon ( Jeremiah 51:5-6).—The passage thus consists of two halves: Jeremiah 51:1-4, and Jeremiah 51:5-6. In the first half the judgment on Babylon is announced, (a) under the figure of fanning, Jeremiah 51:1-2; ( b) in unfigurative language, Jeremiah 51:3-4. The second half is related to the first as a statement of the reason (For, Jeremiah 51:5). The judgment, namely, is impending, because the Lord will show Himself a faithful husband with respect to Israel, a righteous recompenser with respect to Babylon.

Jeremiah 51:1-2. Thus saith … calamity. Whether לֵב קָמַי [heart of my insurgents] is to be explained by the Atbash [or principle of alphabetical inversion, according to which it is equivalent to Casdim, the Chaldeans] is doubtful, for the expression might be used by the prophet without any reference to that permutation of letters. As he called Babylon Double-defiance and Visitation in Jeremiah 50:21 and Pride in Jeremiah 50:31, so might he call it Heart-of-my-insurgents. This designation was a natural one. It is founded in the significance which the idea of Babylon has in the consciousness of the entire Old and New Testament prophecy. For though it is only in the Apocalypse that Babylon is distinctly set forth as the comprehensive centre of all and every hostility to the Lord and His kingdom (comp. Naegelsb. Jer. u. Bab, S. 10 ff.), this representation is rooted in the views of the Old Testament prophets concerning Babylon, and we shall not err if we regard this passage as the chief basis of this conception of Babylon by the New Testament revelator, according to which it is declared to be the “Mother of harlots and abominations of the earth” ( Revelation 17:5). Still it is remarkable that the name בַּשְׂדִּים should form, according to the Cabbalistic play upon words, an expression with a suitable meaning (comp. Buxtorf, Lex. Chald., p248, 9; Herzog, Real-Enc., VII, S. 205). The expression הֵעִיר רוּחַ signifies indeed everywhere else ( Jeremiah 51:11; Haggai 1:14; Ezra 1:1; Ezra 1:5; 1 Chronicles 5:26; 2 Chronicles 21:16; 2 Chronicles 36:22) “to awaken, excite the spirit.” But the expression is not necessarily restricted to this meaning. In this passage where fanning is spoken of, the context requires the meaning “wind.” It seems that the expression first began to come into use in the time of Jeremiah, for previously it does not occur. It is however quite natural that a mode of expression still in its formative state should at first waver in its signification. Only when it has become fixed by long usage in a definite sense can it no longer be taken in another sense without misapprehension.—Who shall fan. Comp. Jeremiah 49:32; Jeremiah 49:36.—And empty. Comp. Jeremiah 19:1; Jeremiah 19:7; Isaiah 24:1; Nahum 2:3. Here the prophet passes from the figurative to the literal mode of speech, for the fanning will consist in just this, that the land will be emptied, men and property being carried away.—For upon it, etc. Comp. Jeremiah 4:17; Jeremiah 17:17-18.

Jeremiah 51:3-6. Against him … unto her—Spare not, etc. Comp. Isaiah 13:18; Jeremiah 1:14.—Fall, etc. Comp. Jeremiah 51:47; Jeremiah 51:49; Jeremiah 51:52; Jeremiah 37:10; Isaiah 13:15.—Not widows, etc. Comp. Isaiah 1:1; Isaiah 54:4-6; Lamentations 1:1.—Their is to be referred to Babylon. The sense of this half of the verse is: it might appear as if the Lord were better disposed towards Babylon than Israel, because the latter is a captive in the power of the former. It is not so. Babylonia is laden with guilt with respect to Jehovah, and is therefore under the curse of the Holy One of Israel. I do not see what there is unlike Jeremiah in this verse. That אָשָׁם for guilt does not occur elsewhere in Jeremiah is nothing to the point. The occurrence of the expression Holy One of Israel here, as in Jeremiah 50:29, is not strange in view of the frequent quotations from Isaiah. With respect to the connection with the preceding and following contexts, however, it should be mentioned that Jeremiah 51:5 in an exceedingly appropriate manner gives a double reason for the announcement contained in Jeremiah 51:1 to Jeremiah 4:1. a negative one (Israel is not rejected); 2. a positive one (Babylon is full of guilt). Jeremiah 51:5 is also connected with Jeremiah 51:6 in two ways: 1. as an integral part of the entire discourse, Jeremiah 51:1-5, in so far that Jeremiah 51:6 draws the inference from all that has gone before ( Jeremiah 51:1-5); 2. specially by the words, “Let not destruction come upon you through their sin,” which apparently refer to “their land is full of guilt.”—Flee, etc. Comp. Isaiah 13:14; Isaiah 48:20; Jeremiah 48:6; Jeremiah 1:8.—Let not, etc. Comp. Jeremiah 49:26; Jeremiah 50:30— Genesis 19:15.—For it is a time, etc. Comp. Isaiah 34:8; Isaiah 46:10; Isaiah 1:15; Isaiah 1:28; Isaiah 51:11— Revelation 18:4.—Vengeance, etc. Comp. Joel 4:4; Isaiah 59:18; Isaiah 66:6; Proverbs 19:17; Psalm 137:8.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#1 - Jeremiah 51:1.—רוּח as masc. also in Exodus 10:13; Psalm 51:12; Ecclesiastes 1:6. משׁחית, comp. Jeremiah 51:25; Jeremiah 2:30; Jeremiah 5:26.

FN#2 - Jeremiah 51:2.—זרימ. The analogy of Jeremiah 48:12 seems to require the punctuation זָרִים .זֹרִים is very troublesome. Although violence by strangers is spoken of in many places (comp. Jeremiah 51:51), this idea does not at all suit this connection, and the frequent occurrence of זָיִים while זֹיִים is not found elsewhere (only זֹרֶה occurs in Ruth 3:2), may indeed have occasioned the Masoretic punctuation, unless זָרִים itself may be taken as Part. Kal. after the analogy of מָלֵא,יָרֵא,הָרָה, etc. (comp. Olsh, § 245, a).

FN#3 - Jeremiah 51:3.—וְאֶל־יִתְעַל. This is the main difficulty in Jeremiah 51:3. For, 1. this Hithp. form does not occur elsewhere, 2. the abbreviated Imperfect form, if the word comes from עָלָה, is surprising. According to the laws of the Hebrew language, however, יִתְעַל can come only from עָלָה (comp. Olsh, § 269, d). It must then signify “lift one’s self up.” Then the abbreviated form is strange, which might be in place after אַל, but not after אֵל. I do not think, however, that we need be so scrupulous in the matter. As in Jeremiah (and elsewhere) the full form stands where we should expect the abbreviated (comp. Jeremiah 3:7; Ew, § 224, c), so may the latter stand where we should expect the former. Comp. Jeremiah 17:8, Chethibh; Ewald, §224, c, Anm.; Ges, § 128, 2, Anm. Then the rest, according to the reading of the Chethibh, affords no difficulty. With respect to the absence of the nota relationis, comp. 1 Chronicles 15:12; Naegelsb. Gr., § 80, 6, 2, a.

FN#4 - Jeremiah 51:3.—סרין. Comp. Jeremiah 46:4; Ewald, § 49, d.

FN#5 - Jeremiah 51:5.—The masc. אַלְמָן here only—to be regarded as neuter. Comp. שָׁדוּד, Jeremiah 4:30.

FN#6 - Jeremiah 51:5.—מאלהיו. Pregnant construction. Comp. Naegelsb. Gr., § 112, 7.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Verses 7-10
12. THE GOLDEN CUP BROKEN
Jeremiah 51:7-10
7 A golden cup was Babylon in the hand of Jehovah,

Which made all the earth drunken:

Of its wine have nations drunk,

And nations have become mad.

8 Suddenly is Babylon fallen and shattered!

Howl over her, take balsam for her pain,

If so be she may be healed.

9 We have healed[FN7] Babylon, but she was not healed:

Forsake her and let us go each into his own country:

For her judgment reacheth[FN8] unto heaven,

And towers up even to the clouds.

10 “Jehovah hath brought forth our righteous works:

Come and let us declare in Zion the work of Jehovah, our God.”

EXEGETICAL AND CRITICAL
These verses also contain a picture complete in itself. For the prophet shows us first Babylon at the height of its power, when it was like a golden cup, in which Jehovah gave the nations the wine of His wrath to drink ( Jeremiah 51:7). Now the parts are changed. Babylon is itself “a sick Prayer of Manasseh,” and the prophet therefore calls upon the nations that have become tributary to him to give him medicine ( Jeremiah 51:8). These answer that they had tried this in vain, and mutually expect each other to flee from the common prison ( Jeremiah 51:9). Israel is one among these nations, and therefore calls upon those who belong to it to journey home, and in their home declare the mighty acts of the Lord in the deliverance and justification of His people ( Jeremiah 51:10). We see that the discourse is dramatically arranged, and as to its purport, proceeds from the height and greatness of Babylon to its fall.

Jeremiah 51:7-8. A golden cup … be healed. The prophet had here Jeremiah 25:15 in mind. That which in Jeremiah 50:23 and Jeremiah 51:20 is expressed by the figure of the hammer is expressed here by the figure of the cup, except that, in the hammer the element of irresistible power, in the golden cup that of pride and glory, is more prominent. The cup, however, is “in the hand of Jehovah.” It is therefore Jehovah’s instrument, and what it bestows is the gift of Jehovah. From the effect of this gift we see that its object was punishment. The nations are intoxicated by it, and become like mad (comp. Jeremiah 25:16). This figure portrays the overwhelming fulness of destructive effect which they were obliged to receive.—Comp. Revelation 17:2; Revelation 17:4.—[Babylon, “like a fair harlot, has bewitched thee with the love potions of her idolatries.” Wordsworth. The same image is used in the Apocalypse. Comp. also Doctrinal Note No17.—S. R. A.]—Now Babylon itself is thrown down, shattered, sick unto death. The expression “Babylon is fallen” seems to be taken from Isaiah 21:9. Comp. Revelation 14:8; Revelation 18:2. The figure of the cup is abandoned gradually. It is still perceived in the word shattered, but the balsam and the pain presuppose a living organism. Those who are called upon must be the same who afterwards speak, Jeremiah 51:9-10. It is the nations conquered and held in captivity by Babylon which speak, among them Israel. They are the same who were spoken of in Jeremiah 50:8; Jeremiah 50:16. These are summoned to heal Babylon, because they are now his servants, and thus obligated to render him assistance.—Balsam. Comp. Jeremiah 46:11; Jeremiah 8:22.

Jeremiah 51:9-10. We have healed .. our God. Those who are called upon do not refuse to render the service, but this is shown to be in vain. They express this after having made the attempt, and hence the perfect tense— Jeremiah 6:14; Jeremiah 15:18; Jeremiah 17:14. They thus express that in the service of Babylon they have honestly done what they could for its deliverance. As all their attempts have proved vain, they think of their own safety by flight into their native lands. Comp. Isaiah 13:14; Jeremiah 46:16.—The reason why Babylon was not to be helped lies in the immeasurable greatness of the evil which has come upon it. The punitive judgment advances upon them so overpoweringly that it reaches even to the sky. Comp. Psalm 36:6; Psalm 57:11; Psalm 108:5.—Israel, who is especially benefited by the breaking of the prison, rejoices above all that his honor is saved, that he has not everlastingly disappeared and perished as something entirely bad, but is still preserved as good for something. We might be tempted to take righteous works (צְדָקוֹת) in the sense of “salvation” (comp. Isaiah 62:1) but the plural is opposed to such a rendering. For though the “righteousnesses of Jehovah” are spoken of in the sense of “saving acts” (comp. Judges 5:11; Psalm 103:6) the righteousness of Israel, which the Lord has brought to light, cannot well be other than such facts as render manifest that Israel is still worthy the honor of being the people of Jehovah (Comp. Isaiah 62:2). Comp. Psalm 37:6; Jeremiah 50:20.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#7 - Jeremiah 51:9.—The perf. רִכִּאנוּ is to be understood de conatu. Comp. Naegelsb. Gr., § 100, 4, Anm. 2.

FN#8 - Jeremiah 51:9.—On נָגַע specially comp. Jeremiah 4:10; Jeremiah 4:18.

Verses 11-14
13. THE TRIPLE THREATENING
Jeremiah 51:11-14
11 Sharpen[FN9] the arrows, fill the shields ![FN10]
Jehovah hath awakened the spirit of the kings of Media,

For his mind is against Babylon to destroy it;

For the vengeance of Jehovah it Isaiah,
The vengeance of his sanctuary.

12 Against the walls of Babylon raise standards,

Strengthen the watch, appoint watchmen,

Lay the ambush!

For as Jehovah hath thought so also hath he done—

All that he hath spoken against the inhabitants of Babylon.

13 O thou that dwellest on great waters, on greatness of treasures!

Thine end is come, the ell of thy section.[FN11]
14 Sworn hath Jehovah Zebaoth by himself:[FN12]
“Have I filled, thee with men as with grasshoppers,

So shall they sing over thee the song of the vintage.”

EXEGETICAL AND CRITICAL
A triple call of threatening against Babylon forming a climax; first ( Jeremiah 51:11 a) a general summons to war, with mention of the warlike power thus called upon, then ( Jeremiah 51:12 a) an immediate attack on the walls of the city is commanded, and in the third place ( Jeremiah 51:13), its approaching end is announced. Each of the calls Isaiah, however, followed by a statement of reasons, in which also a climax may be perceived. For Jeremiah 51:11 b announces the decree of Jehovah and its cause; Jeremiah 51:12 b contains the assurance that with the Lord purposing and acting are the same thing. Jeremiah 51:14 strengthens the threatening of Jeremiah 51:13 by reference to a solemn oath of Jehovah.

Jeremiah 51:11. Sharpen … sanctuary.—Hath awakened, etc. Comp. rems, on Jeremiah 51:1. This passage is taken from Isaiah 13:17, from which we see that the definition of the enemies, threatening from the north ( Jeremiah 50:9; Jeremiah 50:41), as the Medes is older than Jeremiah. Comp. Jeremiah 51:28. In this sentence the prophet informs us to whom the summons of the preceding clause is addressed. The second half of the verse contains a double statement of cause, first the proximate and immediate, then the remote and mediate, but at the same time deepest ground of the summons. Comp. Jeremiah 50:15; Jeremiah 50:28.

Jeremiah 51:12. Against the walls … of Babylon. The military signals are to precede the attack on the walls of Babylon. On account of against the walls, נֵם, standards, seems here to be not the mere general signal of convocation or message, but a military sign indicating a particular point of attack. The word also denotes the flags of ships ( Isaiah 33:23; Ezekiel 27:7). Comp. Winer, R-W-B, s. v. “Fahnen” and “Schiffe.” The watch and watchmen appear to be related to each other as defensive and offensive (comp. 2 Samuel 11:16, and Hitzig).—Ambush. Comp. Joshua 8:14-16; Judges 20:33-35.—For, etc. To wish and to do sire to be shown to be identical with Jehovah. Comp. Jeremiah 4:28; Lamentations 2:17; Zechariah 1:6; Zechariah 8:14-15.

Jeremiah 51:13-14. O thou that dwellest … vintage. The greatest supports of the power of Babylon were the waters surrounding it (comp. vers, 32,36; Jeremiah 50:38; Isaiah 21:1; Psalm 137:1), and the great riches which Nebuchadnezzar accumulated (comp. Βαβυλὼν ἡ πολύχρυσος, Æsch. Pers. 52, and Oppert, Exped. en Mésop. I. p175), and which rendered it possible for him to erect his immense buildings. Duncker says in reference to this: “Nebuchadnezzar had no need to fear that he would exhaust the subjects of his native land by the cost of his buildings. The immense booty of Nineveh, the greater part of which accrued to the Babylonians, the plunder of Jerusalem, the tributes of Syria and the Phœnician cities furnished the greatest means. The fruitfulness of the Babylonian territory, the produce of the fields depended on the overflowing of the Euphrates. By an extensive system of dams, canals and conduits, Nebuchadnezzar succeeded both in conducting the water of the Euphrates to every point of the Babylonian plain, and in draining the marshes and averting the violent inundations, which were not infrequent” (Gesch. d. Alterth., I, S. 846). Add to this that these water-courses were of the greatest importance for the defence of the country. “Their object was primarily irrigation and navigation; but they afforded at the same time strong lines of defence against the enemy,” says Niebuhr (Ass. u. Bab, S. 229).—On a cylinder in the possession of Mr. Thomas Phillips, which has been deciphered by Grotefend, Nebuchadnezzar says (according to Oppert, p231): “Tout autour je fis couler de l’eau dans cette digue immense de terre. A travers ces grandes eaux comparables aux abimes de la mer, je fis faire un conduit.” Comp. Ib., p234.—Their end is come. Comp. Genesis 6:13.—Ell of thy section. There are two renderings of this, “measure, end of thy fury, avarice, gain.” So Grotius, Capelle, Chr. B. Michaelis, Rosenmueller, Ewald, Hitzig, But אַמָּה is the ell or yard measure, and does not involve the idea of full measure, or end. Hence the other rendering is to be preferred, which, after the example of Jerome (pedalis præcisionis tuæ), is adopted by Venema, J. D. Michaelis, Eichhorn, De Wette, Gesenius, Böttcher (Proben altestam. Schrifterkl, S. 289, Anm. m), Maurer, Graf. The idea lying at the foundation of the expression “the ell of the cutting thee off,” is that the thread of life is measured, and when a definite number of yards is reached, will be cut off. Comp, Isaiah 38:12; Job 6:9.—Have I, כִּי אִם, are not here particles of asseveration, as in 2 Samuel 15:21; 2 Kings 5:20, but conditional, if I have filled thee with men as with grasshoppers (comp. Jeremiah 46:23), this was only in order to be able to tread the more abundant vintage (הֵידָד. Comp. rems. on Jeremiah 25:30). Hence even the song of the treaders is a sign of their work yielding abundant returns.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#9 - Jeremiah 51:11.—הֵבֵר is properly to polish, but arrows are polished by being sharpened. The word is thus rendered by the Chaldee and Vulgate.

FN#10 - Jeremiah 51:11.—שׁלטים. The meaning is doubtful. It may be quiver, arrow, or shield. Roediger, in Ges. Thes., p1418, decides for the last, and I also think that both the parallel passages (comp. Song of Solomon 4:4 with 2 Chronicles 23:9; Ezekiel 27:11; 1 Chronicles 18:7) and the use of the word in Aramaic favor the meaning “shield.” To fill the shields is a phrase like brachio implere. Comp. מִלֵּא קֶשֶׁת, Zechariah 9:13, and Koehler thereon. [Wordsworth prefers the translation quivers as given by the Vulg, Syriac, and Targum. Cowles: “The Hebrew word means primarily to fill. Gesenius supposes it means here, Fill the shields with the soldiers’ own body, i.e., put them on; while Maurer suggests the sense, ‘Fill them with oil,’ anoint them as a preparation for service, urging that this is in harmony with the preceding clause, ‘Polish the arrows,’ and corresponds with Isaiah 21:5, ‘Anoint the shields.’ ”—S. R. A.]

FN#11 - Jeremiah 51:13.—According to this rendering [A. V.: measure of thy covetousness], בִצְעֵןְ is inf. Kal from בָצַע (comp. פִתְחֵךְ Jeremiah 48:7; Olsh, § 245, b) meaning to strife off, cut off, etc.
FN#12 - Jeremiah 51:14.בנכּשׁו. Comp. Amos 6:8.

Verses 15-19
PASSAGE INSERTED FROM Jeremiah 16:12-16
Jeremiah 51:15-19
15 Who maketh the earth by his power,

Establisheth the globe by his Wisdom of Solomon,
And by his understanding stretched out the heavens.

16 At the sound of his voice, throng of waters in the heavens,

And vapors he bringeth up from the ends of the earth;

He maketh lightnings to the rain,

And bringeth the wind out of his chambers.

17 All men stand there mute, without understanding;

All the founders of idol images are put to shame,

For a lie is their molten work, no spirit is therein.

18 They are vapor, turned to ridicule;

At the time of their visitation they perish.

19 Not so the portion of Jacob;

For he formeth all things and the rod of his inheritance.

Jehovah Zebaoth is his name.

EXEGETICAL AND CRITICAL
This whole passage is a quotation from Jeremiah 16:12-16. It interrupts the connection in a disturbing manner. For even if the words in Jeremiah 51:15-16 may be regarded as suitable to support the thought that Jehovah, who has sworn in Jeremiah 51:14 to destroy Babylon, has also the power to realize this threat, the following exposition of the vanity of idols is a superfluous appendage to the present prophecy. There is no point either in the following or previous context which requires such an exposition. It is a mere digression. Add to this, that in Jeremiah 51:19 the words וְיִשְׂרָאֵל are omitted before שֵׁבֶט (comp. Jeremiah 10:16). If this omission is not due to a mere oversight, it betrays the hand of an emendator, who, to honor the tribe of Judah, wishes to remove the appearance as though only the Israel of the ten tribes were the stock of Jehovah’s inheritance. Comp. Naegelsb. Jer. u. Bab, S. 131 ff.; Graf, S 590, 1.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Verses 20-24
14. HOW THE LORD PUNISHES HIS OWN HAMMER
Jeremiah 51:20-24
20 A hammer[FN13] art thou to me, weapons of war,

And with thee I break nations in pieces,

And with thee I overthrow kingdoms.

21 And with thee I break in pieces the horse and his rider,

And with thee I break in pieces the chariot and its driver.

22 And with thee I break in pieces man and woman,

And with thee I break in pieces old man and boy,

And with thee I break in pieces young man and maiden,

23 And with thee I break in pieces the shepherd and his flock,

And with thee I break in pieces the husbandman and his team,

And with thee I break in pieces magistrates and rulers.[FN14]
24 And I recompense to Babylon and all the inhabitants of Chaldea all the evil,

Which they have done to Zion before your eyes, saith Jehovah.

EXEGETICAL AND CRITICAL
A picture very clearly complete in itself. The prophet sees in spirit a large number of persons before him who are to serve the Lord for a hammer, in order therewith to dash to pieces nations and kingdoms, especially, however. Babylon in all its parts, and thus to recompense to it what it has inflicted, on Zion.

Jeremiah 51:20-24. A hammer … saith Jehovah. In Jeremiah 50:23 Babylon was called “the hammer of the whole earth,” and it might certainly be addressed again in the same way here. Many expositors, the LXX, Jerome, Theodoret at their head, are of opinion that it is so. But I, it should be observed that another word and, indeed, one formed ad hoc is chosen. Comp. Textual Note1. May not the prophet have intended to indicate by using another word, specially formed for the occasion, that he meant another hammer than that spoken of before in Jeremiah 50:23? 2. The perfects with the Vau consecutive may, indeed, be taken in a past sense (comp. Jeremiah 18:4; Jeremiah 19:4-5; Jeremiah 37:11), but this construction is not normal. The imperfect would be more correct3. וְשִׁלַּמְתֵּי, Jeremiah 51:24, must at any rate be taken in a future sense. Since, however, this word is a perfectly similar form to the previous perfects and similarly construed, there is a presumption that the perfects are also to be rendered as futures4. In Jeremiah 50:21 we found an ideal person addressed, of which the Lord would make use as His instrument in the chastisement of Babylon. It is to the same that the prophet here tarns. That he referred in thought to5021, 22, is evident from מַכִּץ, which he opposes to כַּטִיש there used. He here, however, extends the task appointed to the hammer, for it is not to visit Babylon only, as in Jeremiah 50:21, but many nations and kingdoms. Who this chosen instrument was to be the prophet was ignorant.—To take כִּלֵיweapon, as singular for כְּלִי, with Hitzig and Graf, appears to me unnecessary. The former is not a single weapon, but comprehends all weapons of war. The objects enumerated as to be broken form in a certain measure a circle, proceeding from the great and strong to the small and weak, and then rising from the young man and maiden again to the great and strong.—Chaldea. Kasdim as the name of the country, as in Jeremiah 50:10 coll. Jeremiah 51:35.—Before your eyes, is to be referred to I recompense, since it would be superfluous referred to have done, and expresses the thought that those who now hear of the destruction of Babylon will also see it, and thus be convinced by ocular demonstration of the truth of Jeremiah’s prediction.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#13 - Jeremiah 51:20.—מַכֵּץ (a participial form derived from the Hiphil. Comp. e.g., מַסְגֵר, and as a related synonym מֵכִּיץ, Proverbs 25:18) does not occur elsewhere.

FN#14 - Jeremiah 51:23.—כּחות. Comp. Jeremiah 51:28; Jeremiah 51:57; Ezekiel 23:6; Ezekiel 23:23; 1 Kings 10:15; Nehemiah 2:7; Ezra 8:36 Esther 8:9. According to Benfey (Monatsnamen, S. 195), the word comes from the Sanscrit (Pakscha, socius, amicus), and is certainly related to the Arabic Pascha. Comp. Gesen, Thes., pag. 1100.—סגנים, which occurs only in the plural ( Isaiah 41:25; Ezra 9:2; Nehemiah 2:16, etc.), are likewise præfecti provinciarum. On the different derivations comp. Gesen. Thes, pag. 937.

Verse 25-26
15. THE DESTROYING MOUNTAIN
Jeremiah 51:25-26
25 Behold, I come to thee, thou destroying mountain,

Saith Jehovah, which destroyed the whole world;

And I stretch forth my hand over thee,

And roll thee from the rocks and make thee a burnt mountain.

26 And they shall take no stone of thee for a corner,

Nor a stone for foundations,

But thou shalt be perpetual ruins, saith Jehovah.

EXEGETICAL AND CRITICAL
Babylon is here compared to a mountain, which has a widely destroying influence. This can refer only to a volcano, and with this it agrees that the mountain, after being laid bare to its rocky heart, is said to be a burnt-out mountain ( Jeremiah 51:25). So much, however, has it suffered by the destroying energies that its stones are not even available for building material.—We see that these two verses afford a picture perfectly complete in itself. [Cowles: “This blending of the figures of the volcano and the avalanche may not conform to the nicest rules of rhetoric, but none can say the conceptions are not grand and their significance both clear and strong.”—S. R. A.]

Jeremiah 51:25-26. Behold, I come … saith Jehovah.—Behold, etc. Comp. Jeremiah 21:13; Jeremiah 23:30-32; Jeremiah 50:31.—The expression destroying mountain [הַר הַמַּשְׁחִית], occurs besides only in 2 Kings 23:13, where the mount of Olives (or the southern peak thereof, the mons scandali or offensionis of ecclesiastical tradition; comp. Keil on Kings, S. 362), is so called [A. V. “Mountain of corruption].” The Mount of Olives evidently received this appellation from the corrupting influence which proceeded from it in religious matters. May not Babylon also be called a destroying mountain in spiritual relations? If then we remember that the name of Babylon is connected even in primæval traditions with defiant worldly power and idolatry (comp. Jeremiah 50:29-32, and Naegelsb.Jer. u. Bab, S. 5 ff.), we may well suppose that the prophet also had the corrupting spiritual influence of Babylon in mind (comp. also Jeremiah 50:38; Jeremiah 51:1; Jeremiah 51:44). We are not, however, justified in restricting his view to this single point, the element of destructiveness in a physical sense being also quite natural. It is repeatedly expressed in this prophecy. Comp. the hammer, Jeremiah 50:23, and the cup, Jeremiah 51:7 coll. Jeremiah 25:15-17.—We may then assume that Babylon is designated as a destroying mountain in a spiritual and physical reference. Perhaps in the term “mountain,” there is also a hint at the tower which was widely visible, and corresponded to the widely extended influence. As to the picture in itself the question arises, What sort of a mountain had the prophet in mind? How must a (natural) mountain be constituted so as to be fitly designated a widely destroying mountain? I am of opinion that this designation can be given only to a volcano, for men seek the vicinity of mountains because these afford protection to their habitations and agriculture. Even the vicinity of volcanoes is not shunned, because these become dangerous only from time to time, and the general advantage of their vicinity outweighs the temporary disadvantage. The following description seems also to point to a volcano. How otherwise can we explain the words “roll thee from the rocks,” than of a volcanic eruption?” The mountain is to be laid bare, the overlying strata are to be thrown down so that nothing will remain but the skeleton,—the masses of stone which form its interior. All this can be said only of volcanoes. And when finally the result of this process is designated by the words וּנְתַתִּיןְ לְהַר שְׂרֵכָּה, is not this a good conclusion to the figure drawn from a volcano? שְׂרֵכָּה is combustio, exustio. Comp. Isaiah 9:4; Isaiah 64:10. A mons combustionis or exustionis is either one from which the combustio issues, or one which suffers or has suffered combustion. In the former case it would be difficult to perceive how this could be a punishment. In the latter case the question arises, whether the mount of combustion is to be understood as burning or burnt out. If we regard the previous and following context, we cannot doubt that the words “make thee a mountain of combustion,” designate the result of the process, which is further described in Jeremiah 51:26. The mountain is so burnt, out that its stones are not even available for building materials. To Graf’s remark that “this latter point in itself doubtful was hardly so established in the experience of a Jew, that he could make use of it as a figure which would commend itself to his countrymen,” I reply, that it did not need much experience to know that stones cracked or vitrified by fire, are bad building material, and that, moreover, here at the close the discourse evidently passes from figure to reality. The prophet has certainly the burnt up city in view, the stones of which could not be used for building purposes. [Cowles: “In fact, large building stones were never there. Her immense structures were built of brick, either sundried or kiln-burnt. Hence the great mass of these materials lie to this day more or less decomposed in the mountains of rubbish which mark the site of that once magnificent city.”—S. R. A.]—But thou Shalt, etc. Comp. Jeremiah 51:62; Jeremiah 25:9.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Verses 27-33
16. WAR AGAINST THE THRESHING-FLOOR OF BABYLON
Jeremiah 51:27-33
27 Raise ye a standard in the land,

Blow the trumpet among the nations,

Consecrate nations against her,

Call upon her the kingdoms of Ararat, Minni and Ashkenaz;

Appoint a captain against her,

Bring up horses like bristly locusts.

28 Consecrate nations against her,

The kings of Media with her satraps and all her governors,

And the whole land of their dominion.

29 Then the earth quakes[FN15] and trembles,

For the thoughts of Jehovah are being fulfilled[FN16] on Babylon,

To make the land of Babylon a waste without an inhabitant.

30 The heroes of Babylon have ceased to fight,

They sit in their strongholds;

Dried up[FN17] is their strength,

They are become women;

They have burned her dwellings,

Her bars are broken.

31 Courier runneth against courier, messenger against messenger,

To announce to the king of Babylon

That his city is taken to its utmost end,

32 The passages occupied, the ponds burned with fire, the men of war confounded.

33 For thus saith Jehovah Zebaoth, the God of Israel,

“The daughter of Babylon is like a threshing floor,

Now they tread her,[FN18]
Yet a little and the time of harvest will come to her.”

EXEGETICAL AND CRITICAL
A very animated picture! Three main groups may be plainly distinguished, and a conclusion. The first group ( Jeremiah 51:27-29) shows us the enemies of Babylon, the Medes with the nations subject to their dominion advancing against Babylon with so great an army that the earth trembles. The second group is composed of the Babylonian warriors, who, overwhelmed by the success of the enemy, let their hands fall in powerless and spiritless dismay ( Jeremiah 51:30). In the third group we perceive the king of Babylon, who, sitting in his castle, receives from all sides the news of the capture of the city ( Jeremiah 51:31-32). In the closing words the prophet expresses the thought that all which is now being done to render the city splendid and glorious is no more than the preparation of the threshing-floor, on which in a short time the harvest will be piled. These verses are clearly distinguished from those which precede and follow, and exhibit a clear and connected picture.

[Cowles: “The name Ararat is Sanskrit, meaning ‘the holy land,’ a name probably due to traditions of Noah’s ark.”—S. R. A.].—In Isaiah ( Isaiah 37:38 coll. 2 Kings 19:37) a land of Ararat is spoken of. Theodoret says on the present passage, Ἀραρὰτ τὴν Ἀρμενίαν καλεῖ. According to Moses of Chorene (Hist. Armen. p361) Ararat was the chief district of Armenia and divided into twenty circuits. Comp. Delitzsch on Isaiah 37:38.—Minni also, which occurs here only, Psalm 45:9 being doubtful, belongs to Armenia; it was, according to Niebuhr (Ass. u. Bab. S. 427 coll. 136), the second chief state of this country.—Ashkenaz must be sought for at any rate in the neighborhood of Armenia, since Togarmah is the brother of Ashkenaz according to Genesis 10:3, and “the country on the Pontus, Ararat and Caucasus is in general the home of the children of Japheth” (Niebuhrut sup.). Knobel. (Völkertafel and on Genesis 10:3) regards Ashkenaz as the Asorum genus and says in reference to this passage: “The Ashkenaz mentioned in Jeremiah 51:27 appears to be a remnant of the Asi nation in Asia.” [Comp. also Keil and Delitzsch on Genesis 10:3, Tr. I. p163.—S. R. A.]. In general these three peoples here mentioned correspond to the “nations from the north” which are spoken of in Jeremiah 50:3; Jeremiah 50:9.—Appoint a captain—טכּסר. The word occurs besides only in Nahum 3:17. The meaning is doubtful. All we learn from the context is that something hostile to Babylon is intended. The words against her follow four times in Jeremiah 51:27-28, and cannot be taken in another sense the third time from the other three. It is therefore not a measure within Babylon but against Babylon which is spoken of. Appoint is then used as in Jeremiah 15:3. I do not think that number, multitude can be the point of comparison between this and the parallel horses (it is certainly not so with מִנְזָר in Nahum 3:17), and that therefore the word designates “troops” of any kind (Graf, Meier). It is admitted by most commentators that it is an Assyrian word. (Comp. Strauss on Nahum, S. 123). In the inscription of Bisutun, the Assyrian text of which has been rendered in Hebrew letters by Oppert, (Exp. en Mésop, II. p233), the word סַר occurs times innumerable in the sense of “King,” as a title of Darius. Comp. also Strauss, S. 124 Anm, etc.;Brandis, Gewinn, etc, S. 101, 2. טכּסר might thus be a compound of סר. The circumstance that the different nations have their leaders in their “kings” is no ground against this hypothesis, for the multifarious host would still need a common head. I therefore adhere provisionally to the meaning “captain.”—Like bristly locusts. Comp. Jeremiah 51:14. The comparison is very graphic, both with respect to the number and also the form and movements of the animals. Comp. Credner on Joel 1:4.—Consecrate nations is repeated as a sign that the prophet will yet make new and important additions to the nations already mentioned.—Kings of Media. The plural is no more to be regarded as an absolutely indifferent matter than as depending on distinct historical knowledge. It simply leaves open the possibility of a plurality. A great war with Babylon would certainly occupy the whole royal family of Media and might occupy several Median kings in succession. For an analogous case comp. Jeremiah 17:20; Jeremiah 19:3.—Jeremiah’s mention of the Medes is significant for two reasons: 1. because at that time, in the fourth year of Zedekiah (155 Nabon.=B. C598), Nebuchadnezzar was in all probability at war with Media. His father-in-law, Cyaxares, had died the year before, B. C594. This was a favorable epoch to cast off the previous supremacy of Media. “We think that we may unhesitatingly assume that Nabukudrussur had to undertake a great war with Media in the years154,155,” says Niebuhr (Ass. u. Bab, S. 212, 3and on his reasons for this view Ib. S. 211and S. 284),—2. because in the mention of the Medes there is a strong argument against those who assert that this prophecy was composed post eventum, during the captivity, for at this time the Persians and not the Medes would have been designated as the conquerors of Babylon. Comp. Jeremiah 51:11.—Her satraps. Comp. Jeremiah 51:23; Jeremiah 51:57.—To make, etc. Comp. Isaiah 13:9; Jeremiah 2:15; Jeremiah 4:7; Jeremiah 9:10; Jeremiah 46:19; Jeremiah 50:3; Jeremiah 51:47.

Jeremiah 51:30. The heroes of Babylon … broken.—Become women. Comp. Jeremiah 50:37; Nahum 3:13.—They have burned. The subject is the enemies.—Bars are broken. Comp. Amos 1:5; Isaiah 45:2; Lamentations 2:9.—As only the capture of the city is described, the burning of the dwellings must not be referred to a burning of the whole city, presupposing the capture. It must rather be intended as a parallel to the breaking of the bars. The sentence discloses that the enemies had begun their work by setting the dwellings on fire. [Compare the account of the siege of Babylon in Xenophon as given by Wordsworth.—S. R. A.]

[Comp. Herod, I:181; Aristot, Polit. III. c. l; Rawlinson, Anc. Mon. III:363; and Pusey, on Daniel, p268, in Wordsworth and his note on the fulfilment of this prophecy.—S. R. A.]

Jeremiah 51:33. For thus saith … to her. For attaches these words closely to the previous verse. What follows is separated by its specific contents, and thus the statement of reason forms a conclusion. When Jeremiah wrote Babylon stood at the zenith of its bloom. The rejoinder might then be made to him, How canst thou, contrary to all appearances, speak of such an enfeebling of this glorious army and of the capture and destruction of these impregnable bulwarks? Jeremiah replies, Babylon is a threshing-floor. All that is now done to render her great and glorious is no more than a preparation of the floor by treading. In a short time, however, the season of harvest will come to her. Jeremiah here leans back upon Jeremiah 50:26. The glorious city shall one day serve only as a threshing-floor for all the treasures harvested by her enemies.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#15 - Jeremiah 51:29.—ותרעשׁ. The Imperf. with Vau consec. is used here because the prophet transports himself so vividly to the future that he regards it as already past. Comp. Naegelsb. Gr., § 88, 5. There is therefore no necessity of reading וְתִרְעַשׁ with Meier.

FN#16 - Jeremiah 51:29.—קמה. Comp. Jeremiah 44:28-29. On the singular comp. Naegelsb. Gr., 105, 4 b.

FN#17 - Jeremiah 51:30.—The form נַ‍ֽשְׁתָה is probably to be derived from נָשַׁת exaruit. This root occurs only in two passages elsewhere; Isaiah 19:5, נִשְּׁתוּ, and Isaiah 41:17, נָשָׁתָּה. The latter form may have stood for נָשָׁ‍ֽתָה with Dag. f. euphon. Comp. Olsh, § 83 b and232 e; Delitzsch on Isaiah 19:5. Others would derive the forms from שָׁתַת, שָׁתָה or נָשָׁה. Comp. Fuerst s. v. שָׁתַח, Gesen, Thes. s. v. נָשַׁת. At any rate a play upon words with לְנָשִׁים appears to be intended.

FN#18 - Jeremiah 51:33.—הִדְריךְ=דֶּרֶןְ facere. Comp. Hitzig ad loc.—With regard to the construction, it is not necessary to assume an irregular infinitive form, but simply to supply אֲשֶׁר. Comp. Jeremiah 51:3 and Naegelsb. Gr., § 80, 6.

Verses 34-40
17. BABYLON’S MISDEED, ISRAEL’S COMPLAINT, JEHOVAH’S SENTENCE
Jeremiah 51:34-40
34 Nebuchadrezzar, king of Babylon, devoured us, he crushed us,

He put us away as an empty vessel,

He swallowed us like a dragon,

He filled his belly[FN19] with my best and cast us out.[FN20]
35 “My wrong and my flesh be on Babylon,” say the inhabitress of Zion

“My blood on the inhabitants of Chaldea,” say Jerusalem.

36 Therefore thus saith[FN21] Jehovah:

Behold, I fight thy battle, and execute thy vengeance,

And cause her sea to dry up and seal up her spring.

37 And Babylon shall become ruins, the abode of jackals,

A terror and an object of scorn, which is bare of inhabitants.

38 They will roar one with another like young lions,

They will growl[FN22] like the young of the lioness.

39 For their intoxication I prepare them a drinking-bout,

And make them drunken that they may rejoice,

Fall asleep to a perpetual sleep

And never awake, saith Jehovah.

40 I will bring them down like lambs to the slaughter,

Like rams with Hebrews -goats.

EXEGETICAL AND CRITICAL
Nebuchadnezzar has devoured Israel, emptied his land and caused it to stand like an empty vessel, having cast out the people ( Jeremiah 51:34). For this Israel invokes the vengeance of Jehovah ( Jeremiah 51:35). To this desire the Lord declares Himself willing to respond; as Babylon has emptied Israel, so shall it become an empty unwatered desert; as Nebuchadnezzar has devoured Israel like a dragon, so shall the Chaldeans roar like lions; as they have revelled in Israel’s flesh and blood, so shall they empty the cup of wrath even to fatal drunkenness, and be brought as sheep to the slaughter ( Jeremiah 51:36-40). Three main thoughts are thus plainly distinguishable, the expositio facti, the complaint and the sentence.

Jeremiah 51:34. Nebuchadrezzar … cast us out. Nebuchadnezzar has devoured ( Jeremiah 50:17; Jeremiah 50:17) and crushed (literally disturbavit, Exodus 14:25; Exodus 23:27; Joshua 10:10; 2 Chronicles 15:6) Israel; and then let the land stand like an empty vessel. Hitzig regards the words he put us away, as spoken by the land, but this view is opposed by the plural pronoun. It is better to regard the people and land as speaking together. Then the first clause refers to the persons, the second to the land, the third to the particular things, which the enemy took with him as plunder out of the country.—Dragon, תַּנִּין, Isaiah 1, bellua maritima, κῆτος, ( Genesis 1:21; Job 7:12; Psalm 158:7). 2. Serpent ( Exodus 7:9-10; Exodus 7:12; Deuteronomy 32:33; Psalm 74:13). 3. Crocodile ( Isaiah 27:1; Isaiah 51:9; Ezekiel 29:3; Ezekiel 32:2; Psalm 74:13), In this place it is usually translated dragon, this being viewed as a modification of the second meaning. It is really a matter of indifference what great animal is intended, and it therefore suffices to render the word by a general term.

[“By my flesh we are here to understand the blood-relations of the inhabitants of Jerusalem, or the Jews throughout the country, who were killed or carried captive to Babylon.” Henderson.—S. R. A.]

Jeremiah 51:36-40. Therefore thus … with he goats. The Lord receives the complaint of Israel. He declares himself ready to execute the punishment desired. The close connection of the words with Jeremiah 51:35 is clear from therefore, and from its whole purport.—I fight, etc. Comp. Jeremiah 50:34; Jeremiah 51:6; Jeremiah 51:11; Jeremiah 51:56; Jeremiah 50:15; Jeremiah 50:28.—Cause to dry up, etc. The abundance of water, to which the land of Babylon owes its fertility and power, the Lord will dry up and even seal up the springs. Comp. Jeremiah 50:38.—Her sea. Comp. rems. on Jeremiah 51:13. “The main land, on which Babylon stands, is … a large … plain, which is so broken up with marshes and lakes by the Euphrates, that it floats, as it were, in the sea. The low land on the lower Euphrates Isaiah, as it were, wrung from the sea; for before Semiramis erected the dikes, the Euphrates used to overflow it all (πελαγίζειν,Herod, I, 184); Abydenus (in Euseb. Præp., IX, 41), even says that at first it was all water, and was also called θάλασσα.” Delitzsch on Isaiah 21:1.—Become ruins. Comp. Jeremiah 9:10; Jeremiah 18:16; Jeremiah 19:8; Jeremiah 25:9; Jeremiah 25:18; Jeremiah 29:18; Jeremiah 51:29. According to the theory of recompense which the Lord has presented in Jeremiah 51:36 (comp. Jeremiah 51:6) the desolation and evacuation here predicted corresponds to the emptying, which Israel, according to Jeremiah 51:34, had experienced from Babylon.—In Jeremiah 51:38 it is not an element of the punishment, but on the contrary the revelling of the Babylonians in the enjoyment of their plunder, which is described (comp. Jeremiah 2:15; Amos 3:4).

Jeremiah 51:39. While now they are in the heart of their greedy enjoyment (comp. Hosea 7:4-7) the Lord will prepare them a banquet of his own kind. He will pour them out a full cap, but of wrath ( Jeremiah 25:15-27). Of this excitement and sleep will be the consequence—the excitement of anguish and the sleep of death ( Jeremiah 51:57).—That they may rejoice, is therefore intended ironically. Comp. Isaiah 21:5, and Delitzsch, ad loc.—The remarkable fulfilment of these words in the surprise of the Chaldeans while feasting ( Daniel 5:1 sqq.; Herod, I, 191; Cyrop, VII, 23) is no more to be traced to special prediction, than the fulfilment of Jeremiah 51:31-32; Jeremiah 50:24. The prophet has no expectation that his picture of wild carousal, and the exchange of this for another ironically Song of Solomon -called, would correspond so literally to the facts. That this was the case was not, however, due to a coincidence, but to divine Providence. Comp. rems. on Jeremiah 51:31-32.—I will bring them, etc. Comp. Jeremiah 48:15; Jeremiah 50:27. Lambs, rams, Hebrews -goats! All classes of the population are to fall a sacrifice to the butcher’s knife. Comp. Isaiah 34:6; Ezekiel 39:18; Jeremiah 50:8.—This description also, from Jeremiah 51:38 onwards, stands in evident contrast to the devouring of Israel by the Chaldeans, in Jeremiah 51:34.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#19 - Jeremiah 51:34.—כְּרֵשׂ, belly, is ἅπ. λεγ.

FN#20 - Jeremiah 51:34.—מעדני. The singular suffix has induced the Masoretes to make the previous verbs conformable to this, but this change of number is by no means rare. Comp. Jeremiah 9:7; Jeremiah 10:4; Jeremiah 13:20; Naegelsb. Gr., § 105, 7 Anm. 2. Some commentators would attach the word to the following, and read הדִּיהַנוּ because the Hiph of דּוּחַ signifies to wash, rinse away ( Isaiah 4:4; Ezekiel 40:38; 2 Chronicles 4:6), and does not occur elsewhere in Jeremiah, while הִדִּיחַ is very common with him ( Jeremiah 8:3; Jeremiah 16:15; Jeremiah 23:3; Jeremiah 23:8; Jeremiah 27:10; Jeremiah 27:15, etc.). The meaning of rinsing, however, lies at the foundation of that casting away (“the Hiph. of דִוּחַ is to cast away, wash away,” Delitzsch on Isaiah 4:4, S. 89), and the brevity of the second half of the verse is not without analogy. Comp. Jeremiah 50:26; Jeremiah 51:28.

FN#21 - Jeremiah 51:35.—ישׁבת צ׳ Comp. Isaiah 12:6. The expression occurs only in these two places.

FN#22 - Jeremiah 51:38.—נָעַר, snarl, growl, is an ἅπ. λεγ.

Verses 41-46
18. THE DEMOLITION OF THE PRISON, THE LIBERATION OF THE CAPTIVES
Jeremiah 51:41-46
41 How is Sheshach taken,

And the praise of the whole earth captured!

How is Babylon become a horrid waste[FN23] among the nations!

42 The sea is come up over Babylon,

With the multitude of its waves is she covered.

43 Her cities are become a desolation,

A land of aridity and steppe,

A land wherein no man will dwell,

Which no son of man will pass through.

44 And I visit Bel in Babylon,

And take from his mouth what he hath devoured,

And no more shall the nations flow to him:

The wall also of Babylon is fallen.

45 Go out from the midst of her, my people,

And let every one save his soul from the fury of Jehovah’s anger.

46 And let not your heart faint,[FN24]
Nor fear on account of the rumor which is heard in the land,

For in that year the rumor comes[FN25] and the year after[FN26] another,

And feud in the land, ruler against ruler.

EXEGETICAL AND CRITICAL
A double picture! As in Jeremiah 50:1-5, on the background of Babylon destroyed the prophet sees Jerusalem delivered. He thus first shows us Babylon taken and desolated ( Jeremiah 51:41-43), the gods robbed of all ability to retain plunder or attract worshippers, and even the strong, proud walls thrown down ( Jeremiah 51:44). He then summons Israel to flee from the abomination of desolation ( Jeremiah 51:45), and not to be afraid at the alarm of war ( Jeremiah 51:46).

Jeremiah 51:41-44. How is Sheshach … is fallen. Comp. Jeremiah 50:2.—Sheshach. Comp. rems. on Jeremiah 25:26. If it is to be derived from שָׁכַדְ to stoop down, and taken in the sense of “humiliation, submission,” the idea does not accord with the following “praise of the whole earth.” It must wait further illumination.—Praise, etc. Comp. Jeremiah 48:2; Jeremiah 49:25. Herodotus says of Babylon, ἐκεκόσμητο ὡς οὐδὲν ἄλλο πόλισμα τῶν ἡμε͂ις ἴδμεν (I, 178).—The sea, etc. We might think here of the sea of nations (comp. Isaiah 8:7-8; Isaiah 17:12; Jeremiah 46:7-8), especially since in Jeremiah 51:36 and Jeremiah 51:43, the contrary is expressed. It Isaiah, however, possible that the prophet would really say both, viz., that Babylon will be exposed to horrible aridity and fearful inundations. The Euphrates, when left to itself, has at some times too much, and at others too little water. Nebuchadnezzar’s great water-works were to regulate the supply, and when these are destroyed (comp. Jeremiah 51:32) Babylon incurs the double danger.—Her cities, etc. Comp. Jeremiah 9:10.—Land of aridity, etc. Comp. Jeremiah 2:6; Jeremiah 50:12.—No man, etc. Comp. Jeremiah 9:9-11; Jeremiah 49:18; Jeremiah 49:33; Jeremiah 50:40.—Bel (comp. rems. on Jeremiah 50:2) is here mentioned as Babylon’s highest deity, and accordingly as the shield of its power and glory. Whoever conquers and plunders Babylon, conquers and plunders Bel and the Dragon, and whatever Babylon retains of plundered property in its hand, that has Bel. He has, as it were, swallowed all (comp. Jeremiah 51:34; Jeremiah 50:17). Israel then with all the plunder of Jerusalem (comp. Daniel 1:2) may be represented as “devoured by Bel and the Dragon,” and this he is to restore. He is also no longer to have the renown of being a powerful protector. Foreigners shall no longer stream thither to commend themselves to his protection and be amazed at his glory. On the expression, comp. Isaiah 2:2.—The mention of the wall of Babylon (comp. Jeremiah 51:58; Jeremiah 50:15) again as by way of supplement, may seem surprising. The walls of Babylon, however, seem here to be regarded as a sanctuary of Bel. This is intimated in their names; Imgur- Bel and the Dragon, i.e., Bel protect, was the name of the outer wall comprising480 stadia, Nivitti- Bel and the Dragon, i.e., residence of Bel and the Dragon, was the name of the inner wall, 360 stadia long. Comp. Oppert, I, S. 227. [The name of the king also was Belshazzar.—S. R. A.]

[Comp. Rawlinson, Anc. Mon., III, p515, as quoted in Wordsworth.—S. R. A.].

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#23 - Jeremiah 51:41.—שַׁמָּה is stupor in Jeremiah 5:30; Jeremiah 8:21. As in the verbal root, so also in the noun, the idea of being rigid and confused is connected with that of horrible desolation. Comp. Jeremiah 2:15; Jeremiah 4:7; Jeremiah 50:3; Jeremiah 50:23, etc.

FN#24 - Jeremiah 51:46.—ופן־ירך ו׳. Comp. Deuteronomy 20:4; Isaiah 7:4.—אַל=פֵּן as frequently. Ewald, § 337, b.

FN#25 - Jeremiah 51:46.—ובא וגו׳ The construction is as, e.g., in Jeremiah 27:10. Comp. Naegelsb. Gr., § 99, 3.

FN#26 - Jeremiah 51:46.—אַ‍ֽחֲרֵיו is to be regarded as neuter. Comp. Naegelsb. Gr., § 60, 4.

Verses 47-52
19. BABYLON’S FALL AN OCCASION OF JOY TO HEAVEN AND EARTH, BUT ESPECIALLY TO ISRAEL
Jeremiah 51:47-52
47 Therefore behold, the days come that I visit the idols of Babylon,

And her whole land shall be put to shame,

And her wounded ones shall all fall in the midst of her.

48 But heaven and earth, and all therein, shall rejoice over Babylon,

For from the north come[FN27] the destroyers, saith Jehovah.

49 As Babylon caused[FN28] the slain[FN29] of Israel to fall,

So at Babylon are fallen the slain of the whole land.

50 Ye that have escaped the sword,

Go on,[FN30] stand not still:

Remember Jehovah from afar,

And let Jerusalem come into your hearts.

51 “We are ashamed, for we have heard reproach,

Shame covers our face, for strangers are come into the sanctuaries of Jehovah’s house.”

52 Wherefore behold, the days come, saith Jehovah, that I punish her idols;

And in her whole land groan[FN31] the slain.

EXEGETICAL AND CRITICAL
We may observe in this passage that it gradually exhausts itself, and hastens to the conclusion. We may also perceive the effort to revert to the commencement. Hence the great similarity of these verses to Jeremiah 50:3-5. Babylon’s idols are to be visited, the land confounded, and filled with the slain ( Jeremiah 51:47), to the joy of heaven and earth. The destroyers coming from the north are to accomplish this ( Jeremiah 51:48). Thus will be recompensed to Babylon what it has done to Israel ( Jeremiah 51:49). The Israelites, however, are encouraged to go home comforted ( Jeremiah 51:50). They seem not to understand the call, for they answer with complaining words, from which it is seen that no other feeling could find place in their hearts, than that of the disgrace they had suffered ( Jeremiah 51:51). But the prophet comforts them by skilfully repeating the opening words of the picture, indicating that even for their disgrace the promised visitation of the idols and of their country would procure satisfaction ( Jeremiah 51:52). If our division is correct, and Jeremiah 51:52 is really the close of the strophe beginning at Jeremiah 51:47, and if, as cannot be doubted (see the proof in detail below), these verses reproduce in a certain measure the beginning of the whole prophecy, Jeremiah 50:2-5, an artificial arrangement is here noticeable, of which a trace also recurs in the last picture, for Jeremiah 51:58 also in its purport refers back to Jeremiah 51:53.

Jeremiah 51:47-48. Therefore behold … saith Jehovah.—Therefore draws a further special conclusion from the premises stated in the previous context. The main purport of this picture follows from all which has been previously stated as the decree of Jehovah concerning Babylon.—Behold, the day. Comp. Jeremiah 9:24. This formula is found fourteen times in Jeremiah 7:32; Jeremiah 16:14; Jeremiah 19:6, etc.—The idols, etc. Generalization of what is said in Jeremiah 51:44 of Bel alone. In Jeremiah 50:2 also the confusion of Bel and the Dragon, Merodach and the idols generally is spoken of. Comp. Jeremiah 51:52.—Put to shame. Comp. Jeremiah 48:13.—Her wounded. Comp. Jeremiah 51:4.—If we render “slain,” we get no suitable meaning from the sentence, even if the emphasis be laid on “in the midst of her,” we must, therefore, take the word in the sense of wounded, as in Psalm 69:26; Job 24:12. All the wounded will fall, i.e., all their wounds will be mortal.

Jeremiah 51:48. Shall rejoice, etc. These words express the main thought of the first part ( Jeremiah 51:47-48) and at the same time the only new element. Heaven and earth certainly must rejoice when once again the justice, wisdom and power of the Lord celebrate a triumph, and it is anew evident that Hebrews, and not the devil, is Lord in the world. Comp. Isaiah 44:23; Isaiah 49:13; Psalm 96:10-11.—The sentence gains much in clearness if we regard it as a parenthesis, and refer the following causal sentence to Jeremiah 51:47. According to the logical sequence the destroyers are the first cause, and the destruction of Babylon the second cause of the rejoicing. If we do not take the imperative sentence as a parenthesis, we must at least refer the causal sentence to all the foregoing context, so that the destroyers appear as the ground both of the fall and the rejoicing. The words for from the north, also remind us of Jeremiah 50:3 coll. Jeremiah 50:9; Jeremiah 50:41, standing here in the same connection as there.—Destroyers. Comp. Jeremiah 51:53.

Jeremiah 51:49-52. As Babylon … the slain. In this second part of the picture the prophet expresses substantially the same thought as in the first, but with special application to Israel and emphasis on the idea of recompense. The sin of Babylon against Israel shall be recompensed, and Israel, at first unable to receive the joyful tidings, is greatly comforted by the repeated solemn proclamation of judgment on the destroyers.—Remember, etc. These words remind us vividly of Jeremiah 50:4-5.—From afar. Jehovah is still always considered as dwelling in Zion. Comp. Jeremiah 41:5.—Come, etc. Comp. Jeremiah 3:16; Jeremiah 44:21.—The Israelites answer to the call, but with words of grief. They cannot receive the joyful tidings. Their minds are still full of the feeling of the disgrace they have suffered. It is as though they would say, What is the thought of Jehovah and Jerusalem for us? Have we not from thence recollections only of the deepest shame and reproach? We are put to shame and we are ashamed (comp. Jeremiah 9:18), for we have heard reproach, scorn and ridicule as the part of the heathen ( Jeremiah 6:10; Jeremiah 24:9), the consequence of which is that shame covered our face ( Psalm 69:8; Psalm 35:26; Psalm 71:13). This scorn which has come upon us refers however to the fact that strangers (comp. Jeremiah 5:19; Jeremiah 30:8; Isaiah 1:7) have come into the sanctuaries (i.e., into all parts, even those forbidden to profane feet) of Jehovah’s house. It must appear surprising that the Israelites respond to the joyful call of the prophet, Jeremiah 51:50, with words of grief. The strophe cannot therefore possibly be concluded here, or it would end in a harsh dissonance. We therefore attach Jeremiah 51:52 to it. Even on this account, says Jeremiah, skilfully repeating the opening words of the picture, shall the idols be visited and their land filled with the slain. The prophet speaks very appropriately of the visitation of the idols, for just this is the recompense for the disgrace inflicted on the house of Jehovah.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#27 - Jeremiah 51:48.—The singular יָבוֹא stands here as an anticipated predicate. Comp. Naegelsb. Gr., § 105, 4, 6, 3.

FN#28 - Jeremiah 51:49.—Before לִנְפֹל should be supplied הָ‍ֽיְתָה. The sense of the connection is then Babylon tended to, occasioned, the fall. Comp. Naegelsb. Gr., § 95, 3 b.

FN#29 - Jeremiah 51:49—הַלְלֵי ו׳ need not be taken as vocative. It is the construction of a sentence in which the infinitive represents the predicate, and the subject is implied in a substantive, depending on a preposition. Comp. Jeremiah 5:26; Jeremiah 6:7; Jeremiah 17:2; Jeremiah 34:9; Naegelsb. Gr., § 95, 2.—If we take it as voc. (Hitzig, Ewald, Graf, etc.), the two clauses of the disjunctive sentence either contain the same thought, or we must take לְ as the לְ auctoris, which is harsh. The Perf. נָפְלוּ is according to this interpretation the prophetic perfect. The prophet sees the strages of the Babylonians as something which has already happened. Hence he addresses the Israelites as having escaped from the overthrow.

FN#30 - Jeremiah 51:50.—הלכי. This imperative occurs here only. The choice of the expression Isaiah, however, explained by the circumstance, that הָלַךְ here does not signify to go away, but as is clear from the antithesis תַּ‍ֽעֲמֹדוּ (comp. Genesis 19:17; Jeremiah 4:6) to go on, and is thus used with a certain emphasis. Hence it is also unnecessary with the LXX. to connect the ה with the previous word, and read מֵחָרָבָה or מֵחָרְבָּה.—Comp, moreover, Jeremiah 51:45; Jeremiah 50:8; Jeremiah 50:28.

FN#31 - Jeremiah 51:52.—אנק in Jeremiah here only. Comp. Ezekiel 26:15.

Verses 53-58
20. NO WALL IS A DEFENCE AGAINST THE LORD
Jeremiah 51:53-58
53 “Even though Babylon should mount up to heaven,

And tower up[FN32] his defences[FN33] to a precipitous height,

From me will destroyers come to her,” saith Jehovah.

54 A loud crying from Babylon

And great ruin from the land of the Chaldeans!

55 For Jehovah destroyeth Babylon,

And extirpates from her the loud noise.

And her waves roar like mighty waters,

The noise of their calling resounds.

56 For there is coming upon her, upon Babylon, a destroyer,

And her heroes are taken, their bows broken;[FN34]
For a God of recompense is Jehovah,

Who well requiteth.

57 “And I make drunk her princes and her wise men,

Her counts, her dukes and her heroes,

That they may sleep a perpetual sleep,

And never awake,” saith the King:

Jehovah Zebaoth is his name.

58 Thus saith Jehovah Zebaoth,

“Babylon’s broad wall[FN35] is laid bare,[FN36]
And her high gates burn[FN37] in the fire!

Thus then have peoples labored in vain,

And nations wearied themselves[FN38] for the fire.”

EXEGETICAL AND CRITICAL
The main thought of the picture is that no dead or living wall can save Babylon, for the Lord, the righteous recompenser, has determined upon its fall. The dead wall of Babylon will not avail, because the Lord will send destroyers, as first expressed in Jeremiah 51:53. In the following verses the fulfilment of this declaration is exhibited: great noise is heard from Babylon ( Jeremiah 51:54). Whence comes this? Hence, that the Lord has begun the work of destruction on Babylon—destroying both the great masses ( Jeremiah 51:55) and the élite of the population. His justice requires this ( Jeremiah 51:56). Substantially the same thought closes the discourse as began it, and both the beginning and conclusion appear as the verba ipsissima of Jehovah, so that in form also the end reverts to the beginning. The princes and wise men of Babylon may be designated as its living wall. They shall be made drunk with the cup of Jehovah’s wrath, and sleep an everlasting sleep ( Jeremiah 51:57). The dead wall, with its lofty gates, shall be subjected to fire, so that it will be made manifest that the immense work, the fruit of the labor of many nations, was achieved in vain, to be consumed by fire ( Jeremiah 51:58).

[Wordsworth: “We may compare also the words of Nebuchadnezzar still extant on this cylinder: ‘In Babylon is the tower of my abode. … To make more difficult the attack of an enemy against Imgour-Bet, the indestructible Wall of Babylon, I constructed a bulwark like a mountain,’ ” etc.—S. R. A.]

Jeremiah 51:54-56. A loud crying … requiteth. That Jeremiah 51:54 describes the execution of what is threatened in Jeremiah 51:53, the work therefore of the destroyers (comp. Jeremiah 50:22; Jeremiah 50:46; Jeremiah 48:3) is seen from Jeremiah 51:55-56. It is at the same time clear from the connection that the loud noise spoken of in Jeremiah 51:54 is the united consequence of a double operation directed to the two main portions of the Babylonian population. At one time the work of the destroyers is against the great mass of the people. This is the sense of loud noise and her waves. The sentence And her waves, etc. expresses the result. The destruction of Babylon and the extirpation of the great tumult of nations cannot take place without bringing the masses of the people into wild and noisy excitement, for, as was remarked on Jeremiah 51:42, masses of people may certainly, as here, be compared with masses of water.—Roar. Comp. Jeremiah 5:22; Jeremiah 31:35; Jeremiah 51:15— Jeremiah 6:23.—Afterwards, however, the work of the destroyers is against the élite of the people, the heroes, i.e., the brave men and warriors ( Jeremiah 51:30; Jeremiah 50:36) and their weapons.—For a God of recompense, etc. The causal particle refers of course not only to the immediate, but all the previous context. The object of recompense is here stated as the ground of Jehovah’s procedure against Babylon, as in Jeremiah 50:15; Jeremiah 50:28; Jeremiah 51:6; Jeremiah 51:11; Jeremiah 51:36. Comp. 2 Samuel 19:37; Isaiah 59:18.

Jeremiah 51:57-58. And I make… for the fire. These verses also contain, like Jeremiah 51:53, the verba ipsissima of Jehovah, and Jeremiah 51:58 also treats of the dead wall. When, in Jeremiah 51:57, it is said of the princes, wise men and warriors (comp. Jeremiah 50:35-36; Jeremiah 51:23; Jeremiah 51:28), that the Lord will make them drunk and cause them to sleep a perpetual sleep (comp. rems. on Jeremiah 51:39, whence these words are taken, and Jeremiah 25:15-16; Jeremiah 25:27), it is evidently to be thus intimated that the Lord will paralyze all the forces which might be able in any way to delay the fall. It may then be said that the prophet treats in Jeremiah 51:57 of the destruction of the living, in Jeremiah 51:58 of the dead stone defences. I may be allowed here to insert a passage relating to the building of the walls from the cylinder-inscription already mentioned, as given by Oppert (Exp., I, p230). “Babylon is the refuge of the God Merodach; I have finished (observe that Nebuchadnezzar is the speaker) Imgur- Bel and the Dragon, his great enclosure. In the thresholds of the great gates I have adjusted folding-doors in brass, very strong railings and gratings (?), I have dug its ditches, I have reached the bottom of the waters, I have constructed the banks of the trench with bitumen and bricks. Wishing to preserve the pyramid more efficaciously and to defend it from the enemy and the attacks which might be made on Babylon the imperishable, I caused to be constructed in masonry in the extremities of Babylon a (second) great enclosure, the boulevard of the Rising Sun, which no king had made before me. I had the ditches made dry, and caused the banks to be constructed on barrels.” Here follow the words quoted above in Jeremiah 51:13.—The walls of Babylon, however, were not the work of Nebuchadnezzar alone. According to an inscription, now at Aberdeen, some share in the glory of this work is due to Assarhaddon, the son of Sanherib. He says (Oppert, p227, etc.), “Babylon is the city of laws, Imgur-Bel is its enclosure, Nivitti-Bel its rampart; from the foundation to the battlements I founded, continued, enlarged them.” Oppert is of opinion that these words express too much, and that Nabopolassar, and especially Nebuchadnezzar, are to be regarded as at least the completers of the work. As to the destruction of the wall, Oppert says (p225, etc.), “It is to be presumed that the outer wall, encroached upon by Cyrus, spoiled by Darius, filled with breaches by Xerxes, did not exist at the commencement of the fourth century of the vulgar era. The ditches had been filled—and at least in the greater part the wall had disappeared which was so imposing to the enemies of Babylon, and which inspired Jeremiah with the words recorded in Jeremiah 51:53; Jeremiah 51:58.”—Thus then have peoples, etc. These words are found with slight alteration (transposition of in vain and for the fire) in Habakkuk 2:13. Habakkuk was the contemporary of Jeremiah, and also prophesied the punitive judgment to be executed on Judah by the Chaldeans. As in Jeremiah 1:6 Habakkuk expressly mentions the Chaldeans, he cannot have prophesied before the battle of Carchemish, for it is inconceivable that the appointment of this nation was disclosed to him earlier than to Jeremiah. It is possible that he wrote in the reign of Zedekiah, for we see from chap 1 that the dominion of the Chaldeans had then lasted for some time. If now the words “Behold, is it not of the Lord of hosts?” which in Habakkuk 2:13 immediately precede the words common to this passage, are to be regarded as a formula of quotation, it is not impossible that this is the passage which he quotes, although, of course, it cannot be denied that both may have drawn from a common source. It Isaiah, however, grammatically more correct to take מֵאֵת in the sense of command or determination (as in Joshua 11:20; Ezekiel 33:30), and to translate (with Ewald, Meier) “it is decreed of the Lord that the nations,” etc., and then it is more probable that the words are original to Habakkuk. They suit the context admirably. For Habakkuk wishes to show that a building erected with blood and injustice cannot endure, from which in passing we may derive the important information that Nebuchadnezzar did not execute his immense works without despotic violence.—Labored and wearied themselves are synonymous expressions, comp. Isaiah 40:38 sqq.; so that if we render and wearied themselves (as required by the text here, but not in Habakkuk 2:13), we must understand this in an enhanced signification, as exhausted themselves, or are sinking, which it is doubtful if the word will bear. Nor is it in accordance with the sense and connection of the original passage to attribute to the nations, who were compelled to build the wall, a sinking when the wall falls! It is for them rather a victory than a defeat. This long discourse, as Ewald remarks, “very suitably closes with this sentence of Habakkuk, which is here quite appropriate.”—בְּדֵי־רִיק (to a sufficiency in vain), involves a certain irony. The great wall will be good enough to satisfy the lust of the all-devouring annihilation, or of the fire. It is therefore stronger than לְרִיק. Isaiah 49:4; Isaiah 65:23. Comp. Nahum 2:13.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

Footnotes:
FN#32 - Jeremiah 51:53.—The Piel בִצֵּר denotes to cut off, to separate sharply. This is used in the sense of fortifying, like Kal in בְצוּרָה, Isaiah 2:15; Isaiah 37:26 coll. מִבְצָר, because fortifications are sharply separated from their surroundings. Comp. Isaiah 22:10.

FN#33 - Jeremiah 51:53.—עֹז is here as in מִגְדַּל עֹז, Judges 9:51; Psalm 61:4; Proverbs 18:10; צוּר עֹז, Psalm 62:4; עיר or קִרְיַת עז, Isaiah 26:1; Proverbs 10:12; Proverbs 18:11, a strong bulwark for defence or protection.

FN#34 - Jeremiah 51:56.—חִתֵּת=to make חַת, i.e., to make cracked. Comp. פִּתֵח, Isaiah 48:8; Isaiah 60:11; פִּחַד Isaiah 51:13; and with respect to the meaning “broken,” 1 Samuel 2:4; on the singular, comp. Naegelsb. Gr. § 105, 4, b.

FN#35 - Jeremiah 51:58.—הֹמֹות is construed as sing, here only. Evidently the totality of the walls, which, in a certain aspect, was a six-fold line of circumvallation (comp. Oppert, p228, etc.), is regarded as a unit. Comp. Ewald, § 318, a.

FN#36 - Jeremiah 51:58.—ערער ו׳. Inf. abs. Pilpel, (comp. Olsh, § 253, Anm.) with Hithpalp. from עָרַר, to strip one’s self, i.e., thrown down, discovered to their foundations. Comp. עֵרָה Habakkuk 3:13; Psalm 137:7; and Isaiah 23:13; Ezekiel 13:14.

FN#37 - Jeremiah 51:58.—יצתו. Comp. Jeremiah 49:2; Isaiah 33:12; Olsh, § 242, b.

FN#38 - Jeremiah 51:58.—Regarding these words as original to Habakkuk, we may also regard ויעפו as a scriptural error, it being easy to write this instead of ייעפו. Comp. Naegelsb. Jer. u. Bab, S. 97.

Verses 59-64
21. HISTORICAL CONCLUSION
Jeremiah 51:59-64
59The word which Jeremiah the prophet commanded Seraiah the son of Neriah, the son of Maaseiah, when he went with Zedekiah the king of Judah into Babylon in the fourth year of his reign. And this Seraiah was a quiet prince [caravan-marshall]. 60So Jeremiah wrote in a book all the evil that should come[FN39] upon Babylon, 61even all these words that are written against Babylon. And Jeremiah said to Seraiah, When thou comest to Babylon, and shalt see, and shalt [see that thou][FN40] 62read all these words; then shalt thou say, O Lord [and say, O Jehovah], thou hast spoken against this place, to cut it off, that none shall remain in it, neither 63 man nor beast, but that it shall be desolate for ever. And it shall be, when thou hast made an end of reading this book, that thou shalt bind a stone to it, and cast 64 it into the midst of Euphrates: And thou shalt say, Thus shall Babylon sink,[FN41] and shall not rise from [because of] the evil that I will bring upon her: and they shall be weary [exhausted].[FN42] Thus far are the words of Jeremiah.

EXEGETICAL AND CRITICAL
When King Zedekiah, in the fourth year of his reign, made a journey to Babylon, Jeremiah gave to Seraiah, the brother of Baruch, the marshall, the prophecy against Babylon to take with him and read in Babylon, and then with prayer to the Lord to cast it into the Euphrates.

Jeremiah 51:59. The word … caravan-marshall. The commission which Seraiah receives really forms the chief part of this section. For after Jeremiah 51:60, in which the restoration of the roll forming the basis of this commission is described, all the rest contains only the words in which Jeremiah imparts the commission.—Seraiah, according to Jeremiah 32:13, must be a brother of Baruch, the friend and assistant of our prophet, which explains why the commission was given to him. Other persons named Seraiah are mentioned in this book, Jeremiah 36:26; Jeremiah 40:8; Jeremiah 52:24. It seems to have been a common name among the priests. Comp. 1 Chronicles 7:6; 1 Chronicles 7:14; Ezra 7:1; Ezra 7:4; Nehemiah 10:2; Nehemiah 11:11; Nehemiah 12:1; Nehemiah 12:12.—It is not perfectly clear why Zedekiah went to Babylon. His fourth year is the same in which the envoys of the neighboring nations met in Jerusalem, to treat concerning a defensive alliance against the Chaldean power. Comp. rems. on Jeremiah 27:1 and Jeremiah 28:1. Niebuhr thinks that the diversion then made by Nebuchadnezzar’s war with Media was the occasion of this meeting (Ass. u. Bab, S. 211). The journey to Babylon shows that nothing came of the project, whether that the reports from the East caused the matter to appear too dangerous, or that the warnings of Jeremiah made some impression.—A quiet prince (שׂר־מנוחה). This expression has been interpreted in the most various and strangest ways, concerning which comp. Rosenmueller and J. D. Michaelisad loc. The latter was the first to give the substantially correct rendering in his Translation of the Old Testament, 1778, Leader of the caravan. Maurer first proposed “Reisemarschall,” marshall of the journey. Literally it denotes “Prince of the resting-place.” Comp. Numbers 10:33.

Jeremiah 51:60-64. So Jeremiah wrote .… exhausted. We may assume that this journey of Zedekiah was the occasion of the prophecy against Babylon. For homage, if not the only object, was certainly one of the objects, of the journey, and it therefore involved a deep disgrace to the theocracy. How fitting it was that the prophet should make use of this journey to furnish the medal with an appropriate reverse. While the king of Judah, in view of all, was casting himself in homage before the throne of the Chaldean king, Seraiah was to cast a roll in the Euphrates, on which was recorded as a divine decree the destruction of Babylon and deliverance of Israel.—That Jeremiah copied the prophecy from the book-roll mentioned in Jeremiah 36:32 (Graf) is only supposable, in case Jeremiah successively increased that collection of writings begun in the fifth year of Jehoiakim, first inserting the present prophecy in it, and thus giving Seraiah a copy, a confirmation of which hypothesis may be found in the expression in a [אֶחָד, one] book. It Isaiah, however, possible that Jeremiah would thus intimate that he purposely wrote the prophecy upon one roll, in antithesis to the many rolls forming the main collection. The reason of the prophet’s care to write the whole on one roll, would then doubtless be that one could be handled more easily and safely than two.—The reading was evidently for a threefold purpose: 1. With respect to the city of Babylon it was an announcement of judgment (Hitzig), which appears the more significant, as the announcers were not in a condition to make a declaration against Babylon, coming, as they did in all humility, to do homage2. With respect to God, it was to be affirmed that the people of Israel had taken solemn notice of the divine promise. Hence after the reading the Lord is to be expressly addressed and reminded of the word of His promise in its main features (comp. Jeremiah 51:62 with Jeremiah 50:3; Jeremiah 51:26). He is thus, as it were, to be taken at His word and pledged3. To the Israelites there was naturally a great comfort in all this, which must have been of special value to them in that moment of deep shame.—The sinking of the roll in the Euphrates is added to the reading as supplementary and confirming the words by a visible symbolic action. The roll being compelled to sink by the stone and thus outwardly given up to destruction, suggests the thought that this external part was no longer necessary after, by the reading, the purport had been received into the living spiritual archives of the consciousness. At the same time, as is expressly stated in Jeremiah 51:64, the sinking by the weight of the stone is to represent symbolically the ruin of Babylon.—Shall not rise, as the roll with the stone will not.—From the evil does not designate the element in which Babylon is to sink, but the figure is here forsaken and the transition made to literal speech. מִפְּנֵי then=in consequence of [because of, the evil].—Shall be weary. These words might certainly be dispensed with, as they rather injure than promote the clearness of the sense. As is well understood, however, the easier reading is by no means always the more correct. The question depends on whether the finer and more hidden sense which may be contained in the words is able to balance the formal reasons which favor their spuriousness. Comp. the Textual remarks.

Thus far the words of Jeremiah. These words, which I cannot regard as misplaced (comp. rems. on Jeremiah 51:64) have simply the object of indicating that ch 52 does not proceed from Jeremiah himself, but is the addition made by another person.

Footnotes:
FN#39 - Jeremiah 51:60.—On the sense of the Imperfect תָּבוֹא comp. Naegelsb. Gr., § 87, 1.

FN#40 - Jeremiah 51:61.—וראית. This word cannot mean “and when thou seest it (for the first time).” The suffix would certainly not be wanting in that case. Nor can we see why the reading should take place at the first sight of the city. Both time and place might then be vary unfavorable. It is rather the apodosis; then see to it. It is inculcated upon him that he discharge his commission with circumspection. Comp. 1 Kings 12:16; Psalm 37:37; Isaiah 22:11.

FN#41 - Jeremiah 51:64.—שָׁקַע, demergi, desidere, in Jeremiah here only. Comp. Amos 8:8; Amos 9:5.

FN#42 - Jeremiah 51:64.—If the word ויעפו is not genuine, it can have come here only through the transposition of the following words, “Thus far,” etc., with which the copyist, through carelessness or of purpose, connected this. This, however, involves the inauthenticity of Jeremiah 51:59-64 or their original position before Jeremiah 50:1. Hitzig says the passage “bears some marks of genuineness, none of the contrary,” and it is incredible that it stood before Jeremiah 50:1, since it would then appear that this great prophecy was only of secondary importance. If, then, Jeremiah 51:59-64 are genuine and in their original position, the same must be said of the concluding words, since they could never have had their position before Jeremiah 51:59. A copyist could not have added ויעפו by mistake. Jeremiah, then, must have done it. His object probably was to give a token of identity to the sinking prophecy by an unmistakable quotation from it. The ancient translations, with the exception of the LXX, which is of no authority, all express the word. Comp. Naegelsb. Jer. u. Bab, S. 96.

DOCTRINAL AND ETHICAL
1. “Daniel’s Babylonian empire resumes, as it were, the thread which was broken off with the tower-erection and kingdom of Nimrod. In the Babylonian tower-building the whole of the then existing humanity was united against God; with the Babylonian kingdom began the period of the universal monarchies, which again aspired after an atheistical union of entire humanity. Babylon has since and even to the Revelation ( Jeremiah 18) remained the standing type of this world.” Auberlen, Der proph. Daniel, S. 230.

2. For what reason does Babylon appear as a type of the world? Why not Nineveh, or Persepolis, or Tyre, or Memphis, or Rome? Certainly not because Babylon was greater, more glorious, more powerful or prouder and more ungodly than those cities and kingdoms. Nineveh especially was still greater than Babylon (comp. Duncker, Gesch. d. Alterth. I. S. 474, 5), and Assyria was not less hostile to the theocracy, having carried away into captivity the northern and larger half of the people of Israel. Babylon is qualified for this representation in two ways: 1. because it is the home of worldly princedom and titanic arrogance ( Genesis 10:8; Genesis 11:1-4); 2. because Babylon destroyed the centre of the theocracy, Jerusalem, the temple and the theocratic kingdom, and first assumed to be the single supreme power of the globe.

3. “When God has used a superstitious, wicked and tyrannical nation long enough as His rod, He breaks it in pieces and finally throws it into the fire. For even those whom He formerly used as His chosen anointed instruments He then regards as but the dust in the streets or as chaff before the wind.” Cramer.

4. “No monarch is too rich, too wicked, too strong for God the Lord. And He can soon enlist and engage soldiers whom He can use against His declared enemies.” Cramer.

5. “Israel was founded on everlasting foundations, even God’s word and promise. The sins of the people brought about that it was laid low in the dust, but not without hope of a better resurrection. Babylon, on the other hand, must perish forever, for in it is the empire of evil come to its highest bloom. Jeremiah owns the nothingness of all worldly kingdoms, since they are all under this national order to serve only for a time. We are to be subject to them and seek their welfare for the sake of the souls of men, whom God is educating therein; a Christian however cannot be enthusiastic for them after the manner of the ancient heathen nor of ancient Israel, for here we have no abiding city, our citizenship is in heaven. The kingdoms of this world are no sanctuaries for us and we supplicate their continuance only with the daily bread of the fourth petition. Jeremiah applies many words and figures to Babylon which he has already used in the judgments on other nations, thus to intimate that in Babylon all the heathenism of the world culminates, and that here also must be the greatest anguish. What, however, is here declared of Babylon must be fulfilled again on all earthly powers in so far as, treading in its footprints, they take flesh for their arm and regard the material of this world as power, whether they be called states or churches.” Diedrich.

6. On Jeremiah 50:2. In putting into the mouth of Israel, returning from Babylon, the call to an everlasting covenant with Jehovah, the prophet causes them1. to confess that they have forgotten the first covenant; 2. he shows us that the time of the new covenant begins with the redemption from the Babylonish captivity. He was far, however, from supposing that this redemption would be only a weak beginning, that the appearance of the Saviour would be deferred for centuries, that Israel would sink still deeper as an external πολιτεία, and that finally the Israel of the new covenant would itself appear as a μυστήριον, εἰς ὃ ἐπιθυμοῦσιν ἄγγελοι παρακύψαι ( 1 Peter 1:9-12).

7. From what Jeremiah has already said in Jeremiah 31:31-34 of the new covenant we see that its nature and its difference from the old is not unknown to him. Yet he knows the new covenant only in general. He knows that it will be deeply spiritual and eternal, but how and why it will be so is still to him part of the μυστήριον.

8. On Jeremiah 50:6. Jeremiah here points back to Jeremiah 23. Priests, kings and prophets, who should discharge the office of shepherds, prove to be wolves. Yea, they are the worst of wolves, who go about in official clothing. There is therefore no more dangerous doctrine than that of an infallible office. Jeremiah 14:14; Matthew 7:15; Matthew 23:2-12.

9. On Jeremiah 50:7. It is the worst condition into which a church of God can come, when the enemies who desolate it can maintain that they are in the right in doing so. It Isaiah, however, a just nemesis when those who will not hear the regular messengers of God must be told by the extraordinary messengers of God what they should have done. Comp. Jeremiah 40:2-3.

10. On Jeremiah 50:8. “Babylon is opened, and it must be abandoned not clung to, for the captivity is a temporary chastisement, not the divine arrangement for the children of God. God’s people must in the general redemption go like rams before the herd of the nations, that these may also attach themselves to Israel, as this was fulfilled at the time of Christ in the first churches and the apostles, who now draw the whole heathen world after them to eternal life. Here the prophet recognizes the new humanity, which proceeds from the ruins of the old, in which also ancient Israel leads the way; thus all, who follow it, become Israel.” Diedrich.—“The heathen felt somewhat of the divine punishment when they overcame so easily the usually so strongly protected nation. But Jeremiah shows them still how they deceived themselves in thinking that God had wholly rejected His people, for of the eternal covenant of grace they certainly understood nothing.” Heim and Hoffmann on the Major Prophets.

11. On Jeremiah 50:18. “The great powers of the world form indeed the history of the world, but they have no future. Israel, however, always returns home to the dear and glorious land. The Jews might as a token of this return under Cyrus; the case is however this, that the true Holy One in Israel, Christ, guides us back to Paradise, when we flee to His hand from the Babylon of this world and let it be crucified for us.” Diedrich.

12. On Jeremiah 50:23. “Although the Chaldeans were called of God for the purpose of making war on the Jewish nation on account of their multitudinous sins, yet they are punished because they did it not as God with a pure intention, namely, to punish the wrong in them and keep them for reformation; for they were themselves greater sinners than the Jews and continued with impenitence in their sins. Therefore they could not go scot-free and remain unpunished. Moreover, they acted too roughly and dealt with the Jews more harshly than God had commanded, for which He therefore fairly punished them. As God the Lord Himself says ( Isaiah 47:6): When I was angry with My people I gave them into thine hands; but thou shewedst them no mercy. Therefore it is not enough that God’s will be accomplished, but there must be the good intention in it, which God had, otherwise such a work may be a sin and call down the divine punishment upon it.” Würtemb. Summ.

13. On Jeremiah 50:31-34. “God calls Babylon Thou Pride, for pride was their inward force and impulse in all their actions. But worldly pride makes a Babylon and brings on a Babylon’s fate .… Pride must fall, for it is in itself a lie against God, and all its might must perish in the fire; thus will the humble and meek remain in possession of the earth: this has a wide application through all times, even to eternity.” Diedrich.

14. On Jeremiah 51:33. “Israel is indeed weak and must suffer in a time of tyranny; it cannot help itself, nor needs it to do Song of Solomon, for its Redeemer is strong, His name The Lord Zebaoth—and He Isaiah, now, having assumed our flesh, among us and conducts our cause so that the world trembles.” Diedrich.

15. On Jeremiah 50:45. “An emblem of the destruction of anti-christian Babylon, which was also the true hammer of the whole world. This has God also broken and must and will do it still more. And this will the shepherd-boys do, as is said here in Jeremiah 51:45 (according to Luther’s translation), that Isaiah, all true teachers and preachers.” Cramer.

16. On Jeremiah 51. “The doctrines accord in all points with the previous chapter. And the prophet Jeremiah both in this and the previous chapter does nothing else but make out for the Babylonians their final discharge and passport, because they behaved so valiantly and well against the people of Judah, that they might know they would not go unrecompensed. For payment is according to service. And had they done better it would have gone better with them. It is well that when tyrants succeed in their evil undertakings they should not suppose they are God’s dearest children and lean on His bosom, since they will yet receive the recompense on their crown, whatever they have earned.” Cramer.

17. [“Though in the hand of Babylon is a golden cup; she chooses such a cup, in order that men’s eyes may be dazzled with the glitter of the gold, and may not inquire what it contains. But mark well, in the golden cup of Babylon is the poison of idolatry, the poison of false doctrines, which destroy the souls of men. I have often seen such a golden cup, in fair speeches of seductive eloquence: and when I have examined the venomous ingredients of the golden chalice, I have recognized the cup of Babylon.” Origen in Wordsworth.—S. R. A.]

“The seat and throne of Anti-christ is expressly named Babylon, namely, the city of Rome, built on the seven hills ( Revelation 17:9). Just as Babylon brought so many lands and kingdoms under its sway and ruled them with great pomp and pride (the golden cup, which made all the world drunk, was Babylon in the hand of the Lord ( Jeremiah 51:7), and all the heathen drank of the wine and became mad)—so has the spiritual Babylon a cup in its hand, full of the abomination and uncleanness of its whoredom, of which the kings of the earth and all who dwell on the earth have been made drunk. As it is said of Babylon that she dwells by great waters and has great treasures, so writes John of the Romish Babylon, that it is clothed in silk and purple and scarlet and adorned with gold, precious stones and pearls ( Revelation 18:12). Of Babylon it is said that the slain in Israel were smitten by her; so also the spiritual Babylon is become drunk with the blood of the saints ( Revelation 17:6). Just, however, as the Chaldean Babylon is a type of the spiritual in its pride and despotism, so also is it a type of the destruction which will come upon it. Many wished to heal Babylon but she would not be healed; so many endeavor to support the ruinous anti-christian Babylon, but all in vain. For as Babylon was at last so destroyed as to be a heap of stones and abode of dragons, so will it be with anti-christian Babylon. Of this it is written in Revelation 14:8 : She is fallen, fallen, that great city, for she has made all nations drink of the wine of her fornication. And again, Babylon the great is fallen, and is become the habitation of devils and a hold of all foul and hateful birds ( Revelation 18:2). As the inhabitants of Babylon were admonished to flee from her, that every man might deliver his soul ( Jeremiah 51:6)—and again, My people, go ye out from the midst of her and deliver every man his soul, etc. ( Jeremiah 51:45)—so the Holy Spirit admonishes Christians almost in the same words to go out from the spiritual Babylon, that they be not polluted by her sins and at the same time share in her punishment. For thus it is written in Revelation 18:4, I heard, says John, a voice from heaven saying, Go ye out of her, My people, that ye be not partakers of her sins and that ye receive not of her plagues, for her sins reach unto heaven and God remembers her iniquities.” Wurtemb. Summarien.

18. On Jeremiah 51:5. “A monarch can sooner make an end of half a continent than draw a nail from a hut which the Lord protects.—And if it is true that Kaiser Rudolph, when he revoked the toleration of the Picards and the same day lost one of his principal forts, said, ‘I thought it would be Song of Solomon, for I grasped at God’s sceptre’ (Weismanni, Hist. Eccl. Tom. II. p320)—this was a sage remark, a supplement to the words of the wise.” Zinzendorf.

19. On Jeremiah 51:9. We heal Babylon, but she will not be healed. Babylon is an outwardly beautiful but inwardly worm-eaten apple. Hence sooner or later the foulness must become noticeable. So is it with all whose heart and centre is not God. All is inwardly hollow and vain. When this internal vacuity begins to render itself externally palpable, when here and there a rent or foul spot becomes visible, then certainly come the friends and admirers of the unholy form and would improve, cover up, sew up, heal. But it does not avail. When once there is death in the body no physician can effect a cure.

20. On Jeremiah 51:17; Jeremiah 51:19-20. “The children of God have three causes why they may venture on Him. 1. All men are fools, their treasure is it not; 2. The Lord is their hammer; He breaks through everything, and3, they are an instrument in His hand, a heritage; in this there is happiness.” Zinzendorf.

21. On Jeremiah 51:41-44. “How was Sheshach thus won, the city renowned in all the world thus taken? No one would have thought it possible, but God does it. He rules with wonders and with wonders He makes His church free. Babylon is a wonder no longer for its power, but for its weakness. We are to know the world’s weakness even where it still appears strong. A sea of hostile nations has covered Babylon. Her land is now a desolation. God takes Bel and the Dragon, the principal idol of Babylon, symbolizing its whole civil powers in hand, and snatches his prey from his teeth. Our God is stronger than all worldly forces, and never leaves us to them.” Diedrich.

22. On Jeremiah 51:58. “Yea, so it is with all walls and towers, in which God’s word is not the vital force, even though they be entitled churches and cathedrals … God’s church alone possesses permanence through His pure word.” Diedrich.

23. On Jeremiah 51:60-64. When we wish to preserve an archive safely, we deposit it in a record-office where it is kept in a dry place that no moisture may get to it. Seraiah throws his book-roll into the waters of the Euphrates, which must wash it away, dissolve and destroy it. But this was of no account. The main point was that Hebrews, Seraiah, as representative of the holy nation had taken solemn stock of the word of God against Babylon, and as it were taken God at His word, and reminded Him of it. In this manner the matter was laid up in the most enduring and safest archive that could be imagined; it was made a case of honor with the omniscient and omnipotent God. Such matters can, however, neither be forgotten, nor remain in dead silence, nor be neglected. They must be brought to such an end as the honor of God requires.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 50:2. This text may be used on the feast of the Reformation, or any other occasion with reference to a rem bene gestam. The Triumph of the Good Cause, 1. over what enemies it is gained; 2. to what it should impel us; (a) to the avoidance of that over which we new triumph; (b) to the grateful proclamation of what the Lord has done for us, by word and by deed.

2. On Jeremiah 50:4-8. The deliverance of Israel from the Babylonian captivity a type of the deliverance of the Church1. The Church must humbly acknowledge the captivity suffered as a judgment of God2. She must turn like Israel inwardly with an upright heart unto the Lord; 3. She must become like Israel to all men a pattern and leader to freedom.

3. On Jeremiah 50:5. A confirmation sermon. “What is the hour of confirmation? 1. An hour which calls to separation; 2. an hour which leads to new connections; 3. an hour which fixes forever the old covenant with the soul’s friend.” Florey, 1853.

4. On Jeremiah 50:18-20. Assyria and Babylon the types of all the spiritual enemies of the church as of individual Christians. Every one has his Assyria and his Babylon. Sin is the destruction of men. Forgiveness of sins is the condition of life, for only where forgiveness of sins Isaiah, is there life and blessedness. In Christ we find the forgiveness of sins. He destroys the handwriting. He washes us clean. He is also the good shepherd who leads our souls into green pastures, to the spiritual Carmel.

5. On Jeremiah 50:31-32. Warning against pride. Babylon was very strong and powerful, rich and splendid. It seemed invincible by nature and by art. Had it not then a certain justification in being proud, at least towards men? No; for no one has to contend only with men. Every one who contends has the Lord either for his friend or his enemy. It is the Lord from whom cometh victory ( Proverbs 21:31). He it is who teacheth our hands to fight ( Psalm 18:35; Psalm 144:1). His strength is made perfect in weakness ( 2 Corinthians 12:9). He can make the lame ( Isaiah 33:23; Micah 4:7) and mortally wounded ( Jeremiah 37:10) so strong that they overmaster the sound (comp. Jeremiah 51:45). He can make one man put to flight a thousand ( Deuteronomy 32:30; Isaiah 30:17). With him can one dash in pieces a troop and leap over a wall ( Psalm 18:29). No one accordingly should be proud. The word of the Lord, “I am against thee, thou proud one!” is a terrible word which no one should conjure up against himself.

6. On Jeremiah 50:33-34. The consolation of the Church in persecution1. It suffers violence and injustice2. Its redeemer is strong.

7. On Jeremiah 51:5. God the Lord manifests such favor to Israel as to declare Himself her husband ( Jeremiah 2:2; Jeremiah 3:1). But now that Israel and Judah are in exile, it seems as if they were rejected or widowed women. This, however, is only appearance. Israel’s husband does not die. He may well bring a period of chastisement, of purification and trial on His people, but when this period is over, the Lord turns the handle, and smites those through whom He chastised Israel, when they had forgotten that they were not to satisfy their own desire, but only to accomplish the Lord’s will on Israel.

8. On Jeremiah 51:6. A time may come when it is well to separate one’s self. For although it is said in Proverbs 18:1; he who separateth himself, seeketh that which pleaseth him and opposeth all that is good—and therefore separation, as the antipodes of churchliness, i.e., of churchly communion and humble subjection to the law of the co-operation of members ( 1 Corinthians 12:25 sqq.) is to be repudiated, yet there may come moments in the life of the church, when it will be a duty to leave the community and separate one’s self. Such a moment is come when the community has become a Babylon. It should, however, be noted that one should not be too ready with such a decision. For even the life of the church is subject to many vacillations. There are periods of decay, obscurations, as it were, comparable to eclipses of the stars, but to these, so long as the foundations only subsist, must always follow a restoration and return to the original brightness. No one is to consider the church a Babylon on account of such a passing state of disease. It is this only when it has withheld the objective divine foundations, the means of grace, the word and sacrament, altogether and permanently in their saving efficacy. Then, when the soul can no longer find in the church the pure and divine bread of life; it is well “to deliver the soul that it perish not in the iniquity of the church.” From this separation from the church Isaiah, however, to be carefully distinguished the separation within the church, from all that which is opposed to the healthy life of the church, and is therefore to be regarded as a diseased part of the ecclesiastical body. Such separation is the daily duty of the Christian. He has to perform it with respect to his private life in all the manifold relations, indicated to us in Matthew 18:17; Romans 16:17; 1 Corinthians 5:9 sqq.; 2 Thessalonians 3:6; Titus 3:10; 2 John 1:10-11.—Comp. the article on Sects, by Palmer in Herzog, R-Enc., XXI, S. 21, 22.

9. On Jeremiah 51:10. The righteousness which avails before God1. Its origin (not our work or merit, but God’s grace in Christ); 2. Its fruit, praise of that which the Lord has wrought in us (a) by words, (b) by works.

10. On Jeremiah 51:50. This text may be used at the sending out of missionaries or the departure of emigrants. Occasion may be taken to speak1, of the gracious help and deliverance, which the Lord has hitherto shown to the departing; 2, they may be admonished to remain united in their distant land with their brethren at home by (a) remembering the Lord, i.e., ever remaining sincerely devoted to the Lord as the common shield of salvation; (b) faithfuly serving Jerusalem, i.e., the common mother of us all ( Galatians 4:26), the church, with all our powers in the proper place and measure, and ever keeping her in our hearts.

IV. Conclusion
Historical Appendix, Containing A Brief Survey Of The Events From The Beginning Of The Reign Of Zedekiah, To The Death Of Jehoiachin ( Jeremiah 52)

By the concluding words of Jeremiah 51:64 (Thus far, etc.) the final editor of the book evidently wished to indicate that the words of Jeremiah cease with Jeremiah 51, and that, therefore, what follows is not from him, but some other. We are thus expressly warned by those concluding words against the mistake of attributing chap52 to the prophet. Nevertheless the chapter has been considered by D. Kimchi, Abarbanel and many others, as a work of Jeremiah. Seb. Schmidt, e.g, in opposition to the opinion of Abarbanel, says that the men of the great synagogue took the history of the destruction of Jerusalem from the Book of Kings and inserted it here, “ne forte erremus in eo, quod supra scriptum est.” And afterwards “Contrarium potius statuimus, scripta hæc esse a Jeremia propheta et transsumta in librum Regum, sicut in eum historia Hiskiæ ex Jesaja translata Esther, cum aliqua tamen variatione, ut appareat, utrumque scriptorem habere quod sibi proprium et a Spiritu sancto inspiratum.” All orthodox commentators of the older period do not however adopt this view. The strict Lutheran Förster, e.g, says in his Commentary, which appeared in 1672, “Hucusque fuit prophetia Jeremiæ. Caput istud ultimum ab alio quodam viro pio et sancto ἐπεισάγματος quasi loco superadditum fuit vel huc transscriptum ex II. Reg. c25.”—Among the more modern authors Haevernick adopts the view that Jeremiah wrote the history of Jehoiachin and Zedekiah just as Isaiah wrote that of Hezekiah. He then, as editor of the Book of Kings allotted its natural place to this description in 2 Kings 25. (Einl. II, 1, S. 172) while Jeremiah 52 was added to these by the collectors of the prophecies. He afterwards (II. 2, S. 248) modifies this view, at least declaring Jeremiah 51:31-34 to be a subsequently added notice, which, however, passed naturally and probably at the same time to 2 Kings 25—Keil (Einl. II, Aufl, S. 261; Comm. über die proph. Geschichtsbücher des A. T, III. Bd., 1865, S. 378, 9) is of opinion that an extended history of the last times of the kingdom of Judah, composed “perhaps by Jeremiah or Baruch” (in the Einl, etc, it is “either by Jeremiah or by Baruch”), was in existence. The two narratives of Jeremiah 52,2Kings25 were brief extracts from this. Most commentators, however, are of opinion that the present passage belonged originally to the Book of Kings, and was inserted by a later hand with several lesser and one great modification (the insertion of Jeremiah 52:28-30, in the place of 2 Kings 25:22-26). I also adopt this view in substance, for the following reasons: 1. The introduction of the passage ( Jeremiah 52:1-2) contains the standing formula of the Book of Kings, with which the succession of a new king is usually recorded. This introduction is thus undoubtedly original in the Book of Kings. For whoever composed it, and from whatever source it may have been drawn, it was at any rate, as it now reads, written originally for the Book of Kings, and in Jeremiah 52 is only a transposition from thence. 2. The rest also is so composed that it cannot be said there is anything contained in it contrary in form or purport to the usual character of the Books of the Kings. 3. There Isaiah, therefore, a strong presumption that the narrative also thus introduced was originally written for the Book of Kings, to which it is essential and indispensable, and which, without it, would be so much mutilated, while the Book of Jeremiah receives in it a conclusion however useful, yet essentially foreign. 4. The transference from the Book of Kings is made purposely and with consideration. This is evident from the fact that the brief section, Jeremiah 51:28-30, was inserted instead of the narrative concerning the fate of the Jews remaining in the country, which is only a brief extract from Jeremiah, chh39–43, and therefore in the Book of Jeremiah would have been an unnecessary repetition. 5. As to the form of the text the relation is as follows: (a) in Jeremiah 51:1-5, Jeremiah 52 has some traces of an older form of the text, not yet purified from roughnesses. Comp. וִיחוּדָה עַד־הִשְׁלִיכוֹ, Jeremiah 51:3, with 2 Kings 24:20. Likewise the older form [Illigible] נְבוּכַדְרֶ Jeremiah 51:4, with 2 Kings 25:1. On the other hand וַיַהֽנֲוּ ib. betrays the hand of an emendator, (b) In Jeremiah 51:6-11, the text of Jeremiah 52. is in general, especially as regards completeness and correctness much better; Jeremiah 51:6 contains the indispensable statement of the month, which is strangely lacking in 2 Kings 25:3; so also Jeremiah 52:7 contains the verbs indispensable to the sense, יבִרִחוּ וַיֵצְאוּ ו׳. Jeremiah 51:10 b contains the statement concerning princes of Judah, Jeremiah 51:11 a similar one concerning the imprisonment of Zedekiah, which are both wanting in 2 Kings 25. The text of 2 Kings 25. thus appears here to be more than contracted (comp. also אֹתוֹ, 2 Kings 25:5 with אֶת־צִדְקִיָהוּ Jeremiah 52:8, whereby the harshness occasioned in 2 Kings 25:7 by a change of subjects is removed). The absence of those essential parts of speech in Jeremiah 51:3-4, can be the result only of the transformations which the text has suffered. Thus also the other wants of the text may be explained, and there is no necessity for assuming the common use of a third source. (e). From Jeremiah 51:12-23 the Book of Kings shows in Jeremiah 51:8-17 a text variously emended and purged from real or apparent offences. In Jeremiah 51:8 Nebuchadnezzar, ib. עֶבֶד for עָמַד, and ירְוּשָלֵם for בּי׳, in Jeremiah 51:9 כָּל־בֵּית־גָדוֹל for the more difficult הַגָּדוֹל. In Jeremiah 51:10 the superfluous כֹּל is absent before חוֹמֹת; in Jeremiah 51:11 for the same reason is wanting וּמִדַּלּוֹת הָעָם; the rare word הִָאָמוֹן is altered into the more current הֶהָמוֹן, in Jeremiah 51:12 we read דַּלַּת for דַּלּוֹת, which does not occur elsewhere; ib. the name Nebuzaradan seemed superfluous; ib. גָּבִים Chethibh for יֹגְבִּים, not occurring elsewhere; in Jeremiah 51:14 מִזְדָקוֹת, and likewise in Jeremiah 51:15 סִפִּים and סִירוֹת, because otherwise these names would be mentioned twice, also in Jeremiah 51:15 the two neighboring words to the two last mentioned have disappeared; in Jeremiah 51:16 with perfect justice the statement concerning the twelve oxen is absent; ib. we find the easier לִנְהשֶׁת; in Jeremiah 51:17 the apparently superfluous וְהָעַמּוּדִים is wanting in the beginning, then all from חוּט, perhaps because these statements were already to be found in 1 Kings 7:15-16; in Jeremiah 51:17 אַחַת is wanting after הַכֹּתֶרֶת; ib. שָׁלשׁ is an evident mistake; after Jeremiah 51:17 that is entirely wanting which forms Jeremiah 52:23, perhaps because its main import had been already expressed in 1 Kings 7:20.—(d). In verses24–27 again the text of Jeremiah 52. shows itself to have been emended, but not, happily; in Jeremiah 51:24 הַמִּשְׁנֶה is only an apparent improvement; in Jeremiah 51:25 אֲשֶׁר הָיהָ is certainly plainer; ib. שִׁבְעָה is doubtful; the absence of the article before סֹפֶר seems to proceed from ignorance. (e). In the concluding section, Jeremiah 51:31-34; again the text of the book of Kings betrays the hand of the emendator; in Jeremiah 51:27 ( 2 Kings 25.) הֲמִשָׁה is obscure, but וַיוֹצֵא אֹתוֹ seemed evidently superfluous; instead of the rarer form כְּלִיא stands the more usual מֵעֵל כִּסֵּא,כֶּלֶא is a simplification; שִׁנָּא in Jeremiah 51:29 is a later Aramaic form; in Jeremiah 51:30 בָּבֶל is wanting as superfluous, for the same reason also עַד יוֹם מוֹתוֹ
From all this it seems to follow that Jeremiah 52. is certainly a transposition of 2 Kings 25. but that in the former passage we have a better text, neither disfigured by needless correction nor by other injuries. Whether the author of the book of Kings is Jeremiah himself, or whether especially at the close of his history he made use of this prophet’s writings, I leave undecided. This much, however, is certain, that this chapter neither stood originally in this place, nor is it an extract made by another person from the same source, from which 2 Kings 25:18-25; 2 Kings 25:30 was derived. Whatever opinion, however, may be held regarding the sources, Jeremiah 52. was not drawn therefrom by another person, but transposed from the book of Kings, and yet has preserved the text more pure than the original passage.

The object of the transposition was evidently first to furnish the reader of the prophecies with the necessary historical guidance. The object may also have been prominent to show how completely and exactly the threatenings of the prophet against the stiff-necked people were fulfilled.

52 Chapter 52 

Verses 1-11
1. The capture of the city, together with the circumstances immediately previous and subsequent thereto
Jeremiah 52:1-11
1Zedekiah was one and twenty years old when he began to reign, and he reigned eleven years in Jerusalem. And his mother’s name was Hamutal the daughter 2 of Jeremiah of Libnah. And he did that which was evil in the eyes of the Lord, 3according to all that Jehoiakim had done. For[FN1] through the anger of the Lord [For so] it came to pass in Jerusalem and Judah [that Jehovah was angry] till he had cast them out from his presence, that [And] Zedekiah rebelled against the king 4 of Babylon. And it came to pass in the ninth year of his reign, in the tenth month,[FN2] in the tenth day of the month, that Nebuchadrezzar king of Babylon came, he and all his army, against Jerusalem, and pitched against it, and built forts [a rampart][FN3] 5against it round about. So the city was besieged[FN4] unto the eleventh year of king 6 Zedekiah. And in the fourth month, in the ninth day of the month, the famine was sore in the city, so that there was no bread for the people of the land [the 7 common people]. Then the city was broken up [through], and all the men of war fled, and went forth out of the city by night by the way of the gate between the two walls, which was by the king’s garden; (now the Chaldeans were by the city 8 round about;) and they went[FN5] by the way of [to] the plain. But the army of the Chaldeans pursued after the king, and overtook Zedekiah in the plains of Jericho;9and all his army was scattered from him. Then they took the king, and carried him up unto the king of Babylon to Riblah in the land of Hamath; where he gave 10 judgment upon him. And the king of Babylon slew the sons of Zedekiah before 11 his eyes: he slew also all the princes of Judah in Riolah. Then he put out the eyes of Zedekiah; and the king of Babylon bound him in chains [a double chain], and carried him to Babylon, and put him in prison till the day of his death.

EXEGETICAL AND CRITICAL
Jeremiah 52:1-3. Zedekiah … king of Babylon. These three verses are of the same purport with 2 Kings 24:18-20, with only two unessential differences. In the latter passage, Jeremiah 52:20, we find וּבִיהוּרָה for וִיהוּדָה, and עַד־הִשְׁלִיכוֹ for עַד־הִשְלִיכוֹ, in both cases an easier and more correct reading, of which it is more natural to suppose that it arose out of the other, than the reverse. The present passage then has the presumption of originality in its favor. Comp, moreover, 2 Chronicles 36:11-13.—For through the anger, etc. The reason for Jehovah’s anger is punishment, in Jeremiah 52:2, however, to which the for refers, it is sin, not punishment, which is spoken of. Accordingly the words are not to be taken as causal, but as was shown on Jeremiah 32:31 (p287) עַל is used here as frequently elsewhere for אֵל or לְ, and עַל־אַף is the statement of the effect: it came to pass that Jehovah was angered—which may be said of what happened in Jerusalem, as well as against it.

Jeremiah 52:4-5. And it came to pass … Zedekiah. These words are found almost exactly the same in 2 Kings 25:1-2, and in an abridged extract in Jeremiah 39:1. Compare also Ezekiel 24:1. For the exposition of the parts reproduced in Jeremiah 39, see there the differences between our text and that of the Book of Kings. Comp. the Textual Notes.

Jeremiah 52:6-7. And in the fourth month … the plain. These opening words, found also in Jeremiah 39:2, are wanting in 2 Kings, although the statement of the day without that of the month, makes no sense, and also the words and went out of the city, though thus the sentence loses its predicate. Keil (on 2 Kings 25:4) supposes that not only the predicate has fallen out after all the men of war, but also still more before these words, in 2 Ki. and Jeremiah 52, namely, the words found in Jeremiah 39:3, “and it came to pass, when Zedekiah the king of Judah saw them,” because the king (according to 2 Kings 25:5; Jeremiah 52:8; Jeremiah 39:5) was among the fugitives, and because the words “and all the men of war,” have no proper connection with the previous context and could not form an adverbial sentence. But if Keil were right, the whole verse Jeremiah 39:3 must have dropped out, since them refers to the persons mentioned in it. We have already shown on Jeremiah 39. that Jeremiah 52:1-2; Jeremiah 52:4-10 are only an abridged extract from Jeremiah 52. and that the words quoted above are only a connecting clause between the original and genuine Jeremiah 52:3, and the following verses derived from Jeremiah 52. These words are therefore of later date than Jeremiah 52, and cannot have been omitted before “ and all the men,” etc. The previous mention of the king is not necessary, since he is included; the sentence moreover is not adverbial, but a narrative of a by no means unusual construction (comp. Ewald, §346, b).

Jeremiah 52:8-11. But the army … of his death. The Book of Kings reads “ him ” instead of Zedekiah. It is plain that the former could be more easily derived from the latter than the reverse.—In the land of Hamath is wanting in 2 Kings 25:6, while it is found ib. Jeremiah 52:21 (comp. 2 Kings 23:33).—He gave judgment. 2 Kings 25:6, has “they gave,” etc., on which comp. rems. on Jeremiah 32:5.—The first half of Jeremiah 52:10 agrees with Jeremiah 39:6, even to the there added words, “in Riblah.” In 2 Kings 25:7 it reads, “and they slew the sons,” etc., the Chaldeans of Jeremiah 52:5 being still the subject. The second half of Jeremiah 52:10 is entirely wanting in 2 Kings. The blinding and binding in chains of king Zedekiah is narrated in both places in the same way, but in 2 Ki. the singulars put out (עוִּרִ) and bound him (וַיֵאַסְרֵהוּ) are the more surprising, as the sentence is contained in the plural carried him (וַיַבַיְאֻהוּ). 2 Kings 25. is entirely silent on the confinement of Zedekiah in Babylon. Hitzig justly calls attention to the fact that בֵּית־הַפְּקֻדּת is not simply a prison, this being always otherwise expressed (comp, e.g., Jeremiah 52:31). Jeremiah, who is not blinded, is put into prison; but Zedekiah, the more guilty, is blinded and put into the house of correction. Comp. Simson on Judges 16:21. The LXX. also has ἐις οἰκίαν μυλῶνος. Yet it appears that towards the end his confinement was less rigorous, and that an honorable interment was granted him after his death, for this is the purport of the promise made to him through Jeremiah in Jeremiah 34:1-5.

DOCTRINAL AND ETHICAL
1. “Docemur hoc capite, quod comminationes divinæ rum sint de pelvi fulgura, quodque Deus pro misericordia sua infinita calamitates a se immissas mitigare plerumque soleat, si seria interveniat pœnitentia.” Förster.

2. On Jeremiah 52:1-3. “From this we see why God sometimes places ungodly rulers over a country, who cast it to destruction. It is done on account of the rulers’ and the people’s sins, that they may draw down the well merited punishment, as Sirach says. On account of violence, injustice and avarice, a kingdom passes from one nation to another ( Jeremiah 10:8). So also says king Solomon. Because of the sins of a nation occur many changes of rulers, but for the sake of the people who are intelligent and reasonable, the State is prolonged ( Proverbs 28:2).” Wurtemb. Summarien.

3. On Jeremiah 52:4. “God allows many slight and mild punishments to come as warnings, till at last comes the finishing stroke. This is a witness to the divine long-suffering ( Romans 2:4).” Cramer.

4. On Jeremiah 52:6. “The fact that in this siege compassionate women had to kill and eat their own children ( Lamentations 4:10) is a reminder that by bodily hunger God would punish; 1. satiation and disgust towards His holy word and soul-food; 2. the terrible offering up of children to Moloch; 3. the loose discipline of children.” Cramer.

5. On Jeremiah 52:7. “No fortress can protect the ungodly, even though they had their nest in the clouds.” Cramer.

6. On Jeremiah 52:8. “An example of faithless, perjured men of war. But as Zedekiah broke his oath to the king at Babylon, he was paid back in the same coin.” Cramer. “His people forsook the poor king Zedekiah on his flight and he was captured, from which we see that great men cannot depend on their body-guard; these flee in time of need, and leave their masters in the lurch. The surest and best protection is when we have the holy angels for our guard … This angelic protection Isaiah, however, to be obtained and preserved by faith and godliness, but is lost by unbelief and ungodly conduct.” Wurtemb. Summ.

7. On Jeremiah 52:9-11. The punishment of perjury. “Ubi monemur, quod fides hosti, etiam barbaro, qualis hodie Turca, a Christianis data, mimine violanda.” Förster.

8. On Jeremiah 52:9. sqq. “God had shown Zedekiah by Jeremiah a way in which he could escape the calamity. But because he forsook the Lord and would not follow it, the others were only leaky cisterns ( Jeremiah 2:13). For woe to the rebellious who take counsel without the Lord ( Isaiah 30:1). This is useful for an instance against the holy by works, who reject God’s way of escaping the Devil; when they devise other ways for themselves they are caught by the Chaldeans of hell.” Cramer.

9. On Jeremiah 52:12 sqq. “Holy places, external ceremonies and opus operatum do not avail for hypocrites … If God punished His own institution so severely, how shall human institutions remain unpunished?” Cramer.

10. On Jeremiah 52:12. “Quale fatum, ne et nostris obtingat templis … caveamus, ne profanemus templa ulterius tum externa vel materialia, tum interna vel spiritualia in cordibus nostris, de quibus 1 Corinthians 3:16 sqq.; Jeremiah 6:19 sqq.” Förster.

11. On Jeremiah 52:15. “It is another work of mercy that some of Judah were preserved. For God’s grace is always to be found in His punishments.” Cramer.

12. On Jeremiah 52:15. “He who will not serve God and his neighbor at home and in quiet, must learn to do it in a strange land in affliction and distress.” Cramer.

13. On Jeremiah 52:24 sqq. “As teachers are often to blame for their behaviour that sin gets the upper hand in a community, it is exceedingly just when God brings such for an example into great punitive judgment ( 1 Samuel 2:27-34).” Starke.

14. On Jeremiah 52:24. “The priests are caught and slain; 1. because they could not believe the truth for themselves; 2. because they led others astray; 3. because they appealed to the temple of the Lord; 4. because they persecuted the true prophets; 5. because they troubled the whole church of God. But he who troubleth shall bear his judgment, whosoever he be ( Galatians 5:10).” Cramer.

15. On Jeremiah 52:31 sqq. “Sane omnino verisimile videtur judicio Philippi Melanchthonis in Chron. part, I fol. 33 Evilmerodachum amplexum esse doctrinam Danielis de Vero Deo, quam et pater publico edic professus Esther, eamque ob causam clementiam exercuisse erga regem Jechoniam.” Förster.—“Narrant Hebræi hujusmodi fabulam: Evilmerodach, qui patre suo Nabuchodonosor vivente per septem annos inter bestias, ante regnaverat, postquam ille restitutus in regno Esther, usque ad mortem patris cum Joakim rege Judæ in vinculis fuit; quo mortuo, quum rursus in regnum succederet, et non susciperetur a principibus, qui metuebant, ne viveret qui dicebatur extinctus, ut fidem patris mortui faceret, aperuit sepulcrum et cadaver ejus unco et funibus traxit.” Jerome on Jeremiah 14:18-19. Josephus speaks of it as follows: “Ἀβιλαμαρώδαχος εὐθὺς τὸν ‘Ιεχωνίαν τῶν δεσμῶν ἀφεὶς ἐν τοῖς ἀναγκαιοτάτοις φίλοις εἱχε … ‘Ο γὰρ πατὴρ αὐτοῦ τὴν πίστιν οὐκ ἐφύλαξε τῷ ’Ιεχωνία, παραδόντι μετὰ γυναικαῶν καὶ τέκνων καὶ τῆς συγγενείας ὅλης ἑκουσίως ἑαυτὸν ὑπὲρ τῆς πατρἰδος, ὡς ἄν μὴ κατασκαφείη ληφθεῖσα τῇ πολιορκίᾳ.” (Antiqq., X:11, 21.)

16. On Jeremiah 52:31 sqq. “Ceterum potest hoc exemplo, quod Jechonias rex dignitati suæ in exilio Babylonico restitutus, refutari exceptio Judæorum contra vaticinium Jacobi ( Genesis 49:10) de Messia jamdudum exhibito, postquam per Romanos sceptrum de Juda ablatum, id quod τεκμήριον Messiæ jamjam nascituri esse debuit.” Förster.

17. On Jeremiah 52:31 sqq. “No one should despair in misfortune, for the right hand of the Highest can change all ( Psalm 77:10) and Christ rules even in the midst of His enemies ( Psalm 110:2). For His are the praise, the glory and the power from everlasting to everlasting. Amen.” Cramer.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 52:1-11. The truth of the word “What a man soweth, that shall he also reap,” exhibited in the example of the Jewish State under Zedekiah 1 The seed ( Jeremiah 52:2); 2. The crop (a) the siege, (b) the famine, (c) the capture of the city and flight of the king, (d) the punishment of the king and his princes, (e) the fate of the people ( Jeremiah 52:3).

2. On Jeremiah 52:12-20. The rejection of Judah appears at first sight a contradiction. For Jerusalem is the holy city ( Matthew 4:5; Nehemiah 11:1; Nehemiah 11:18), the city of God ( Psalm 46:5; Psalm 48:2; Psalm 48:9; Psalm 78:3); the temple is the house of Jehovah ( Jeremiah 7:2. etc.); God’s service rests on divine authority (Ex. chh25–27, 30, 31). But God cannot contradict Himself. We have, therefore, to show “the unity of the divine thoughts in the choice and rejection of Jerusalem.” 1. The rejection was a conditional one ( Jeremiah 7:3 sqq). Hence notwithstanding the election the rejection involved nothing contradictory, but was a necessary consequence of the unfulfilled condition.—2. The election remains (a) objectively notwithstanding the rejection; it is (b) subjectively brought to its realization by the rejection; the latter as a means of discipline operating to produce the disposition, from which alone thefulfillment of this condition can proceed. Comp. rems. on Jeremiah 32:41, p288.

3. On Jeremiah 52:24-27. “That great lords sometimes make an example of gross miscreants, promotes righteousness, only it must not be done on the innocent, or with such severity that there is no proportion between the crime and its punishment ( Joshua 7:25).” Starke.

4. On Jeremiah 52:31-34. The deliverance of Jehoiachin1. It shows us that the Lord can help (a) out of great distress (grievous imprisonment of thirty-seven years), (b) in a glorious manner2. It admonishes us (a) to steadfast patience, (b) to believing hope, Psalm 13 [“It was a prelude and pledge of the liberation and exaltation of the Jewish Nation, when it had been humbled and purified by the discipline of suffering; and of its return to its own land; and a joyful pre-announcement of that far more glorious future restoration which the prophets in the Old Testament, and the Apostles in the New foretell—of Israel to God in Christ; to whom, with the Father and Holt Ghost, be ascribed all honor, glory, dominion, adoration and praise, now and forever. Amen.” Wordsworth.—S. R. A.].

Footnotes:
FN#1 - Jeremiah 52:3.—הִשְׁלִיכוֹ, if there be no mistake in the writing, is an abnormal form of the infinitive. Comp. Olsh, § 191, b, f; Ewald, § 238, d. On the neuter meaning of the fem. verb הָֽיְתָה comp. Naegelsb. Gr., § 60, 6, b; Isaiah 11:20; 2 Kings 24:3.

FN#2 - Jeremiah 52:4.—The differences between the text here and in 2 Kings 25:1-2 are as follows: 1. Instead of בַּשָׁנָה ו׳ here בִּשְׁנַת הַתְּשִׁעִית there. The latter mode of expression (anno noni, i.e, numeri, comp. Naegelsb. Gr., § 65, 2, c) is found in Jer. also in Jeremiah 28:1, Chethibh; Jeremiah 32:1. Chethibh; Jeremiah 46:2; Jeremiah 51:59. Besides also in Jeremiah 52:28; Jeremiah 29:30 22Kings has the Liter form in Hebrews, Nebuchadnezzar (comp. Jeremiah 21:2-7; Jeremiah 24:1; Jeremiah 32:1; Jeremiah 35:11; Jeremiah 39:11; Jeremiah 43:10; Jeremiah 44:30; Jeremiah 46:2; Jeremiah 50:17 with Jeremiah 27:6; Jeremiah 27:20; Jeremiah 28:3; Jeremiah 39:5; Hitzig on Jeremiah 24:1). 3. וַיִדַון, 2 Kings, instead of וַיַדֽוְַנוּ, which is required by וַיִבְנוּ.

FN#3 - Jeremiah 52:4.—The word דָּיֵק occurs, besides here and in the parallel passages, only in Ezekiel 4:2; Ezekiel 17:17; Ezekiel 21:27; Ezekiel 26:8. It is thus a later word. The root דוק does not occur in Hebrew, but is very common in the Chaldee, Syriac and Samaritan, where it has the meaning, speculari, inspicere, circumspicere, דָיֵק is therefore specula; the watch-tower, from which the besieged city may be watched and assailed. With this agrees well Isaiah 23:13, where the בַּחוּנִים of the Chaldeans are spoken of. It is surprising that the word never occurs in the plural, as we should expect, if it designated only, the single towers. We may therefore suppose that it signifies the whole line of circumvallation, including the towers and is thus a potiori, a collective designation. As the chaldeans were celebrated for their skill in sieges (comp. Herzog, Real-Enc., IV, S. 394), the word may have passed from their language into the Hebrew. Comp. Keil on 2 Kings 25:1; Haevernick on Ezekiel 4:2, S. 49; Gesen, Thes., p330.

FN#4 - Jeremiah 52:5.—מָצוֹר is primarily coarctatio in general and then specially coarctatio by means of obsidio, hence it assumes the latter meaning in connections like עִיר מָצוֹר ( Psalm 31:22; Psalm 60:11), בָּנָה מ׳ ( Deuteronomy 20:20), נָתַן מ׳ עַל ( Ezekiel 4:2), בּוֹא בַּמּ׳ ( 2 Kings 24:10; 2 Kings 25:2), without involving a complete suppression of the radical signification. Comp. Jeremiah 10:17; Jeremiah 19:9.

FN#5 - Jeremiah 52:7.—Instead of וַיֵלְכִוּ we find in 2 Ki. the manifestly less correct form, וַיֵלֶךְ.

Verses 12-16
2. THE DESTRUCTION OF THE CITY AND DEPORTATION OF THE PEOPLE
Jeremiah 52:12-16
12Now in the fifth month, in the tenth day of the month, which was the nineteenth year of Nebuchadrezzar king of Babylon, came Nebuzar-adan, captain of the guard [of the halberdiers], who served [stood before][FN6] the king of Babylon, into Jerusalem 13 And burned the house of the Lord [Jehovah] and the king’s house; and all the houses of Jerusalem, and all the houses of the great men [every great house],[FN7] burned 14 he with fire. And all the army of the Chaldeans, that were with the captain of 15 the guard, brake down all the walls of Jerusalem, round about. Then Nebuzaradan captain of the guard [halberdiers] carried away captive certain of the poor [a part of the lowest] of the people, and the residue of the people that remained in the city, and those that fell away, that fell to the king of Babylon, and the rest of 16 the multitude [work-people].[FN8] But Nebuzar adan the captain of the guard left certain of the poor [part of the meanest][FN9] of the land for vinedressers and for husbandmen.[FN10]
EXEGETICAL AND CRITICAL
Jeremiah 52:12-14. Now in the fifth … round about. Instead of the tenth day, 2Kings (as also Baruch 1:2) mentions the seventh, as the same text also states three cubits instead of the five in Jeremiah 52:23, and five men instead of the seven in Jeremiah 52:25. Hitzig, Thenius, Graf, Keil [Blayney, Henderson] rightly suppose that these differences arose from the interchange of the letters of the older alphabet used as numerals. Which statements are correct is not ascertainable. Thenius [comp. also Wordsworth] declares the statement here made to be the correct one, because the Jews afterward kept the ninth day as a fast. But on the other hand comp. Keil on 2 Kings 25:8.

Jeremiah 52:15-16. Then Nebuzar-adan. … husbandmen.—The poor of the people, which is wanting in 2 Ki, has come here either by mistake from Jeremiah 52:16, where it also begins the sentence, or it is to express the thought, that the poor people did not all remain behind, but were partly carried away. the latter is probably the correct view.—Multitude [work-people]. It is difficult to decide which is the correct rendering. Both suit the sense, for a remnant of workpeople might just as well be spoken of as a remnant, of the masses of the people (either in antithesis to the warriors or the population of the city). I prefer to take the word in the sense in which it undoubtedly occurs in Proverbs 8:30 [then was I as a workman with him], and Song of Solomon 7:1.

DOCTRINAL AND ETHICAL
1. “Docemur hoc capite, quod comminationes divinæ rum sint de pelvi fulgura, quodque Deus pro misericordia sua infinita calamitates a se immissas mitigare plerumque soleat, si seria interveniat pœnitentia.” Förster.

2. On Jeremiah 52:1-3. “From this we see why God sometimes places ungodly rulers over a country, who cast it to destruction. It is done on account of the rulers’ and the people’s sins, that they may draw down the well merited punishment, as Sirach says. On account of violence, injustice and avarice, a kingdom passes from one nation to another ( Jeremiah 10:8). So also says king Solomon. Because of the sins of a nation occur many changes of rulers, but for the sake of the people who are intelligent and reasonable, the State is prolonged ( Proverbs 28:2).” Wurtemb. Summarien.

3. On Jeremiah 52:4. “God allows many slight and mild punishments to come as warnings, till at last comes the finishing stroke. This is a witness to the divine long-suffering ( Romans 2:4).” Cramer.

4. On Jeremiah 52:6. “The fact that in this siege compassionate women had to kill and eat their own children ( Lamentations 4:10) is a reminder that by bodily hunger God would punish; 1. satiation and disgust towards His holy word and soul-food; 2. the terrible offering up of children to Moloch; 3. the loose discipline of children.” Cramer.

5. On Jeremiah 52:7. “No fortress can protect the ungodly, even though they had their nest in the clouds.” Cramer.

6. On Jeremiah 52:8. “An example of faithless, perjured men of war. But as Zedekiah broke his oath to the king at Babylon, he was paid back in the same coin.” Cramer. “His people forsook the poor king Zedekiah on his flight and he was captured, from which we see that great men cannot depend on their body-guard; these flee in time of need, and leave their masters in the lurch. The surest and best protection is when we have the holy angels for our guard … This angelic protection Isaiah, however, to be obtained and preserved by faith and godliness, but is lost by unbelief and ungodly conduct.” Wurtemb. Summ.

7. On Jeremiah 52:9-11. The punishment of perjury. “Ubi monemur, quod fides hosti, etiam barbaro, qualis hodie Turca, a Christianis data, mimine violanda.” Förster.

8. On Jeremiah 52:9. sqq. “God had shown Zedekiah by Jeremiah a way in which he could escape the calamity. But because he forsook the Lord and would not follow it, the others were only leaky cisterns ( Jeremiah 2:13). For woe to the rebellious who take counsel without the Lord ( Isaiah 30:1). This is useful for an instance against the holy by works, who reject God’s way of escaping the Devil; when they devise other ways for themselves they are caught by the Chaldeans of hell.” Cramer.

9. On Jeremiah 52:12 sqq. “Holy places, external ceremonies and opus operatum do not avail for hypocrites … If God punished His own institution so severely, how shall human institutions remain unpunished?” Cramer.

10. On Jeremiah 52:12. “Quale fatum, ne et nostris obtingat templis … caveamus, ne profanemus templa ulterius tum externa vel materialia, tum interna vel spiritualia in cordibus nostris, de quibus 1 Corinthians 3:16 sqq.; Jeremiah 6:19 sqq.” Förster.

11. On Jeremiah 52:15. “It is another work of mercy that some of Judah were preserved. For God’s grace is always to be found in His punishments.” Cramer.

12. On Jeremiah 52:15. “He who will not serve God and his neighbor at home and in quiet, must learn to do it in a strange land in affliction and distress.” Cramer.

13. On Jeremiah 52:24 sqq. “As teachers are often to blame for their behaviour that sin gets the upper hand in a community, it is exceedingly just when God brings such for an example into great punitive judgment ( 1 Samuel 2:27-34).” Starke.

14. On Jeremiah 52:24. “The priests are caught and slain; 1. because they could not believe the truth for themselves; 2. because they led others astray; 3. because they appealed to the temple of the Lord; 4. because they persecuted the true prophets; 5. because they troubled the whole church of God. But he who troubleth shall bear his judgment, whosoever he be ( Galatians 5:10).” Cramer.

15. On Jeremiah 52:31 sqq. “Sane omnino verisimile videtur judicio Philippi Melanchthonis in Chron. part, I fol. 33 Evilmerodachum amplexum esse doctrinam Danielis de Vero Deo, quam et pater publico edic professus Esther, eamque ob causam clementiam exercuisse erga regem Jechoniam.” Förster.—“Narrant Hebræi hujusmodi fabulam: Evilmerodach, qui patre suo Nabuchodonosor vivente per septem annos inter bestias, ante regnaverat, postquam ille restitutus in regno Esther, usque ad mortem patris cum Joakim rege Judæ in vinculis fuit; quo mortuo, quum rursus in regnum succederet, et non susciperetur a principibus, qui metuebant, ne viveret qui dicebatur extinctus, ut fidem patris mortui faceret, aperuit sepulcrum et cadaver ejus unco et funibus traxit.” Jerome on Jeremiah 14:18-19. Josephus speaks of it as follows: “Ἀβιλαμαρώδαχος εὐθὺς τὸν ‘Ιεχωνίαν τῶν δεσμῶν ἀφεὶς ἐν τοῖς ἀναγκαιοτάτοις φίλοις εἱχε … ‘Ο γὰρ πατὴρ αὐτοῦ τὴν πίστιν οὐκ ἐφύλαξε τῷ ’Ιεχωνία, παραδόντι μετὰ γυναικαῶν καὶ τέκνων καὶ τῆς συγγενείας ὅλης ἑκουσίως ἑαυτὸν ὑπὲρ τῆς πατρἰδος, ὡς ἄν μὴ κατασκαφείη ληφθεῖσα τῇ πολιορκίᾳ.” (Antiqq., X:11, 21.)

16. On Jeremiah 52:31 sqq. “Ceterum potest hoc exemplo, quod Jechonias rex dignitati suæ in exilio Babylonico restitutus, refutari exceptio Judæorum contra vaticinium Jacobi ( Genesis 49:10) de Messia jamdudum exhibito, postquam per Romanos sceptrum de Juda ablatum, id quod τεκμήριον Messiæ jamjam nascituri esse debuit.” Förster.

17. On Jeremiah 52:31 sqq. “No one should despair in misfortune, for the right hand of the Highest can change all ( Psalm 77:10) and Christ rules even in the midst of His enemies ( Psalm 110:2). For His are the praise, the glory and the power from everlasting to everlasting. Amen.” Cramer.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 52:1-11. The truth of the word “What a man soweth, that shall he also reap,” exhibited in the example of the Jewish State under Zedekiah 1 The seed ( Jeremiah 52:2); 2. The crop (a) the siege, (b) the famine, (c) the capture of the city and flight of the king, (d) the punishment of the king and his princes, (e) the fate of the people ( Jeremiah 52:3).

2. On Jeremiah 52:12-20. The rejection of Judah appears at first sight a contradiction. For Jerusalem is the holy city ( Matthew 4:5; Nehemiah 11:1; Nehemiah 11:18), the city of God ( Psalm 46:5; Psalm 48:2; Psalm 48:9; Psalm 78:3); the temple is the house of Jehovah ( Jeremiah 7:2. etc.); God’s service rests on divine authority (Ex. chh25–27, 30, 31). But God cannot contradict Himself. We have, therefore, to show “the unity of the divine thoughts in the choice and rejection of Jerusalem.” 1. The rejection was a conditional one ( Jeremiah 7:3 sqq). Hence notwithstanding the election the rejection involved nothing contradictory, but was a necessary consequence of the unfulfilled condition.—2. The election remains (a) objectively notwithstanding the rejection; it is (b) subjectively brought to its realization by the rejection; the latter as a means of discipline operating to produce the disposition, from which alone thefulfillment of this condition can proceed. Comp. rems. on Jeremiah 32:41, p288.

3. On Jeremiah 52:24-27. “That great lords sometimes make an example of gross miscreants, promotes righteousness, only it must not be done on the innocent, or with such severity that there is no proportion between the crime and its punishment ( Joshua 7:25).” Starke.

4. On Jeremiah 52:31-34. The deliverance of Jehoiachin1. It shows us that the Lord can help (a) out of great distress (grievous imprisonment of thirty-seven years), (b) in a glorious manner2. It admonishes us (a) to steadfast patience, (b) to believing hope, Psalm 13 [“It was a prelude and pledge of the liberation and exaltation of the Jewish Nation, when it had been humbled and purified by the discipline of suffering; and of its return to its own land; and a joyful pre-announcement of that far more glorious future restoration which the prophets in the Old Testament, and the Apostles in the New foretell—of Israel to God in Christ; to whom, with the Father and Holt Ghost, be ascribed all honor, glory, dominion, adoration and praise, now and forever. Amen.” Wordsworth.—S. R. A.].

Footnotes:
FN#6 - Jeremiah 52:12.—For עָמַד לְבִּנֵי, of which words the former owes its punctuation to the erroneous connection with יִרוּשָלַם (hence also בִּי׳), 2Kings reads עֶבֶד as a correction, and יר׳ without בִּי. He ought doubtless to read עֹמֵד. Comp. Jeremiah 35:19; Judges 20:28.

FN#7 - Jeremiah 52:13.—Before נָדוֹל the article is wanting in 2 Ki. according to rule. Comp. Naegelsb. Gr., § 82, 6. But the construct state of בֵּית is surprising in both cases. Probably it read originally, as Hitzig supposes. כַּיִת גַדוֹל. A mistake (comp. the בֵּית twice before) caused בֵּית, from which came בַּית הַנָדוֹל. This can be taken only in the sense of rhetorical emphasis, הַגָּדוֹל being collective for “the great” ( 2 Kings 4:8; 2 Kings 5:1). Then certainly the constr. state is perfectly normal, but, in 2 Ki. the traces of an older form of the text are to be recognized. Before חוֹמֹת Jeremiah 52:14 is wanting in 2 Ki. the certainly unnecessary כֹּל, before רַב־ט׳ however the grammatically necessary אֵת.

FN#8 - Jeremiah 52:15.—Instead of יֶתֶר־הָמוֹן, 2Ki. has הֶהָמוֹן. The word אמון must have seemed obscure even to the authors of the text of 2 Kings25. and Jeremiah 39, the one rendering it as above, the other by הָעָם חַנִּשְׁאָרִים. In Proverbs 8:30 אָמוֹן and in Song of Solomon 7:1 אָמִן certainly has the sense of work- Prayer of Manasseh, and accordingly we may take the word here as a collective designation of the הָרָשׁ and מַסְגֵר, whose deportation is spoken of in Jeremiah 24:1 and Jeremiah 29:2. Thus Hitzig, Graf, Meier, Keil, on the other hand, appeals to Jeremiah 39:9. But this passage, as well as 2 Kings 25:11, proves only that to both authors the word אָמוֹן appeared strange. Whether they interpreted it correctly is another question. If it should be alleged that it is a word appertaining only to a higher style, we reply that it would not be an easy alteration from הַמוֹן.

FN#9 - Jeremiah 52:16.—Instead of מִדַּלּוֹת 2Ki. has מִדַּלַּת. This also betrays the hand of the corrector, since דַּלּוֹת does not occur elsewhere either as plural or singular (Ewald, §165, c). It is the plural of דַּלָּה ( Jeremiah 40:7; 2 Kings 24:14; 2 Kings 25:12)=tenuitates, insignificances.

FN#10 - Jeremiah 52:16.—The name Nebuzar-adan appeared superfluous to the author of 2 Kings25, having been mentioned in Jeremiah 52:12. The word יֹגְבִים, which does not occur elsewhere, he altered into נָבִים (from גוּבּ, fodit, aravit). Comp. remarks on Jeremiah 39:10.

Verses 17-23
3. THE CARRYING AWAY OF THE SACRED VESSELS
Jeremiah 52:17-23
17Also the pillars of brass that were in [belonged to][FN11] the house of the Lord, and the bases, and the brazen sea that was in the house of the Lord [Jehovah] the 18 Chaldeans brake, and carried all[FN12] the brass of them to Babylon. The caldrons [pots] also, and the shovels, and the snuffers, and the bowls, and the spoons, and 19 all the vessels of brass wherewith they ministered, took they away. And the basins,[FN13] and the firepans,[FN14] and the bowls, and the caldrons [pots], and the candlesticks, and the spoons, and the cups;[FN15] that which was of gold in gold, and that which was of silver in silver [which were entirely of gold or silver][FN16] took the captain of 20 the guard [halberdiers] away. The[FN17] two pillars, one[FN18] sea, and twelve brazen bulls that were under[FN19] the bases, which king Solomon had made to [for] the house 21 of the Lord [Jehovah]; the brass[FN20] of all these vessels was without weight. And concerning the pillars, the height[FN21] of one pillar was eighteen cubits; and a fillet of twelve cubits did compass it; and the thickness thereof was four fingers; it was 22hollow.[FN22] And a chapiter of brass was upon it; and the height of one chapiter was five cubits, with network[FN23] and pomegranates upon the chapiter, round about, all23of brass. The second pillar also and the pomegranates[FN24] were like unto these. And there were ninety and six pomegranates on a side; and all the pomegranates upon the network were a hundred round about [round about were a hundred].

EXEGETICAL AND CRITICAL
[Comp. Wordsworth].

Jeremiah 52:21-23. And the pillars … a hundred. Supplementary and more particular description of the pillars.—And the pillars is wanting in 2 Ki. The height is also stated at eighteen cubits in 1 Kings 7:15. The description there given is in general the basis of this.—And a fillet, etc., to the end of the verse, is also wanting in 2 Ki.—If the pillars were twelve cubits in circumference, the diameter (comp. Winer, R-W-B. s. v. Jachin und Boas) was about four cubits, which gives a perfectly correct proportion. The thickness of the brass was four fingers. Thus the pillars were hollow, as indeed is remarked.—A chapiter. This is the capital, coronamentum of the pillar. Comp. 1 Kings 7:16; 2 Chronicles 4:12-13.—Instead of five cubits 2 Kings 25:17 has three. The number five in the correct one according to 1 Kings 7:16.—Of one is unnecessary, but not incorrect, since of course it is understood not of a second capital, but the capital of the second pillar. It is evidently based on 1 Kings 7:16.—The pomegranates were also an ornamentation on the hem of the priest’s ephod, or surplice ( Exodus 28:33-34). A figure of it may be seen in Thenius, Comm. on Kings, Taf. III. Fig2 bb.

Jeremiah 52:23 is entirely wanting in 2 Kings. Ninety-six pomegranates on each pillar were placed רוּחָהi.e. towards the wind, towards the four winds or sides [Henderson after Hitzig, towards the air, the outside of the capitals]. The expression is found here only. Comp. Ezekiel 37:9. It is clear that this is the meaning from the statement that the entire number of the pomegranates attached to the network was a hundred. There must then have been also a pomegranate at each corner.

DOCTRINAL AND ETHICAL
1. “Docemur hoc capite, quod comminationes divinæ rum sint de pelvi fulgura, quodque Deus pro misericordia sua infinita calamitates a se immissas mitigare plerumque soleat, si seria interveniat pœnitentia.” Förster.

2. On Jeremiah 52:1-3. “From this we see why God sometimes places ungodly rulers over a country, who cast it to destruction. It is done on account of the rulers’ and the people’s sins, that they may draw down the well merited punishment, as Sirach says. On account of violence, injustice and avarice, a kingdom passes from one nation to another ( Jeremiah 10:8). So also says king Solomon. Because of the sins of a nation occur many changes of rulers, but for the sake of the people who are intelligent and reasonable, the State is prolonged ( Proverbs 28:2).” Wurtemb. Summarien.

3. On Jeremiah 52:4. “God allows many slight and mild punishments to come as warnings, till at last comes the finishing stroke. This is a witness to the divine long-suffering ( Romans 2:4).” Cramer.

4. On Jeremiah 52:6. “The fact that in this siege compassionate women had to kill and eat their own children ( Lamentations 4:10) is a reminder that by bodily hunger God would punish; 1. satiation and disgust towards His holy word and soul-food; 2. the terrible offering up of children to Moloch; 3. the loose discipline of children.” Cramer.

5. On Jeremiah 52:7. “No fortress can protect the ungodly, even though they had their nest in the clouds.” Cramer.

6. On Jeremiah 52:8. “An example of faithless, perjured men of war. But as Zedekiah broke his oath to the king at Babylon, he was paid back in the same coin.” Cramer. “His people forsook the poor king Zedekiah on his flight and he was captured, from which we see that great men cannot depend on their body-guard; these flee in time of need, and leave their masters in the lurch. The surest and best protection is when we have the holy angels for our guard … This angelic protection Isaiah, however, to be obtained and preserved by faith and godliness, but is lost by unbelief and ungodly conduct.” Wurtemb. Summ.

7. On Jeremiah 52:9-11. The punishment of perjury. “Ubi monemur, quod fides hosti, etiam barbaro, qualis hodie Turca, a Christianis data, mimine violanda.” Förster.

8. On Jeremiah 52:9. sqq. “God had shown Zedekiah by Jeremiah a way in which he could escape the calamity. But because he forsook the Lord and would not follow it, the others were only leaky cisterns ( Jeremiah 2:13). For woe to the rebellious who take counsel without the Lord ( Isaiah 30:1). This is useful for an instance against the holy by works, who reject God’s way of escaping the Devil; when they devise other ways for themselves they are caught by the Chaldeans of hell.” Cramer.

9. On Jeremiah 52:12 sqq. “Holy places, external ceremonies and opus operatum do not avail for hypocrites … If God punished His own institution so severely, how shall human institutions remain unpunished?” Cramer.

10. On Jeremiah 52:12. “Quale fatum, ne et nostris obtingat templis … caveamus, ne profanemus templa ulterius tum externa vel materialia, tum interna vel spiritualia in cordibus nostris, de quibus 1 Corinthians 3:16 sqq.; Jeremiah 6:19 sqq.” Förster.

11. On Jeremiah 52:15. “It is another work of mercy that some of Judah were preserved. For God’s grace is always to be found in His punishments.” Cramer.

12. On Jeremiah 52:15. “He who will not serve God and his neighbor at home and in quiet, must learn to do it in a strange land in affliction and distress.” Cramer.

13. On Jeremiah 52:24 sqq. “As teachers are often to blame for their behaviour that sin gets the upper hand in a community, it is exceedingly just when God brings such for an example into great punitive judgment ( 1 Samuel 2:27-34).” Starke.

14. On Jeremiah 52:24. “The priests are caught and slain; 1. because they could not believe the truth for themselves; 2. because they led others astray; 3. because they appealed to the temple of the Lord; 4. because they persecuted the true prophets; 5. because they troubled the whole church of God. But he who troubleth shall bear his judgment, whosoever he be ( Galatians 5:10).” Cramer.

15. On Jeremiah 52:31 sqq. “Sane omnino verisimile videtur judicio Philippi Melanchthonis in Chron. part, I fol. 33 Evilmerodachum amplexum esse doctrinam Danielis de Vero Deo, quam et pater publico edic professus Esther, eamque ob causam clementiam exercuisse erga regem Jechoniam.” Förster.—“Narrant Hebræi hujusmodi fabulam: Evilmerodach, qui patre suo Nabuchodonosor vivente per septem annos inter bestias, ante regnaverat, postquam ille restitutus in regno Esther, usque ad mortem patris cum Joakim rege Judæ in vinculis fuit; quo mortuo, quum rursus in regnum succederet, et non susciperetur a principibus, qui metuebant, ne viveret qui dicebatur extinctus, ut fidem patris mortui faceret, aperuit sepulcrum et cadaver ejus unco et funibus traxit.” Jerome on Jeremiah 14:18-19. Josephus speaks of it as follows: “Ἀβιλαμαρώδαχος εὐθὺς τὸν ‘Ιεχωνίαν τῶν δεσμῶν ἀφεὶς ἐν τοῖς ἀναγκαιοτάτοις φίλοις εἱχε … ‘Ο γὰρ πατὴρ αὐτοῦ τὴν πίστιν οὐκ ἐφύλαξε τῷ ’Ιεχωνία, παραδόντι μετὰ γυναικαῶν καὶ τέκνων καὶ τῆς συγγενείας ὅλης ἑκουσίως ἑαυτὸν ὑπὲρ τῆς πατρἰδος, ὡς ἄν μὴ κατασκαφείη ληφθεῖσα τῇ πολιορκίᾳ.” (Antiqq., X:11, 21.)

16. On Jeremiah 52:31 sqq. “Ceterum potest hoc exemplo, quod Jechonias rex dignitati suæ in exilio Babylonico restitutus, refutari exceptio Judæorum contra vaticinium Jacobi ( Genesis 49:10) de Messia jamdudum exhibito, postquam per Romanos sceptrum de Juda ablatum, id quod τεκμήριον Messiæ jamjam nascituri esse debuit.” Förster.

17. On Jeremiah 52:31 sqq. “No one should despair in misfortune, for the right hand of the Highest can change all ( Psalm 77:10) and Christ rules even in the midst of His enemies ( Psalm 110:2). For His are the praise, the glory and the power from everlasting to everlasting. Amen.” Cramer.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 52:1-11. The truth of the word “What a man soweth, that shall he also reap,” exhibited in the example of the Jewish State under Zedekiah 1 The seed ( Jeremiah 52:2); 2. The crop (a) the siege, (b) the famine, (c) the capture of the city and flight of the king, (d) the punishment of the king and his princes, (e) the fate of the people ( Jeremiah 52:3).

2. On Jeremiah 52:12-20. The rejection of Judah appears at first sight a contradiction. For Jerusalem is the holy city ( Matthew 4:5; Nehemiah 11:1; Nehemiah 11:18), the city of God ( Psalm 46:5; Psalm 48:2; Psalm 48:9; Psalm 78:3); the temple is the house of Jehovah ( Jeremiah 7:2. etc.); God’s service rests on divine authority (Ex. chh25–27, 30, 31). But God cannot contradict Himself. We have, therefore, to show “the unity of the divine thoughts in the choice and rejection of Jerusalem.” 1. The rejection was a conditional one ( Jeremiah 7:3 sqq). Hence notwithstanding the election the rejection involved nothing contradictory, but was a necessary consequence of the unfulfilled condition.—2. The election remains (a) objectively notwithstanding the rejection; it is (b) subjectively brought to its realization by the rejection; the latter as a means of discipline operating to produce the disposition, from which alone thefulfillment of this condition can proceed. Comp. rems. on Jeremiah 32:41, p288.

3. On Jeremiah 52:24-27. “That great lords sometimes make an example of gross miscreants, promotes righteousness, only it must not be done on the innocent, or with such severity that there is no proportion between the crime and its punishment ( Joshua 7:25).” Starke.

4. On Jeremiah 52:31-34. The deliverance of Jehoiachin1. It shows us that the Lord can help (a) out of great distress (grievous imprisonment of thirty-seven years), (b) in a glorious manner2. It admonishes us (a) to steadfast patience, (b) to believing hope, Psalm 13 [“It was a prelude and pledge of the liberation and exaltation of the Jewish Nation, when it had been humbled and purified by the discipline of suffering; and of its return to its own land; and a joyful pre-announcement of that far more glorious future restoration which the prophets in the Old Testament, and the Apostles in the New foretell—of Israel to God in Christ; to whom, with the Father and Holt Ghost, be ascribed all honor, glory, dominion, adoration and praise, now and forever. Amen.” Wordsworth.—S. R. A.].

Footnotes:
FN#11 - Jeremiah 52:17—Instead of אְַשֶׁר לְבֵית we read in 2 Kings 25:13 אְַשֵׁר בֵּית. The latter=which were in the house of Jehovah, the former=which belonged to the house, etc.
FN#12 - Jeremiah 52:17.—In 2 Ki. כֹּל is wanting before נְחֻשְׁתָּם as in Jeremiah 52:14 before חֹמוֹת.

FN#13 - Jeremiah 52:19.—סִפִים ( 1 Kings 7:50; 2 Kings 12:14, סִכּוֹת, 2 Samuel 17:28, סַפוֹת) from סַף, basin, bowl ( Exodus 12:22; Zechariah 12:2) not to be confounded with סַף, threshhold ( Jeremiah 52:24). סִפוֹת כֶסֶף are expressly mentioned in 2 Kings 12:14.

FN#14 - Jeremiah 52:19.—מַחְתּוֹת (from חָתָה, to hold, seize, specially used of bringing fire, Isaiah 30:14; Proverbs 6:27) are vessels for carrying burning substances, whether coals ( Leviticus 16:13) or lighted incense ( Numbers 16:17 sqq.).

FN#15 - Jeremiah 52:19.—מְנַקּיוֹתּ are mentioned besides only in Exodus 25:29; Exodus 37:16; Numbers 4:7, and in all these places among the utensils of the shew-bread-table (comp. rems. on כַּכּוֹת, Jeremiah 52:18) and as pertaining to libation, (אְַשֶׁר יֻסַךְ בַּהֵן). In Exodus 25:29 these vessels are expressly designated as to be made of gold.

FN#16 - Jeremiah 52:19.—The double position of זָהָב and כֶּסֶף has the sense of “only” or “wholly” (massive). Comp. Naegelsb. Gr., § 22 b.—The words וְאֵת הַסִפִים and וְאֵת הַסִירוֹת to מְנַקּיוֹת are wanting in 2 Kings. It is noteworthy that thus (a) the repetition of סִירוֹת and כַּכּוֹת, and (b) the plural סִּפִּים, which occurs nowhere else in the sense of “basins” are avoided; (c) that the words following סִירוֹת and כַּפוֹת are also removed.

FN#17 - Jeremiah 52:20.—With respect to the construction of Jeremiah 52:20 we are to regard the substantives set first absolutely as in the accusative; as to the pillars, etc., their brass was not to be weighed. The verse is to express that it was those large pieces which raised the weight of the brass to such a degree.

FN#18 - Jeremiah 52:20.—Instead of הָאֶחָד the Keri would have read (not in 2 Ki.) merely אֶחָד, probably because both numbers stand before and afterwards without the article. Grammatically both are possible. Comp. Naegelsb. Gr., § 73, 2 Anm.

FN#19 - Jeremiah 52:20—The explanation of תַּחַת in the sense of “instead” is as forced as the assumption that the text originally read וְחֵמִּכֹנוֹת is arbitrary.

FN#20 - Jeremiah 52:20.—Instead of לִנְחָשְׁתָּם (the suffix by anticipation, comp. Naegelsb. Gr., § 77, 2; Jeremiah 51:56 and on Jeremiah 48:44) we find in 2 Kings 25:16 simply לּנְחשֶׁת.

FN#21 - Jeremiah 52:21.—The Keri קוֹמַת, with which the Chethibh in 2 Kings 25:17 and 1 Kings 7:14 accords, is unnecessary, for קוֹמָה may be regarded as the accusative of measure (comp. Naegelsb. Gr., § 70, g): eighteen cubits was a pillar as to height.

FN#22 - Jeremiah 52:21.—On the construction comp. Naegelsb. Gr., § 97, 2 a and Anm. 1.

FN#23 - Ver22.—שְבָכַה from שָבַךְ, nectere, plectere inus (comp. סָבַךְ Nahum 1:10; Job 8:13; סְבָךְ, thicket, Genesis 22:13, etc.), is opus reticulatum, network. Comp. 1 Kings 7:17 sqq.; 2 Kings 1:2; 2 Chronicles 4:12-13; Job 18:8.

FN#24 - Jeremiah 52:22.—רִמֹנִים at the close of Jeremiah 52:22 is wanting in 2 Kings 25:17, and we find instead עַל־הַשְׂבָכָה. This makes the impression that this expression seemed unsuitable to the author of Jeremiah 52. (it must denote together with the network), both on account of the עַל and because the pomegranates were also named after the network, and that, in order besides the general וְכָאֵלֶּה to set forth a special part, he chose in preference the last mentioned, the רִמֹּנִים.

Verses 24-30
4. THE EXECUTION OF THE REPRESENTATIVES OF THE PEOPLE AND STATEMENT OF THE NUMBER OF THE CAPTIVES
Jeremiah 52:24-30
24And the captain of the guard [halberdiers] took Seraiah the chief priest, and 25 Zephaniah the second priest, and the three keepers of the door: He took also out of the city a eunuch [court officer], which had the charge [was[FN25] overseer] of the men of war; and seven men of them that were near the king’s person, which were found in the city; and the principal scribe[FN26] of the host [the scribe, the prince of the host], who mustered the people of the land; and three-score men of the people 26 of the land, that were found in the midst of the city. So Nebuzar-adan the captain of the guard took them and brought them to the king of Babylon to Riblah 27 And the king of Babylon smote them, and put them to death in Riblah in the land 28 of Hamath. Thus Judah was carried away captive out of his own land. This is the people whom Nebuchadrezzar carried away captive: in the seventh year three 29 thousand Jews and three and twenty: In the eighteenth year of Nebuchadrezzar he carried away captive from Jerusalem eight hundred and thirty and two persons: 30In the three and twentieth year of Nebuchadrezzar Nebuzar-adan the captain of the guard carried away captive of the Jews seven hundred forty and five persons: all the persons were four thousand and six hundred.

EXEGETICAL AND CRITICAL
Jeremiah 52:24-27. And the captain … out of his own land. These verses differ from the corresponding verses in 2 Kings25, with the exception of some trifling variations in language, only in the statement of a, number (seven instead of five in Jeremiah 52:25), of which hereafter. It is related that representatives of all classes of the people, priests, officials and simple citizens had to suffer death, evidently in token that Nebuchadnezzar held not only the king but the people guilty of rebellion. At the head of those executed stands the high-priest Seraiah, who is nowhere mentioned in the book of Jeremiah. According to 1 Chron5:40 he was the son of Azariah and grandson of Hilkiah; according to Ezra 7:1, Ezra was descended from him.—After Seraiah is mentioned Zephaniah, doubtless the same who is mentioned in Jeremiah 21:1; Jeremiah 29:25; Jeremiah 29:29; Jeremiah 37:3 as priest simply and son of Maaseiah. Here he is called the second priest, but in 2 Kings25. second priest only without the article. As according to 2 Kings 23:4 (where as here three grades of priests are enumerated) there were several second priests, the reading of the Book of Kings is probably the correct one. Comp. Oehler in Herzog, R-Enc. VI. S. 203, 4.—The keepers of the door [or threshold] are also mentioned in 2 Kings 12:10; 2 Kings 22:4; 2 Kings 23:4; Jeremiah 35:4. As only three of them are mentioned, we must regard these as the superiors of the four thousand Levitical שֹׁעֲרִים ( 1 Chronicles 23:5). For further details consult Oehler in Herz, R-Enc. VIII. S. 354–6.—In the second category of those executed are mentioned certain inhabitants of Jerusalem, who held offices at court, especially in the war-department. The city here seems to stand in antithesis both to the temple ( Jeremiah 52:24) and to the country ( Jeremiah 52:25 b). The one סָרִים (court-officer, but possibly at the same time eunuch, comp. rems. on Jeremiah 29:2) was not the overseer, but only an overseer, etc. He was therefore one of the generals, perhaps commander of the city garrison.—And seven men. In 2 Kings25 we read five men, whether correctly or incorrectly cannot here be decided as in Jeremiah 52:12; Jeremiah 52:22. The analogy of these cases however favors our text.—That were near the king’s person, literally, “that saw the king’s face,” viz. in the sense of a daily custom, is a designation of high, yea, highest position ( Esther 1:14; comp. Matthew 18:10). These were therefore officials of high rank, and as it is not said that they were endued with military functions, they may be regarded as representatives of the civil authorities.—Scribe, the prince of the host. Scribe is not a writer in our sense. The title belongs not only, as Graf supposes, to the “people of the pen,” but is given to the highest officers of State. Comp. 2 Samuel 8:7; 2 Samuel 20:25; 2 Kings 12:11; 1 Chronicles 18:16; 1 Chronicles 27:32. And in 2 Chronicles 26:11 it is expressly recorded that Uzziah’s army went out “by the hand of Jeiel the scribe.” This Sopher was not the leader of the host, but chief of the war-department, minister or secretary of war. Comp. Saalschuetz, Mos. Recht. S. 63.—And threescore men. These sixty men appear as the third class of persons executed, and representatives of the country population, as is indicated by their number and the remark that they were found in the midst of the city ( 2 Kings 25:19 “in the city”). This remark would be altogether superfluous, if the object was not to set forth that these men did not originally belong to the city.—On Riblah comp. rems. on Jeremiah 39:5.—The words, Thus Judah was carried away captive out of his land, are found in both texts and in both places are appropriate. For in Jeremiah they form the transition to the numbering of the deported, and in 2 Kings they lead to the account of what happened in the country after the deportation. They therefore furnish no data for the solution of the question which of the two recensions is the original. Moreover, there seems to be an allusion in them to Jeremiah 1:3.

Jeremiah 52:28-30. This is the people … four thousand and six hundred. This section is entirely wanting in 2 Kings. It is difficult to bring it into harmony with the other statements respecting the deportations. The differences are as follows: 1. This section speaks of three deportations, while according to the other testimonies of the Old Testament there were only two (under Jehoiakim and Zedekiah). 2. The section follows a divergent chronology, stating that the deportations took place in the seventh, eighteenth and twenty-third years of Nebuchadnezzar, while this very chapter ( Jeremiah 52:12) and 2 Kings 24:12; 2 Kings 25:8 name the eighth and nineteenth years of Nebuchadnezzar as the dates of the deportation, but know nothing of any in the twenty-third year of this king3. According to this passage three thousand and twenty-three were carried away the first time, eight hundred and thirty-two the second time, seven hundred and forty-five the third time, total four thousand six hundred, which sum is expressly given at the close of Jeremiah 52:30. According to 2 Kings 24:14-16, however, eighteen thousand souls were carried away at the first deportation alone. There are no counter-statements with regard to the other Numbers, but their smallness is surprising; of this hereafter. On these points we make the following remarks: 1. By the seventh year in Jeremiah 52:28, we are certainly to understand the seventh year of Nebuchadnezzar, since both the other deportations are dated in years of this monarch2. These statements are not necessarily erroneous, but may possibly follow another reckoning of the years, and perhaps the same as Josephus follows (Antiqq. X, 8, 6; C. Ap. I, 21), though evidently only on the basis of this passage. Comp. Niebuhr, Ass. u. Bab, S. 68 sqq3. Jeremiah 52:29 mentioning the eighteenth year after Jeremiah 52:12 has stated the nineteenth as the date of the same fact, shows that we have here another author4. The view of Ewald (Gesch. d. V. Isr., III, 1 S. 435) which Graf also adopts, that in Jeremiah 52:29 we are to read שֶׁבַע עֶשְׂרֵה, that accordingly one year before the last capture of Jerusalem three thousand and twenty-three were carried captive from the country (hence הוּדִים),after the capture eight hundred and thirty-two from the city (hence מִירוּשָׁלַם, Jeremiah 52:29), and finally five years later from the land already somewhat repopulated seven hundred and forty-five, has much in its favor, but is yet not perfectly satisfactory. For the circumstance that the difference between the eighth and nineteenth, and the seventh and eighteenth years of Nebuchadnezzar is the same, does not authorize us to supply a word עֶשְׁרֵה, fallen out after שְׁבַע. Then, too, the deportation of the ‌mass of the people during the war, at a time when the Egyptian army was to be feared (comp. Jeremiah 37:5), is scarcely probable. Finally the assumption of a deportation five years after the capture of the city is pure hypothesis, for which there is no positive testimony. It is also not to be supposed that five years after the destruction, admitting the return of a few scattered individuals, an almost equally great number could be carried away as after the destruction of the capital. Would not these have rather again betaken themselves to flight? 5. Even if we grant that the strikingly small numbers of the exiles are to be judged from a specific point of view, and therefore do not necessarily imply an error, any more than the number of the years of Nebuchadnezzar’s reign, yet the differences between Jeremiah 52:12; Jeremiah 52:28 still remain, with the exceedingly obscure third deportation, as irremovable stones of stumbling, and I therefore agree with Niebuhr, when he says, “it cannot be a subject of doubt that Jeremiah 52:28-30 in the fifty-second chapter of Jeremiah are a gloss.”

DOCTRINAL AND ETHICAL
1. “Docemur hoc capite, quod comminationes divinæ rum sint de pelvi fulgura, quodque Deus pro misericordia sua infinita calamitates a se immissas mitigare plerumque soleat, si seria interveniat pœnitentia.” Förster.

2. On Jeremiah 52:1-3. “From this we see why God sometimes places ungodly rulers over a country, who cast it to destruction. It is done on account of the rulers’ and the people’s sins, that they may draw down the well merited punishment, as Sirach says. On account of violence, injustice and avarice, a kingdom passes from one nation to another ( Jeremiah 10:8). So also says king Solomon. Because of the sins of a nation occur many changes of rulers, but for the sake of the people who are intelligent and reasonable, the State is prolonged ( Proverbs 28:2).” Wurtemb. Summarien.

3. On Jeremiah 52:4. “God allows many slight and mild punishments to come as warnings, till at last comes the finishing stroke. This is a witness to the divine long-suffering ( Romans 2:4).” Cramer.

4. On Jeremiah 52:6. “The fact that in this siege compassionate women had to kill and eat their own children ( Lamentations 4:10) is a reminder that by bodily hunger God would punish; 1. satiation and disgust towards His holy word and soul-food; 2. the terrible offering up of children to Moloch; 3. the loose discipline of children.” Cramer.

5. On Jeremiah 52:7. “No fortress can protect the ungodly, even though they had their nest in the clouds.” Cramer.

6. On Jeremiah 52:8. “An example of faithless, perjured men of war. But as Zedekiah broke his oath to the king at Babylon, he was paid back in the same coin.” Cramer. “His people forsook the poor king Zedekiah on his flight and he was captured, from which we see that great men cannot depend on their body-guard; these flee in time of need, and leave their masters in the lurch. The surest and best protection is when we have the holy angels for our guard … This angelic protection Isaiah, however, to be obtained and preserved by faith and godliness, but is lost by unbelief and ungodly conduct.” Wurtemb. Summ.

7. On Jeremiah 52:9-11. The punishment of perjury. “Ubi monemur, quod fides hosti, etiam barbaro, qualis hodie Turca, a Christianis data, mimine violanda.” Förster.

8. On Jeremiah 52:9. sqq. “God had shown Zedekiah by Jeremiah a way in which he could escape the calamity. But because he forsook the Lord and would not follow it, the others were only leaky cisterns ( Jeremiah 2:13). For woe to the rebellious who take counsel without the Lord ( Isaiah 30:1). This is useful for an instance against the holy by works, who reject God’s way of escaping the Devil; when they devise other ways for themselves they are caught by the Chaldeans of hell.” Cramer.

9. On Jeremiah 52:12 sqq. “Holy places, external ceremonies and opus operatum do not avail for hypocrites … If God punished His own institution so severely, how shall human institutions remain unpunished?” Cramer.

10. On Jeremiah 52:12. “Quale fatum, ne et nostris obtingat templis … caveamus, ne profanemus templa ulterius tum externa vel materialia, tum interna vel spiritualia in cordibus nostris, de quibus 1 Corinthians 3:16 sqq.; Jeremiah 6:19 sqq.” Förster.

11. On Jeremiah 52:15. “It is another work of mercy that some of Judah were preserved. For God’s grace is always to be found in His punishments.” Cramer.

12. On Jeremiah 52:15. “He who will not serve God and his neighbor at home and in quiet, must learn to do it in a strange land in affliction and distress.” Cramer.

13. On Jeremiah 52:24 sqq. “As teachers are often to blame for their behaviour that sin gets the upper hand in a community, it is exceedingly just when God brings such for an example into great punitive judgment ( 1 Samuel 2:27-34).” Starke.

14. On Jeremiah 52:24. “The priests are caught and slain; 1. because they could not believe the truth for themselves; 2. because they led others astray; 3. because they appealed to the temple of the Lord; 4. because they persecuted the true prophets; 5. because they troubled the whole church of God. But he who troubleth shall bear his judgment, whosoever he be ( Galatians 5:10).” Cramer.

15. On Jeremiah 52:31 sqq. “Sane omnino verisimile videtur judicio Philippi Melanchthonis in Chron. part, I fol. 33 Evilmerodachum amplexum esse doctrinam Danielis de Vero Deo, quam et pater publico edic professus Esther, eamque ob causam clementiam exercuisse erga regem Jechoniam.” Förster.—“Narrant Hebræi hujusmodi fabulam: Evilmerodach, qui patre suo Nabuchodonosor vivente per septem annos inter bestias, ante regnaverat, postquam ille restitutus in regno Esther, usque ad mortem patris cum Joakim rege Judæ in vinculis fuit; quo mortuo, quum rursus in regnum succederet, et non susciperetur a principibus, qui metuebant, ne viveret qui dicebatur extinctus, ut fidem patris mortui faceret, aperuit sepulcrum et cadaver ejus unco et funibus traxit.” Jerome on Jeremiah 14:18-19. Josephus speaks of it as follows: “Ἀβιλαμαρώδαχος εὐθὺς τὸν ‘Ιεχωνίαν τῶν δεσμῶν ἀφεὶς ἐν τοῖς ἀναγκαιοτάτοις φίλοις εἱχε … ‘Ο γὰρ πατὴρ αὐτοῦ τὴν πίστιν οὐκ ἐφύλαξε τῷ ’Ιεχωνία, παραδόντι μετὰ γυναικαῶν καὶ τέκνων καὶ τῆς συγγενείας ὅλης ἑκουσίως ἑαυτὸν ὑπὲρ τῆς πατρἰδος, ὡς ἄν μὴ κατασκαφείη ληφθεῖσα τῇ πολιορκίᾳ.” (Antiqq., X:11, 21.)

16. On Jeremiah 52:31 sqq. “Ceterum potest hoc exemplo, quod Jechonias rex dignitati suæ in exilio Babylonico restitutus, refutari exceptio Judæorum contra vaticinium Jacobi ( Genesis 49:10) de Messia jamdudum exhibito, postquam per Romanos sceptrum de Juda ablatum, id quod τεκμήριον Messiæ jamjam nascituri esse debuit.” Förster.

17. On Jeremiah 52:31 sqq. “No one should despair in misfortune, for the right hand of the Highest can change all ( Psalm 77:10) and Christ rules even in the midst of His enemies ( Psalm 110:2). For His are the praise, the glory and the power from everlasting to everlasting. Amen.” Cramer.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 52:1-11. The truth of the word “What a man soweth, that shall he also reap,” exhibited in the example of the Jewish State under Zedekiah 1 The seed ( Jeremiah 52:2); 2. The crop (a) the siege, (b) the famine, (c) the capture of the city and flight of the king, (d) the punishment of the king and his princes, (e) the fate of the people ( Jeremiah 52:3).

2. On Jeremiah 52:12-20. The rejection of Judah appears at first sight a contradiction. For Jerusalem is the holy city ( Matthew 4:5; Nehemiah 11:1; Nehemiah 11:18), the city of God ( Psalm 46:5; Psalm 48:2; Psalm 48:9; Psalm 78:3); the temple is the house of Jehovah ( Jeremiah 7:2. etc.); God’s service rests on divine authority (Ex. chh25–27, 30, 31). But God cannot contradict Himself. We have, therefore, to show “the unity of the divine thoughts in the choice and rejection of Jerusalem.” 1. The rejection was a conditional one ( Jeremiah 7:3 sqq). Hence notwithstanding the election the rejection involved nothing contradictory, but was a necessary consequence of the unfulfilled condition.—2. The election remains (a) objectively notwithstanding the rejection; it is (b) subjectively brought to its realization by the rejection; the latter as a means of discipline operating to produce the disposition, from which alone thefulfillment of this condition can proceed. Comp. rems. on Jeremiah 32:41, p288.

3. On Jeremiah 52:24-27. “That great lords sometimes make an example of gross miscreants, promotes righteousness, only it must not be done on the innocent, or with such severity that there is no proportion between the crime and its punishment ( Joshua 7:25).” Starke.

4. On Jeremiah 52:31-34. The deliverance of Jehoiachin1. It shows us that the Lord can help (a) out of great distress (grievous imprisonment of thirty-seven years), (b) in a glorious manner2. It admonishes us (a) to steadfast patience, (b) to believing hope, Psalm 13 [“It was a prelude and pledge of the liberation and exaltation of the Jewish Nation, when it had been humbled and purified by the discipline of suffering; and of its return to its own land; and a joyful pre-announcement of that far more glorious future restoration which the prophets in the Old Testament, and the Apostles in the New foretell—of Israel to God in Christ; to whom, with the Father and Holt Ghost, be ascribed all honor, glory, dominion, adoration and praise, now and forever. Amen.” Wordsworth.—S. R. A.].

Footnotes:
FN#25 - Jeremiah 52:25.—In 2 Kings25 we findהוּא for הָָיה. The former does not necessarily, as Hitzig asserts, signify “which is.” הוּא takes the place of the copula generally, without reference to time. Comp. Ewald, § 297 b.

FN#26 - Jeremiah 52:25—ואת ספר. In 2 Kings25 הַסֹּפר, which I regard as the more correct reading.

Verses 31-34
5. THE FAVORABLE TURN IN THE FATE OF JEHOIACHIN
Jeremiah 52:31-34
31[FN27]And it came to pass in the seven and thirtieth year of the captivity of Jehoiachin king of Judah, in the twelfth month, in the five and twentieth day of the month, that Evil-merodach king of Babylon, in the first year of his reign, lifted up 32 the head of Jehoiachin king of Judah, and brought him forth out of prison, and spake kindly unto him, and set his throne above the throne of the kings that were 33 with him in Babylon, and changed[FN28] his prison garments: and he did continually 34 eat bread before him all the days of his life. And for his diet, there was a continual diet given him of the king of Babylon, every day a portion [the day’s requirements] until the day of his death, all the days of his life.

EXEGETICAL AND CRITICAL
To this section there is an almost exactly corresponding one in 2 Kings25 (27–30). The differences are unessential: instead of the twenty-fifth day, 2 Kings 25:31 has the twenty-seventh (comp Jeremiah 52:25, where the reverse is the case), so that one is tempted to think that one of the two authors has interchanged these two passages; (comp. also rems, on Jeremiah 52:12). For other differences comp. the Textual Notes.—The expression to lift up the head, is found also in Genesis 40:13 coll19,20, and designates the elevation of one who is prostrate. Comp. the expression in another sense in Exodus 30:12; Numbers 1:2, etc.; Psalm 83:3.—In the first year of his reign. It was evidently an act of grace, which Evil-merodach performed on the occasion of his ascending the throne. May not the influence of Daniel and other highly esteemed Jews at the Babylonian court have operated in favor of the imprisoned king?—Out of prison. Comp. rems. on Jeremiah 37:4.—Above the throne. This expression does not mean that Jehoiachin received a seat on the same level, but surpassing the others in height, but that his seat stood higher up than the others, i.e., that he could sit nearer to the king. Whether the others were princes constantly or transiently present, may be left undecided. Perhaps both.—His diet, אֲרֻחָה (comp. Jeremiah 40:6), evidently comprehends all that Jehoiachin needed for himself and household, besides the food which he had at the royal table. The accumulation of expressions, indicating that Jehoiachin continued without interruption to the end of his life to enjoy royal honors, shows that this fact gave great satisfaction to the author.—On the chronological relations, comp. Niebuhr, Ass. u. Babel, S. 87 sqq.; Duncker, Gesch d. Alterth, L, S. 864, 5. —The ascension of the throne by Evil-merodach occurred in the year B. C, 561. It is not absolutely impossible that Jeremiah was still alive at this time. Supposing that he began his ministry at the age of twenty, he would be then about eighty-six. Comp. the dates in Jeremiah 23:3, and Jeremiah 52:31. It is also not impossible that he received in Egypt the news of Jehoiachin’s exaltation. But this notice includes not only the liberation of the Exodus -king, but his death ( Jeremiah 52:33-34). Thus vanishes all probability of Jeremiah’s being its author, as well as from the consideration that the notice, if proceeding from Jeremiah, must have been found in another place, and not at the close of this supplement, evidently compiled by a later hand.

Footnotes:
FN#27 - Jeremiah 52:31.— 2 Kings 25 for מַלְכֻתוֹ has מָלְכוֹ; וַיֹצֵא אֹתוֹ is wanting; for הַכְּלּיא it reads כֶּלֶא, instead of לְכִסֵּא מִּמַּעַל more simply מֵעַל כִּסֵּא; further שִׁנָּא for שִׁנָּה ( Jeremiah 52:33); for לְפָנָיו תָּמִיד the same words reversed, for מֶוֶךְ בָּבֶּל ( Jeremiah 52:34) merely הַמֶּלֶךְ; the words עַד יוֹם מוֹחוֹ are entirely wanting in 2 Kings. All these alterations indicate that the author of 2 Kings25 endeavored to give an, in his opinion, improved text.

FN#28 - Jeremiah 52:33.—שִׁנָּה is the Hebrew, שִׁנָּא ( 2 Kings 25) the later Aramaic form. Comp. Olsh, § 233, Anm., and § 246, b Anm.

DOCTRINAL AND ETHICAL
1. “Docemur hoc capite, quod comminationes divinæ rum sint de pelvi fulgura, quodque Deus pro misericordia sua infinita calamitates a se immissas mitigare plerumque soleat, si seria interveniat pœnitentia.” Förster.

2. On Jeremiah 52:1-3. “From this we see why God sometimes places ungodly rulers over a country, who cast it to destruction. It is done on account of the rulers’ and the people’s sins, that they may draw down the well merited punishment, as Sirach says. On account of violence, injustice and avarice, a kingdom passes from one nation to another ( Jeremiah 10:8). So also says king Solomon. Because of the sins of a nation occur many changes of rulers, but for the sake of the people who are intelligent and reasonable, the State is prolonged ( Proverbs 28:2).” Wurtemb. Summarien.

3. On Jeremiah 52:4. “God allows many slight and mild punishments to come as warnings, till at last comes the finishing stroke. This is a witness to the divine long-suffering ( Romans 2:4).” Cramer.

4. On Jeremiah 52:6. “The fact that in this siege compassionate women had to kill and eat their own children ( Lamentations 4:10) is a reminder that by bodily hunger God would punish; 1. satiation and disgust towards His holy word and soul-food; 2. the terrible offering up of children to Moloch; 3. the loose discipline of children.” Cramer.

5. On Jeremiah 52:7. “No fortress can protect the ungodly, even though they had their nest in the clouds.” Cramer.

6. On Jeremiah 52:8. “An example of faithless, perjured men of war. But as Zedekiah broke his oath to the king at Babylon, he was paid back in the same coin.” Cramer. “His people forsook the poor king Zedekiah on his flight and he was captured, from which we see that great men cannot depend on their body-guard; these flee in time of need, and leave their masters in the lurch. The surest and best protection is when we have the holy angels for our guard … This angelic protection Isaiah, however, to be obtained and preserved by faith and godliness, but is lost by unbelief and ungodly conduct.” Wurtemb. Summ.

7. On Jeremiah 52:9-11. The punishment of perjury. “Ubi monemur, quod fides hosti, etiam barbaro, qualis hodie Turca, a Christianis data, mimine violanda.” Förster.

8. On Jeremiah 52:9. sqq. “God had shown Zedekiah by Jeremiah a way in which he could escape the calamity. But because he forsook the Lord and would not follow it, the others were only leaky cisterns ( Jeremiah 2:13). For woe to the rebellious who take counsel without the Lord ( Isaiah 30:1). This is useful for an instance against the holy by works, who reject God’s way of escaping the Devil; when they devise other ways for themselves they are caught by the Chaldeans of hell.” Cramer.

9. On Jeremiah 52:12 sqq. “Holy places, external ceremonies and opus operatum do not avail for hypocrites … If God punished His own institution so severely, how shall human institutions remain unpunished?” Cramer.

10. On Jeremiah 52:12. “Quale fatum, ne et nostris obtingat templis … caveamus, ne profanemus templa ulterius tum externa vel materialia, tum interna vel spiritualia in cordibus nostris, de quibus 1 Corinthians 3:16 sqq.; Jeremiah 6:19 sqq.” Förster.

11. On Jeremiah 52:15. “It is another work of mercy that some of Judah were preserved. For God’s grace is always to be found in His punishments.” Cramer.

12. On Jeremiah 52:15. “He who will not serve God and his neighbor at home and in quiet, must learn to do it in a strange land in affliction and distress.” Cramer.

13. On Jeremiah 52:24 sqq. “As teachers are often to blame for their behaviour that sin gets the upper hand in a community, it is exceedingly just when God brings such for an example into great punitive judgment ( 1 Samuel 2:27-34).” Starke.

14. On Jeremiah 52:24. “The priests are caught and slain; 1. because they could not believe the truth for themselves; 2. because they led others astray; 3. because they appealed to the temple of the Lord; 4. because they persecuted the true prophets; 5. because they troubled the whole church of God. But he who troubleth shall bear his judgment, whosoever he be ( Galatians 5:10).” Cramer.

15. On Jeremiah 52:31 sqq. “Sane omnino verisimile videtur judicio Philippi Melanchthonis in Chron. part, I fol. 33 Evilmerodachum amplexum esse doctrinam Danielis de Vero Deo, quam et pater publico edic professus Esther, eamque ob causam clementiam exercuisse erga regem Jechoniam.” Förster.—“Narrant Hebræi hujusmodi fabulam: Evilmerodach, qui patre suo Nabuchodonosor vivente per septem annos inter bestias, ante regnaverat, postquam ille restitutus in regno Esther, usque ad mortem patris cum Joakim rege Judæ in vinculis fuit; quo mortuo, quum rursus in regnum succederet, et non susciperetur a principibus, qui metuebant, ne viveret qui dicebatur extinctus, ut fidem patris mortui faceret, aperuit sepulcrum et cadaver ejus unco et funibus traxit.” Jerome on Jeremiah 14:18-19. Josephus speaks of it as follows: “Ἀβιλαμαρώδαχος εὐθὺς τὸν ‘Ιεχωνίαν τῶν δεσμῶν ἀφεὶς ἐν τοῖς ἀναγκαιοτάτοις φίλοις εἱχε … ‘Ο γὰρ πατὴρ αὐτοῦ τὴν πίστιν οὐκ ἐφύλαξε τῷ ’Ιεχωνία, παραδόντι μετὰ γυναικαῶν καὶ τέκνων καὶ τῆς συγγενείας ὅλης ἑκουσίως ἑαυτὸν ὑπὲρ τῆς πατρἰδος, ὡς ἄν μὴ κατασκαφείη ληφθεῖσα τῇ πολιορκίᾳ.” (Antiqq., X:11, 21.)

16. On Jeremiah 52:31 sqq. “Ceterum potest hoc exemplo, quod Jechonias rex dignitati suæ in exilio Babylonico restitutus, refutari exceptio Judæorum contra vaticinium Jacobi ( Genesis 49:10) de Messia jamdudum exhibito, postquam per Romanos sceptrum de Juda ablatum, id quod τεκμήριον Messiæ jamjam nascituri esse debuit.” Förster.

17. On Jeremiah 52:31 sqq. “No one should despair in misfortune, for the right hand of the Highest can change all ( Psalm 77:10) and Christ rules even in the midst of His enemies ( Psalm 110:2). For His are the praise, the glory and the power from everlasting to everlasting. Amen.” Cramer.

HOMILETICAL AND PRACTICAL
1. On Jeremiah 52:1-11. The truth of the word “What a man soweth, that shall he also reap,” exhibited in the example of the Jewish State under Zedekiah 1 The seed ( Jeremiah 52:2); 2. The crop (a) the siege, (b) the famine, (c) the capture of the city and flight of the king, (d) the punishment of the king and his princes, (e) the fate of the people ( Jeremiah 52:3).

2. On Jeremiah 52:12-20. The rejection of Judah appears at first sight a contradiction. For Jerusalem is the holy city ( Matthew 4:5; Nehemiah 11:1; Nehemiah 11:18), the city of God ( Psalm 46:5; Psalm 48:2; Psalm 48:9; Psalm 78:3); the temple is the house of Jehovah ( Jeremiah 7:2. etc.); God’s service rests on divine authority (Ex. chh25–27, 30, 31). But God cannot contradict Himself. We have, therefore, to show “the unity of the divine thoughts in the choice and rejection of Jerusalem.” 1. The rejection was a conditional one ( Jeremiah 7:3 sqq). Hence notwithstanding the election the rejection involved nothing contradictory, but was a necessary consequence of the unfulfilled condition.—2. The election remains (a) objectively notwithstanding the rejection; it is (b) subjectively brought to its realization by the rejection; the latter as a means of discipline operating to produce the disposition, from which alone thefulfillment of this condition can proceed. Comp. rems. on Jeremiah 32:41, p288.

3. On Jeremiah 52:24-27. “That great lords sometimes make an example of gross miscreants, promotes righteousness, only it must not be done on the innocent, or with such severity that there is no proportion between the crime and its punishment ( Joshua 7:25).” Starke.

4. On Jeremiah 52:31-34. The deliverance of Jehoiachin1. It shows us that the Lord can help (a) out of great distress (grievous imprisonment of thirty-seven years), (b) in a glorious manner2. It admonishes us (a) to steadfast patience, (b) to believing hope, Psalm 13 [“It was a prelude and pledge of the liberation and exaltation of the Jewish Nation, when it had been humbled and purified by the discipline of suffering; and of its return to its own land; and a joyful pre-announcement of that far more glorious future restoration which the prophets in the Old Testament, and the Apostles in the New foretell—of Israel to God in Christ; to whom, with the Father and Holt Ghost, be ascribed all honor, glory, dominion, adoration and praise, now and forever. Amen.” Wordsworth.—S. R. A.].

